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ment having often ſeri- 
ouſly defired - bave this 
Treatiſe Printed , it hath at 
length for their long ſought- 
for ſatisfation been thought 


fit to venture it to the Pub- 
lick View. 
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A SHORT 


IREATISE 


CONCERNING 


T be Propagation of the Sour. 


The ſecond view of the 7th verſe 
of the 12th Chapter of 
ECCLESIASTES. 


And before this duſt return to that earth , as x..1.6,8c; 
it was ; and this ſpirit return to that God 13. 7. 
that gave it, 


®x S when Sampſon was coins to 
$7 imnath, to take the Wite he had ”———_ 
LF, formerly betroathed , hz turned 
aſide a little out of the way, to 
view the carcaſs of a Lyon which 
2 little before he had ſlain; fo, 


though haſtening to the concluſion and finiſhing of 
. this Book, am yet occaſioned by the way to look 
alittle back , and view agam thz Text which for- 
merly I had handled. And as Sampſon coming = 

B 


1 Sam. 14 
29. 


(2, H 
the Lyon's carcaſs found honey in it , which yet 
was not of it, and taking thereof care eating him- 
ſelf, and gave alſo to his Father and Mother that 
were with him on the way ; ſo 1, in this ſecond 
view occafioned by Solomon his relation (in this 
Text) to the Divine nature and original of the 
Soul in the firſt Adams, take up the controverſie to 
be a little ſcanned Pro & Con, touching the manner 
how it 1s continued and conveyed to his poſterity, 
whether by propagation together with the body, or 
by-daily new creation and infuſion into the body ? 
A queſtion,though not expreſly and directly made 
by the Text, yet by the curious taking or miſtaking 
of ſome, pregnantly picked out of the Text ; and 
to my ſeeming not obicurely anſwered, for my 
party by the Text. The Truth of which contro- 
verfie 1f it could fully . be decided and clearly 
demonſtrated, that knowledg would be more ſweet 
to the mind than, honey to the taſt. But who is 
ſuflicietit to perſorrh ſuch a task > Thz meditation 
yet in weighing andexamining the reaſons on both 
fides, may,like the honey which Jonathan taſted in 
the wood from the end of his rod or ſtaff, give 
ſome inlightnino to the eyes; and this is as much 
of this kind of honey as I can take out of thisLyon's 
carcaſs , either for mine own eating , or to give to 
others that meet with me on the way. 

As the Eye in the head ſeeing other things, 
yet {eeth not it (elf direQly, but by reflexton, as 
from a glaſs or the like : ſo the Soul of man in the 
body knowing other things, yet knoweth not it (elf 
direly, but by reflexion from the motions and 
effets. Whence the Soul's eſſence, though 
not bein? { bje& to the ſenſes apprehenſion, 1s yet 
| certainly 
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certainly conceived and underſtood to be ſpiritual, 


heavenly and divine, of ſubltance ſimple without 
all mixture, and therefore indivihble and conſe- 


- quently iminartal..- And this 'not only Divinity, 


our clearelt light-and ſureſt guide, but alſo her hand- 
maid Philoſophy ( that is worthy of that name ) and 
Poetry ( wherein may be a: quinteſſence of both ) 
doth every where upon: occafion moſt confidently 
teſtify and aſhrm.. - Now, from the word of God 
the teltimonies are infinitz, but none more clear 
and manifeſt, thantho(e paſſages, which both mens» 


tion God his creating andgiving the Soul to Adam, Gen. 3.7, 


when he firſt conffituted and made him a living 
Soul ; and alſo his taking again, and diſpofing of 
that Soul at the breaking and diſſolving of Man's 
nature, which we commonly call death, as hath 
been more at large ſaid in the firli; view of this 
7th Verſe. | 40 
« Touching the Soul's original , it is moſt un- 
doubtedly certain, ( becauſe expreſsly ſaid in the 
Prophetical word )) that to the firſt Adam God 
g9ave an immortal and reaſonable Soul ,immediatel 
created and infuſed into that earthen frame which 
himſelf had formed of the duſt of the earth to make 
Man of. Butit hath grown a great and perplexed 
queſtion ( which to my deeming the curicus nice- 
neſs of vain man, rather than any neceſſity of the 
thing, hath coyned and hatched to himſelf to cum- 
ber his thoughts withall ) Whether God do ſo fill 
immediately create new Souls and-infuſe them 
daily into every Son and Daughter of Adam to be 
born into the world ; or otherwiſe? 
« The opinions of men concerning this point, 
have been many and diverſe ; but for the moſt part 
B 2 they 
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they are now waxen moath-caten , and worn out of 
date, two eſpecially excepted which yet remainin 
queſtion. * | 

. ' © Some have thought the Soul to be eternal ; 
This opinion blaſphemeth, making the Soul a God 
( ſuppoſe they- mean but one original Soul to be 
eternal ) or making ſo many Gods as Souls of men 
( ſuppoſe they mean all Souls to be eternal ) and it 
implyeth a contradiRtion, for there can be but one 
eternal, and that muſt needs be God, Some have 
been of opinion , that look how many men and 
women God purpoſed to bringand have born into 
the world, ſo many Souls he created altogether at 
the beginning , which are kept in the heavens, or 
in the tars, or in I know not What treaſures of 
God, to be ready for his hand to beſtow them at 
every occafion of every new conception and birth 
of mankind ; This opinion is vaniſhed in the 
vanity thereof, Some others have -thought the 
Soul to be corporal, and therefore: corporally 
venerated : This opinion contradicts, as the ſpiritual 
nature, ſo the immorrtality of the Soul, and brings.it 
under a cortuptibte and mortal condition. Others 
acknowledging the Soul to be , as indeed it is, a 
Spirit,ſay that therefore alſo it is in a ſpiritual man- 
ner produced & communicated toChildren 1n their 
procreation-z and of this are two opintons. The 
firſt is of them that hold the Soul to be daily created 
and infuſed by God, ſo as the Parents give no 
natural force at all rowards the being and produ. 
cin? of the Soul in procreation of Children. The 
ſecon4J opinion is of them that affirm the Soul of 
the Child to be by propagation from the Soul of the 
Parents ( at lealt of one of them) formafly ge” 
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5 | 
with the body. Again of them that hold the daily 
Creation of Souls, there is ſome difference touching 
the manner in ſome circumſtance of it, For ſome 


| 7, it is done according to this common ſaying 


reando infunditur & mfundendo creatur, As if 
they would iay, that God by one inſeparable a& 
Creating the Soul infuſeth 1t by Creating it, 'and 
infuſing it Createth it by infuſing it , together with 
and as the body is formed, and more and more 
perfeted , according to Natures courſe in the 
Mothers Womb. * Others ſay, that when that * 44vene 
Natural and elementary matter that 1s ordeined enimice's 
for the making of thz body,is grown and tormed in %vacreare 
the Mothers Womb to a proportional ripeneſs and _ poſF 
readineſs, then God Createth the Soul a-part, and{,j,j;jonm, 
at aninſtant infuſeth, and putteth it into the body qua anime 
ſo prepared, and ſo that body becomes a living Soul, twnc maſſa 
at aninſtant, I ſay, apprehenfible not to the reaſon ' homo 
of Man but to God alone. And oof this opinion was |: _—__ 
* Hierome, and,as himſelf confeſſeth,and Zanchins (ca 1 * * 
oathereth, the whole Church almot in Hierome his * Hierony- 
time, eſpecially in the Eaſt, mus Pau- 

The other ſort,which hold the Soul as well as the {#29 & 4- 
body to be by propagation from the Parents to the MN 
Children, affirm, That as light begetteth light, and + candy 
fire kindleth fire in apt and fit matter, ſo the Soul of gup, 
the Parents one or both formally bzing and aQting 
together with th2 body by its natural force,affiſted 
by Gods powerfull bleffing, doth as it were kindle, 
and multiply it ſelf in the apt and duly prepor- 
tioned matter, and ſo bzgetteth and produceth in 
the Child the Soul formally together with the body, 
And that ſoit is, that as God in wiſdome hath 
o:deined the Man and the Woman,by the uſe of the 

B 3 Marriage 
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Marriage-bed, to be the inſtruments and ordinary 
means of his providence for the procreation and 
multiplying of mankind, ſo by vertue of his power- 
full alfiltance, and bleſſing upon this his own or- 
dinance,the Parents are made effeRual inſtruments, 
as under and in the hand of God, to procreate 
Children of a full and intire humane nature , which 
conſilteth of the reaſonable Soul , and the body 
formally togetner. 

Hierony- © Ofthis laft rehearſed opinion,as Hierowze con- 

mus Pau- feſſeth, had bzen before, and in his time alſo were, 


 lino &r A- þ | he- 
nadie Ty. ant Clarks and learned Biſhops; yea, the 


#yilt. 27. greatelt part of tne learned ſort of the Welt 
Auz. An Churches, And theſe two lalt remembred opi- 
certeex nlons, the one for the daily Creation, the other for 
traduce # the propavation of the Soul, have ood ftrongelt 
Tertulia- 1d indured lonoelt, even to this our Age 5 
aus, Apoitie F —y Do? 


nar, ex Between thele two opinions Augn/tine ( who 


maxima livedin Hierow's time ) held for a while an even 
pars Occi- hand, and kept him in a middle way, diſproving 
dental neither the one nor the other, nor inclining appa- 
enmmant« rently more towards the one, than the other. Yet 
Auzug, At the laſt, that hz might nor ſeem to (and asa 
Epi? 28, neuter , or to be ſingular for not yeilding his con- 
Hieronymo (ent, to the molt generally received opinion then in 
_ v99 th Church ; and allo for reverence to Hierom's 
me » /en- perſon for his great learning, he yeildeth to Hierome 
fit.[ed no-biis fide, and theirs, that held the Soul to b2 not by 
dum eſſe propaguion, but by daily Creation. He yeildeth 
confirmo. 1nde2d ( as I ſaid ) but how > No otherwiſe than as 
i. the Poet ſpeaketh ina &hrornys Yup , with an 

unwilling willingneſs or 2 wilhing unwillingneſs, 

conſentin? indeed but yet not fatisfyed. And 

therefore he laboureta and defireth of Hj.roms 


for 


0 SA 


& 
for his fuller GatisfaRiion to be further inſtruQed 
concerning this point, confeſſing that as yet he ſaw 


M'ſillt a4 

: : me diſcipus 
not how it was or might be direly provedand hs 

demonltratively ſhewed from the Scriptures, doceam, 


« Many great learned and reverend Men of our 9*# non- 


Ave are with Hierome and his party, that hold the ©” 7?/e 
P : digict, dare 


daily Creation and Infuſion of the Soul , as namely ,,,, 111 
Zanchins, Junius, Beza, Polans, and others. AS Joceam ; 
many and 2s learned both Divines and Philoſo- And again 
phers are for the propagation of the whole intire © tle a'= 
Man, and therefore of the Soul as well as of the OY 4 
Body. Amongft whom is learned Melantthon, ; art 
that late and famous Philoſopher (bzing alſo a vvod dicere dee 
and judicious Divine ) Keckerman , Goglenins, beamns, ut 
Magirus, our own Country-man Door Bright, conlier novis 
Aſlacu ( a very late writer ) in his Phyſicts Mo- 70 
ſaicts, and many others. Now becauſe unto me ,; um 
theſe ſeem to be more with the truth , and the truth /gillatim 
with theſe , therefore my voice is alſo with the faftarum 
voice of theſe. fngulu 
q And yetIneed not (as I hope ) to fear left ©0979 
I be counted fingular,or a broacher of new opinions, 
ſeeing this 1s ſo old, and approved of ſo many, And 
touching my judgm2nt , as it cannot prejudice the 
judgment of any that is otherwiſe minded , ſo 
neither is 1t reaſon , that the different judgment of 
any other, as man,ſhould prejudice mine. I am of 
Scalrger's mind, that it is moſt abſurd, Ex omnumm, 
que m nobtis ſunt, domino & diftatore untellefu ſci- 
licet noſtro, efſicere mancipium aliene libidints ; To 
blindfold the eyeſight of our own underltanding and 
pin our judgment as it were to the ſleeve of any 
meerly mans authority, Yet,as Auguſtine ſaith, Nou 
debemms eſſe indeciles doftores, We ought to be as 
B 4 ready 
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ready and willing tolearn, as to teach. Nay I 


preiume not to teach , but ſay and ſhew what I. 


think of this point, that I may hear and learn, 

Phocylides,* Ov xp waanky axis o Vidax)@- aximy, He 

never attaineth to great learning or knowledg that 

hath not learned to liſten what others {ay and knozv, 

Thereforezas Cicero in another point , Plures cauſe 

wajoreſque, &c, S01in this, Plures rationes majo= 

reſque ponders plus habebunt : More reaſons and 

more, weighty, when I ice them , ſhall ſway my 

Judgment wich them, Sed ad propoſirum. 

« This contradictory propohrion mult needs be 

Gad's granted, The intire nature and etlence of the Child, 

power, and therefore th2 5oul as well as thz Body formally 

together, either is by propagation trom the Parents, 

oritisnot. If itbe not, 1t1s either becauſe God 

could not, or bzcauſe he would not ſo work to give 

th2 Soul. But Ifuppoſe there are none that will 

doubt & make queltion of the power of God in this 

cale,. God can do whatioever he will do, and 

Pfal. 135. what he yill do that he doth at all times, and in 

9, all places, and as he will fo he? worketh, Now 

although unto God his abſolute power, it be as ealy 

to Create, as to procreate,yet to Man's apprehen- 

fin it may ſeem a much more ealy ana probable 

thing,of iometiing to make lo-nething,& of alittle 

to mak2 more,thin of yothing to make any thing at 

all. Many things indeed thzre be which we may truly 

ſr," 30d cannot do them,becaule they either contra- 

diet the very nature of Lod,his power,his wiſdom, 

: his will, and (0 God cannot dye, God cannot ly, 
Tis 1-2-0304 cannot be terapted of evill, God cannot dei 

an.1-03. ;* pages <> age I06-00eR tte worn, | 

+ Tim, 2. himſelf, cre, orelſe they contracidt the very na- 

13. ture and being cf the thing it ſelf; ſo it is not 

vpoſſible 


GG: oh en Sa Gs gas Gems as 


light ſhould be darkneſs, or darkneſs light, that one 
} body ſhouldbe in more than one place at once &'s. 


9] 
poſſible that a thing ſhould be, and yet not be, that 


| ButthiseffeR of the Soul's propagation comes not 


under any of theſe kinds, but it 1s in the rank of 
thoſe effe&s of God his powerfull working, where- 
by he multiplyeth things either ordinarily, or,when 
he will, extraordinarily,to ſhew and make manifeſt 
T0 OAUTUKIAOV _ Foghay F I65* The much varity 
in the form and manner, that his wiſdom is able , ; 
and uſeth to work by, How doth God by his or- 
dinary bleſſing multiply good ſeed falling into good 
oround, ſo that it fructifieth ſome to an hundreth, 
tome to fifty, ſome to a thirty fold increaſe ? 
And how juſtly doth Cato Major 1» Cicero, adraire ,;,,,, i 
that powerfull and yet ordinary work of God, catone 
whereby he cauſeth ſo great a thing as the ſpreading majore. 
and fruitfull Vine to ſpring ont of ſo little a nothing 
almoſt as the ſmall grape tione? ſo by an extraor- 
=_y effe& God multiplyed the handfull of meal, 
and the little Oyl in the cruſe of a poor widow of 
Sarepta, and it ſufficed to ſuſtein Elzas the Prophet, 
her ielf, and her Son, till God ſent a ſupply of 
ordinary proviſion. So likewiſe was multiplyed _ 
for another poor Widow hzr pot or jar of Oyl till ? — 
ſhe had filled ſo m:ny bigger veſlels out of it, as *© 920 7* 
with the price thereof ſhe paied the debt of her 
deceaſed huſband. And that work of Chriſt is in 
this kind, whereby he bleſſing a few Barly-loavs 
and a feiv (mall Fiſhes ( ſo few as bappily would 
no more than have ſufficed himſelf and 12 Apo- Math. 14, 
files for one ordiniry meal or two at the moſt ) 1721819, 
did ſo multiply them , that they ſufficed to feed at —— N 
one time 4000, and at another time 5000 men z, .c -5, 
b:hdes 37. 


1King.1y7. 
12.1 4.16, 
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beſides Women and Children. And mnch more | 


remained to be taken up at the end of the feaſt, 
than was all the ore of proviſion at the beginning, 
The difference is here, that theſe laſt alleged 
examples are effects of God's extraordinary work- 


ing, but this of the Soul's propagation (ſuppoſing it 


to be } is among the effefts of God's ordinary 
working, and therefore this needed not ſeem ſo 
ſtrange as thoſe other, the poyver is all one, where- 
by the one as well as the other ( preſuppoting all- 
wayes the will of God)is or might be effected. 
Obje&ion, « Now where it is or may be obje&ed and ſaid, 
(a) Imo cum That howſoever this multiplication of ſubſtance is 
14,.0.7974" not to be denyed in material or corporal things, 
u!0sx haxc 3 iow _- 2 
anime pro- Jet1n ſpiritual efſences it is at no hand to be ad- 
dvAionzco. Mitted, I anſwer firſt , that the ſubje& of propa- 
fderat, ne- gation ( which we plead for ) is the intire nature 
ceſſzridcon- and eflence of Man, which confilteth of the Souls 
_— $," and Bodyes formal being together , and therefore 
multofacil;. 15 n0t a meerly ſpiritual eflence , but as material 
us ſprritua- and corporal, as ſpiritual. (a) Secondly, why 
ls eſſentia, ſhould this ſeem leſs , and not rather more, or at 
yy om leaſt as probable, and poſſible ( preſuppoſing Bill 
noma ex a. (he Will of God) ſeeing experience theweth us 
nima, quz (at many things are lo much more apt and able to 
ex corporali dilate and multiply themſelves in matter well 
naturacor- fitting by how much they come near to a ſpicitnal 


poralts,[C'e ' lioht 5c, ; 
*_in ods nature ? As namely fire anda light &'c. Thirdly, 


ex c0-pore, Fat God , who creating the Angels out of nothing. 


aut exſemi- hath multiplyed them unto ſuch an innumerable 
xe corporeo multitude as they are , what ſhould or could let 
product - him, if h2 would, out of one original living Soul 
(88 he had made the firſt «Adam tobe) by pro- 
anim. exer, Creation to multiply ſo many more as the ſand by 
IO. que. 3. the 
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| the Sea ſhore, or as the Starrs of heaven for mul- 


titude ? There being then( as I think ) no queſtion 


! atall to be made of the power of Godin this caſe, 


i,remaineth to ſearch and ſee which way the will of 


] Godpointeth and inclineth. 
4 Whatſoever opinion or poſition driveth and 1. 1 


beareth againſt any evidence of holy Scripture, or 
any principle and rule of Philoſophy, nghtly un- 
derſtood ; that opinion and poſition driveth and 
beareth againſt the Will of God, and therefore is 
not to be admitted, Hic murus abenems eſto. But 
( fay mine oppoſites) their opinion which hold the 
Souls of the Children to be by propagation from 
the Parents, as \vell as their Bodyes,is againſt both 
authority of Scripture, and grounds of Philoſophy. 
Therefore it is falſe and not conſonant to the will 
of God, This their aſſumption I deny,and afſume 
for my party the quite contrary againſt them. Thus, 

Their opinion which hold the daily new creation 
and infuſion of Souls is again(t both authority of 
holy Scripture,and rules and grounds of Philoſophy 
Therefore it 1s falſe. 

Theſe two afſumptions,ſo oppoſite the one to the 
other,are both doubtfull and queſtionable, therefore 
it is requiſite both for them to prove theirs, and 
for me likewiſe to prove mine. Their proofs are 
of two ſorts ; the firſt from reaſons and rules of 
Philoſophy, the other from authorities of Scripture, 
at leaſt in ſhew. In the ficlt rank I will examine 
only 5 of theic arguments, unto which the reſt may 
be eafily reduced, Their firſt reaſon is a ſeeming 
equal proportion betyveen the nature of an Angel, 
and the Soul of a Man. Thus, 


e. As the Angels nature 1s not, r.or can be mul- © pn 
tiplied Arg, x, 
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Soul of Man be multiplyed by propagation. 


' « Anſw. I deny the proportion,and conſequence } | 
thereof; and I affirm that it may as well be ſaid, that ] | 
2 man hath no reaſon, becaule a horie hath none, | 
For as there is a formal and ſpecifical difference * 
between a man and an horſe, proportional to things | 


of their rank , ſo is there as formal a difference 
between an Angel and the Soul of a man propor- 
tional likewiſe to natures of their rank. And 
thzrefore much may truly be affirmed or denyed 
of the one kind, which ſame cannot be affirmed or 
denyed of the other kind. But they will prove 
their proportion & conſequence from the common 
Genus to both: namely becauſe both a-like are 
ſpirits. Thus, 

No ſpiritual eſſence or Spirit is by nature pro- 
pagable, the Soul of Man (like as the Angels are ) 
154 Spirit. Therefore the Soul of Man ( like as 
the Angels ) is not by nature propagable. 

« Avſw, {challenze the propoſition as twice 
deceitfull : Firlt, becauſe it beggett; the queſtion : 
Secondly, becauſe it miſconſtrueth or miiexpreſſeth 
our meaning. It beggeth the queſtion : For a ſpi- 
_ ritual eſſence is unpropagable, not by any neceſſity 
of nature, but only of God's decree and ordinance, 
whom if it had pleaſed to have had th2 Angels mul- 
tiplyed by propagation, what could have letted him 
to have deviſed and ſet the means, how it might 
have been done. Andif he had ſaid, Let it b2 ſo, it 
muſt and would have been ſo. And alſo we afhirm, 
that ſome Spirit is propagable. As namely the 
Spirit and Soul of man formally together with the 
' body, not otherwiſe, ' And therefore this is the 
ſecond 


tiplyed by propagation , ſo neither is nor can the | | 
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ſecond fallacy and deceipt, whereof I challenged 


ths ata." Ex Sv. th 21 


4% 


their propoſition : becauſe it miſ-reports our ſaying, 
and: cloſely infinuates, as if we might mean the 
Soul per ſe, and a-part.to be propagable ; which we 
do notſay. For , as I have already ſaid, it is the 
whole intire perſon of Man male or female, that is 
the adequate ſubjeR of this propagation , not the 
Soul a-part,nor the body a-part ; but both formally 
together, as God made the firſt Adama living Soul z 
that is to ſay, a perfeCt intire man, conſiſting of an 
elementary and a ſpiritual ſubſtance formally com- 
poſed ; And in this compound Adam, or Man,as it 
1s confeſſed of all, that the body and elementary 
part of ihe Parents doth give force and means for 
the begetting and producing into being the bodies 
and elementary parts of the Children ; ſo we ſay 
that the Soul dhwite and ſpiritual part of the 
Parents ( in a manner proportional to that ſpiri- 
tual nature ) doth yeild force and means toward 
the begetting and producing into Being, the Souls 
of their Children; each part performing pro- 
portionally and diſtinly what 1s proper to each. 
Diſtin&ly, I fay, yet not ſeverally a-part,but joint- 
ly togeth2r ; ſo as each part doth mutually com- 
municate giving and receiving toand from each 
other , force, aid, and aſſiſtance to fill and make 
up an ability to perform ſuch an effeR; ( according 
to God's ordinance ) which otherwiſe neither part 
alone without the other could perform. And this 
hath ſome reſemblance ( { parvss componere _—_ 
licebit ) to that mighty and admirable work of our 
Saviour Chriſt God-and-Man , who, in and by the 
unton of both thoſe natures in that one perſon, 1s 
become that All-ſufficient Mighty One upon _ 
0 


Gen. 2. 7. 
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God laid help for his ele&, to work the work of 
their Redemption. Which work a Perſon but of | 
either nature a-part, could never (according tothe ! 
way of God's revealed will and wiſdom.) have ? 
performed. In which Perſon and perſonal work, ' 
both natures 'wrought , each diſtinctly, what was | 
proper to each: that is ( as Leo declarethit ) Yerby | 
agente quod verbs eſt, & carne agemte quod carns 
eff. Diſtin&ly (I fay again) yet not ſeverally 
a-part, but jointly together, ſo as each nature in 
that one Perſon did communicate and mutually 
give and receive to and from each other, force,aid, 
means and affiftance for the full and perfeR ac- 
compliſhment of ſo wonderfull a work , as which 
otherwiſe could never have been done, 

C :. Ar- © Their ſecond Argument.  Generatio #1114 eff 

gum, corruptio alterins, & contra carruptio #nim eſt ge- 

| neratio alterive, The generating of one thing im- 

l plyeth the corrupting of an other, and contrarywiſe 

Ri the corrupting of one, the generating of an other. 

f Therefore if the Soul of the Child begotten be 

| oenerated, or propagated from the Soul of the 

Parent begetting , then the Soul of the Parent 

begetter muſt needs corrupt and conſume. «& Anſw. 

C Bana verba queſo. © I deny the conſequent, 

For the Philoſopher never meant this rule and prin- 

ciple ſo to be under(tood, and applyed to that kind 

| of generation, which is more properly called Pro- 

creation or Propagation, For though in ſome 

ſt matter and means accompanying propagation and 
adjoint unts it, it muſt and will have place, as we 
ſhall feehereafter, yet never in that ſence, nor in 
_ that manner, as but now we-heard. For evidence 
whereof, I ask them that thus conclude from this 
| | rule 
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rule and principle againſt the Souls propagation, 
why they conclude not the ſame likewiſe againſt 
the propagation of the body ? which they grant ( as 
the truth is ) to be by propagation from the Parent 
begetter to the Child begotten ; and yet itisclear, 
that no ſuch inconvenience followeth, as the co:- 
rupting of the bady of the Parent begetter, And lat 
this be an argument for proof ſufficient, that either 
the fare-cited rule and principle is not true ( which 
were falſe to affirm) or elſe that. it is by them 
( which ſo uſe itas we have heard ) miſtaken and 
miſapplyed. And ſoindeed itis. For as I faid, 
the Philoſopher never meant 1t, neither doth it 
hold in that ſence as it was applyed but in an other. 
What 2 Namely this, That in the change,altera- 
tion, or transformation of any matter or ſubje& 
from any one either accidental or eſſential form, 
faſhion,or property,into another, nature R_—_ 
and it will alwaies neceſſarily follow, that the very 
ſame ac and motion, which putteth any thing out 
of any one quality, form,or fathion, doth bring and 
put it, into another , and the very bringing it inta 
another and new faſhion, doth put it out of the 
old. So that as one cometh in, another com- 
eth out , and as one goeth out, another cometh in. 
And this in the Philoſopher's phraſe ,: and manner 
of ſpeaking, is the generating and beyetting of one, 
by the corrupting of another : and the corrupting 
of one for the generating of another, Examples 
of divers ſorts will make this plain for the plaine& 
and meaneſt capacity. Conſider 1t firſt in the 
Air changing from cold to hot, from dark to light, 
or contrarywiſe ; theſe accidental qualities cold and 
darkneſs mult vaniſh and corrupt, tnat heat _ 

light 
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light may take place in the ſame ſubjeR. Secondly, 
in the interchange of the Elements, as of water 
into Air, or Air into fire, or back again, the for- 
mal properties of water corrupt and give way, 
that the formal properties of Air may be ingen- 
dredin the ſame matter, &'c, Thirdly,in the ma- 
terial inſtrument and means ordained for propa- 
eation of ſundry kinds, as namely in the natural 
ſeed, whither of Plant or Bird, or Beaſt or Man 
the like is ſeen in the progreſs of it towards the end 
and period of perfection. So except the Corn ot 
Grain of Wheat fall into the ground and dy , it 
abideth alone ; but if it dy , it bringeth forth much 
fruit, &'c. So, thatof an Egg may be ingendred 
a Chick, the naturall form of the Egg muſt and 
doth corrupt, and vaniſh, as the natnral form of a 
Chick is faſhioned in the ſame matter, &c, 
Fourthly, in effeQs ſupernatural and miracalous, 
true, or feigned, True, as when Chriſt turneth 
water into wine, by bringing the ſame matter into 
the formal nature of wine, he putteth it out of the 
formal nature of water. Feigned, as Daphne a 
Virgin Nymph is by Ptcs fained to be ef can fe 
and turned into a Bay-Tree. Laſtly, in artificial 
effets ; as when Aaron maketh a golden Calf of 
the golden Jewels and Ear-rings, which the IC- 
raclites had given him for the tame purpoſe , by 
putting them into the faſhion of a Calf, he doth 
withall put them out the faſhion of Ear-rings ; 
neither could he put them out of their preſent 
faſhion, but of neceſſity he muſt withall bring them 
into ſome other new faſhion. Theſe examples are 
enough,and more than enough,to ſhew as the muci 
uſefullneſs of the fore-cited rule in all the courſe 
of 
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both of nature and art ; ſo likewiſe that it tmay 
appear how impertinently-it was applied, as above 
we. have heatd.- ' And yet twice have I heard itin 
Aſhford Church ſo applied, and that ſo pereinpto- 
rily, as if it had Rroken Rone'dead in the neſt ,* the 
opinion of them that hold the'Soul to be by pro- 
pagation; when as.yet it cometh not ſo near, as 
once to touch it, nay /ſcarceit ſo much as looketh 
towards it, except a-ſquint; and overthe ſhoulder, 
asSit were; for, 'who may not clearly ſee , that 
will, that in procreation of Children there 1s no - 
change or transformation of any ſubſtance of the 
Parents, wheih:r body. or: ſpirit ? but it is by the 
blefling of 'God upon his own ordinance , a con- 
tinuing , increafins,and multiplying of th-ir image 
and nature ivto more and more: individual perſons 
of the ſame kind. The King Rampeth the artift- 
cial form of his image and ſuperſcriptton into many 
pieces of coyn; g6ld, filver, or braſs; ſo oftenis 
that artificial image and ſvperſcription multiplyed, 
and increaſed in-the {ame matter , tae type and 
pattern remaining Rill-the ſame unchanged, to ſerve 
for the [ik uſe, as often as occaſion ſhall require. 
Adam begetterth Sons and Daughters, tnany or few; 
ſo often by the bleſſing of God, hath he multiplyed ' 
and increaſed his natural image in them, himſelf in 
perſon remaining thz ſame unchanged in part, or 
all, till death. Theſe two examples hold ſome re- 
ſemblance in compariſon, ' yet is there much diffe- 
rence in the things compared ; for in the former 
example is ſhewed the nuiliplyingonly of an artt- 
ficial form in materia alrena\, in the later the 
multiplying of natural both matter and form 
together, | | 
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q. Their third Argument, Q#:cqwd generatur, 
corrumpitur ; Anime rationalts nan corruwpitur, 
Ergo nec generatur,. | Whatſoever is by genera- 
tion, is corruptible ; The reaſonable- Soul is not 
cortuptible ( or it corrupteth not ) Therefore the 
reaſonable Soul 1s not -by generation, ( or it is not 
generated, | 

eA»ſw, Though it bea fault to confound Geaerars 
& Propagart , as if they were termni convertt- 
bites ( which fallacy they ſeem cloſely to wrap up 
in their propoſition) yet will I not now greatly 
urge or Charge them with tnatzbut this is my anſwer. 
I yeild the concluſion according as it is made and 
formally inferred of the premiſles , taking the 
propoſition in that true and right ſence, as the Phi- 
loſopher meant it,and as it is ordinarily underſtood, 
and uſed for a Maxime, and as anon I will expound 
it; which ſo taken, the Syllogiſm concludeth nothing 
avain(t me at all : for, though the Soul be not by 
oeneration in that ſence as generation meaneth in 
the propoſition rightly underſtood, yet may it well 
be ( as I bold itis) by Propagation ( which is 2 
kind of generation ) in that meaning which I have 
already ſhewed and now repeat, For we ſay not 
that the Soul in th2 ſimple eflence of it ſe!f alone 
is propagated or propagable, generated or gene- 
rable, but as it and the body formally together 
make one compounded ſubſtance, Man, Which, 
becanſe he conſifteth of Soul and Body formally, 


and his body again of many elementary and integral, 
par's and members ſo created by God at the firſt, 
and ſo procreated and continued by God's provi- 


dence; therefore we muſt and do hold and grant. 
that this whole compound Man is corruptible by 
breaking 


- 
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breaking and . difſolving him into the parts atid 
principals whereof hz is compounded. And 


- we may readily and ſafely yeild this py ones 


Homo componendo generatur , Ergo & diſſolvends 
corrumpitur, Without any danger to the Soul's im- 
mortality at all, But 1f we ſhould fay dire&ly,or 
but by conſequent, Amma rationalts componendo 
generatar, (as our oppoſites by their manner of 
oppoling us, may ſeem cloiely to charge us) then 
indeed it would follow that we muſtſay alſo Ergo 
& diſſolvendo corrumpitur. But as the former we 
never dream't of, flezpins ; much leſs thought of, 
waking: ſo 1 doubt not but we ſhall go cleared of 
the later, 

Now touching their propoſition Quicquid gene- 
ratur, corrumpitur. What is meant by Generar: ? 
and what by (orrawmp: ? by Generar: or genera- 
tins here, according to the Philoſopher's meaning, 
is 6gnified, the making or conſtituting of any for- 
mal thing, natural or attificial , by compounding 
matter and form, and other integral members, and 
parts together. So God made Mana little world, 
compounded of earthly and heavenly ſubſtance , 
ſo Sol &f homo generant haminem; So Moſes made 
the Tabernacle, Solomon the Temple, formally in 
every point as God had given direQion, And by 
rorrumpt or corrupting, (as it Is in the former 
Maxime oppoſed to generating) is fignified and 
meant, not any utter aboliſhins of any ſubltance 
whole or part, conſuming it to nothing ( for natute 
admits rio ſuch corruption) but the diſſolving, 
plucking aſunder, and breaking, of any compound 
into the members, parts , and principals, whereof 
it was Compoutided atid miade. So Cod by deatti 
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breaketh and diffolveth Man into his parts; and) } 
rincipials whereof he was compounded: in which 
hkne, duſt returneth to the earth as it was, and: 
the ſpirit to: God that gave it ; And chub far is the 
Soul of Man ſubje& to corruption, as narmely tobe. 
divided and broken from the body, 'as the body: 
from it, but not in any caſe to be divided or broken; - 
in the ſingle eſſence of it ſelf, for that would imply. 
an utter aboliſhing, annihilating, and redacing it to 
nothing, which cannot be by any.power and ope-! 
ration of Nature.or Art.." Nor Nature, nor Art, I 
ſay,can eff:& any.ſuch corruption,as is tq conſume: 
any ſub[tance to nathing. + But 1t1s' only. Cod the 
Creator, that can, if he would, be the Uncreator, 
who as by his mighty word he made-of nothing all 
tht was made, 10,only he by the ſame power-in- 
finite, can, if he would, deſtroy and redace all unto 
nothing again. Othetwiſe,this rule goeth curient'in 
all the way and courſe of nature and art, Ex mbilo, 
a:hil; ex a'1quo ſemper al:quid. : As of nothing , 
rothing.can be made;; fo of ſomething allwaies 
ſomething cometh to cemain. The moſt conſuming 
element of all is fire, yet' can it not conſume an |. 
hair of ones head to nothing, ſome aſhes will remain, 
and fume diſpetſed in the Air hath a Being, though 
r.ot apparent, Moſes deſtroying the-Calf which 
Aaron had made, doth what he can to aboliſh it 
ueterly ; the form he eafily corrupteth-, bur the 
matter though he (tamp it to powder , caſt that 
powder into the River , and cauſe the idolaters to 
drink of it, yet can he not reduce an bring itt 
nothing, a Being it will have though never {o dif- 
perſed, confuſed and inſenſible, . -So when Solomon 
hath (in the 6 Verſe of ta 1 2 Chapter of Ecele- 


faſtes 
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= tubes ) deferibed the breaking and difſolving of 


Man's earthen Tabernacle ; in this 7th he ſheweth 


_ the diſpoſing of the parts, and what becometh of 
all, and cach piece,whither it goeth : namely, not 


any thing to_nothing, but earth to earth, water to 
watet, Air to Air, &c. and the ſpirit oz Soul to 
the God and Father of ſpirits, whe:e it ſubſiſteth 
and. abidzth.a-part , till God again re unite it with 
the body at the generall reſurceRtion. And thus 
our opinion. ( which hold the. propagation of the 
whole Man, as we do) if it bz not nuſconſtrued, 
neither contradiFeth that Maxime-rule , 'which 
fayeth > Quicquid generatur, corrumpitar. Nor 
any way oppugneth the Soul's eternity and ſpiritual 
nature, | 


@ Their fourth Argument. IF the Soul be by © 4. Ar- 
propagation, then either all, or a part of the Soul 64m- 


of the parent-begetters, ts transfuſed arid conveyed 
to the Child begotten : But'neither all (for that 
were the death of the Parent') nor any part ( for 
the Soul is ſuch,a imple or fingle ſpiritual efſence, 
28 cannot be divided into parts ) Therefore the 
Soul is not atall by propagation from the Parents 
to the Children. 

Axſw. The propoſition of this their Syllogiſm? 
( or rather Paralogiſme) is tobe denyed as falſe. 
For propagation, or procreation ( whether.ye pleaſe 
to call it ) is ſuch a begetting, producing, ſpreading 
and multiplying of the individuals of any kind, as 
is done without any eithzr diviſion or transſufion, 
either of all, or any eſſential , ahd integral part of 
the beoetter . into the begotten ; as might be 
plainly ſhewed, if it were convenient to ſpeak of 


ſuch'a ſecret of nature in uch plain tzarms', as 
GI would 
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would be requiſite to expreſs it to the full. $e 
Adam begetting. Sons and Daughters , they ate 
indeed bon: of his bone, and fleſh of his fleſh, the 
true and real images of himſelf, yet hath he neither 
waſted thereby, nor weakned ( except happily per 
accidens ) any whit at all of his own efſence. 
mean that there hath not thereby been divided nor 
cut off from his Soul or Body any thing that per- 
teined to the eſſence and integrity of either. For 
tell me, when Adams hath becatten a Son or a 
Daughter, what hath he loft or diminiſhed from 
himielf? an arm or a leg? &c? You will ſay,No. 
No more hath he loft or diminiſhed from himſelf 
any the leaſt fibra, or muſcle, part or particle, that 
perteined to the integrity of his perſon, whether ye 
reſpect the efſence of his Soul, or of his Body. This 
happily to ſome may ſeem at the firſt fight a ſtrange 
Paradox : but 1 wilj clear the point as well as I 
can, The God of nature hath tanght every created 
nature to affe& perpetuity and eternity, which 
becauſe of things of this kind (whereof we now 
ſpeak ) it cannar be attained unto.n the individual, 
it ſeeks it in the ſpecies, continued and multiplyed 
by propagation from one individual to another ; 
and - thzrefore worketh, as Cod by his Law of 
of nature ( ingraven with his own finger in every 
creature according to its kind ) hath taught and in- 
formed it, for a &:uble end ; riiefirſt ſubordinate 
to the ſecond. Namely,firft,for the ſuſtinence of + 
it ſelf i» individgo,and ſecondly for the perpetuatin 
of it ſelf 3» ſpree, propagated from one ividuct 
tq :nother, For the firlt end,nature worketh upon 
the matter of aliments by many refining con- 
coctions, extrafting, aſhmilating, and finally con- 
| yerting 
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verting it into the very identicy of the ſubſtance'of - 
the body in- every part, as need:requireth, And 
for the ſecond end, nature re{jeth not here , but 


- proceedeth in her qperation. a degree. further, and-T? 774 e 


y a mare perfect-refining beggyteth/and putteth a= iT ]ojas 
part an overplus matter moxe,/and more to be qua- nn = 
lified and repared in vaſibus ſerainarits, to be a Togns By. 
ſeed for a fruit to come. This: ſeed. (as ſome ſay) Arihor. de 
i8 asa Quinteſſence extracted by nature's refinjng*0t-4- 
operation from all and every, part, of that indivte,,,”" _—_ 
dual whereof it is the ſeed : ſome ſay otherwiſec prodyucitur 
Howſoever jt muſt not be, neither 1s-1t, any ſhred ſemen ex 
or piece cut, or., broken from,-the whole or party /an2uize 
whereby the whole or any integral part or member; {29% 
of the whole ſhould be waſtedor diminiſhed ; for av = 
then it were not a ſeed, And yet-mult it and-d0th z2/75 coreo- 
It contein a-,virtual and potential: faculty , or' a ris partibus 
Symbolical . charaRer of the whole nature , and 9%9dammo- 
therefore ( ſpeaking of Man.) of the: Soul as well 42 */tcrato 
as of the Body impreſſed in tt, or. elſe allo it were;,,;,, =_ 
not a ſeed.. .And as the Poetical. Gods are ſatd:to {,, viteſti 
have beſtowed upon their creature .Pandora-eachum atyatto 
one his proper and peculiar gift, fo e{l the natural?” genera- 
parts and powers of Man do communicate a Syrm- 7977s nat 
bolical vertue and faculty of them all unto-the 7 fe 
ſeed, which elfe,as was ſaid, were,nota ſeed ; becauſe ws nf bog 
a ſeed muſt be. the compendinns of the whole and principio. 
intire nature , whereof it is a ſeed ; andſo a prin-i Ho flius de 
cipium aptly prepared , and proportioned to pto- ©9!pore bu- 
duce. (if God;vouchſafe to ſecond and afſift it with 22 * 
his ſpectall bleſſing, and the concomitance., of fl. 3, 
ſecondary cauſes ) an individuum only of that kind, 
and perfect and intire of that kind, - So that as in 
the ſeed of Man (ſuppoſing other cauſes in due time 
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and:order to ſecond #7 there is' only Man i» cons-” 


pexdzo,and truly Man potentially ;-fo of the ſeed of 


Man is and can be produced only Mari,and an in-' 
"Ar3;oro5 tire-Man, male of Ferfale aftually, - So that Man 


- - 


ey 33 4#- male and female is the" infifument of G6d to pro»' 


vgaTEr ;pagate-Man, ' the Fathetr'and Mother: one: fleſh to 
POraA, A- » Þ d b bd of, tht 15 _— D LAY f he 

ri(tor.Phyſr, 0&get and bring forth"#Son or a Daughter the true 
lb, 1. ca;2,,and--intire 1mage” arid*: character: of- their nature, 


without waſting, dimiriifhing or weakning ( niſs per 


 .- acoidens ) the integrity" 6ftheir perſons in any part” 


of member, - | © Whos | 
« 0bjc&io "But it ſeems abſurd and impoſſible too, that the 
14,  Sdul's fimple and perfeAlpiritual effence , ſhould' 


be'produced ex 1 mpirfelts privivpews, as tiamely' 


from a meer. potemial-Being ,- and-Faculty, unto 
ſuch an actual perfeRtion of Being agls the SouF's' 
'B/jeiixcre, Anſwi' Yet in reſpe& of the body ye 
ſee 'and acknowleds no ſuch abſufdity, nor im- 
Poilibility at all, becauſe that is ſenſibly perceived: 


to beſo produced. © Neither need this ſeem more” 


1mpoſſible or abſurd,-if the- Sous eye will-behold, 
$9; a, md conſider It in that-mannzr and meaning as is 
Caſe diſpu. Proportional/to'the Sout's nature, not alone, but 
ting ar Informing the Body; ot' (/as I uſe to ſpeak )in the! 
arve ehis fortmally being of! S6ul and Body rogether, and ſo 
queſtion, . making : one 4f&ivitual perfon.”” - And it is the 
fo Pani, | Shory of God's borh'iviidome and power as to call 
Fiitur  ightout of darkneſs, and' things that ar2! not, unto 
ſubſtant ig, dEirig, 0 to promote impereRion unto perfeRion, 
conclu- as Well in his works of daily and ordiprry admini- 


dc h It» trations, as of creation, * But I would know what 


marvel , "__ hy ; - . FSI TI's X ! 
L.opid. Ph thay mean by Imperfeita principia ? Can any prix 
liv « cap 6 ©1p14m ( properly ſo'called) be ſaid *robe imper- 


& 7.quell, feR, quatenmn: principinns ? In relation indeed of- 
*. } 


Prin cipul 


BELLY 
Priveips i; ad finem,”ſ five -ad 1d cujms ft Inc Thtw, 
thar of , &; that period, oc thing an truly 

be faid td'be yet unperfen, ſo long as it is but hid 
and wty appec up is privicipue of t ' bepintings 
As the Vine,for exam ay rel it is yet but poten- 
tially -in'the Grape B ne is im) perfect 4 a82 Vine ; 


\>+) 


the Pale Way bag and hetdfbre of +} 


the' Author: thereof. . But- ler. vs ptoſecate. this 
ſeemits 4bſurdity, if Wecin, ll it appearino more. 

This Univerſall- All (the created worldT .mean,ahd 
. the ſtore'thereof ) where-was it before that time of 


beginning; whereof Moſes ſpeaketh, (ayingy = the Gen, x. 1. 


beginnlig God created, &c. Had it any Beit © at all 
b:fore7” or none. at all; Tf we mean'a Phyſical or 


natura['Bzing, which isan aRual exiſtence prrveges 44 


natura, \t had none it all; Nec one erat, 

neu erat omnino. But if we mean a Metaphy Kr 
and Siptthatiital Bein Unto God were: | things 
prefent ," when'is [Fer "there were none of them 
extant 3 and therefors in the. omnipotence of 
God's itymotable and infallible fore*counſel_and 


decree, all things had their real Eſſence or Being, 


Mr quan It primay to princip 0, before. ey had any 
extitent Being in themſelves, of in any ſecundary 
214 ſubordinate cat ſ- at-all. -And would any ſs 
that this was principinns imperfeltum. ” Nay of all 
it is the moſt abſolute arid allſufficient, © For, by 
the e effeAyalne's thereof were made of nothing all 
| things thir were made *' and if we mark it,we ſhall 
ſee” thar by the witedome of God-his Eternal and 
Almighty 


[26] 

Almighty word xcung ts decree, all God's ex- 

pegs wor , whether of Creation or procreation 

2nd ordinaty adminiſtration, proceed ab iniperfeltic 

principsss utipropetly RO called.) The Creation 

a6 of tiothifg civeth Being to all cteatures, Here 

the progrt ceſs is 4 nihilo ad aliquid, ſive a non ente ad 

tus. And can there be principtum imperfetting 

quam mhil inrelatione ad aliqnid ? vel quan nou 

ens itt relatione ad ens ? Than nothing in relation to 

ſothethitig, of then no Bzing in <ompariſon of ſome 

Being ? et this is the way of, Creation. And 

touching God's work 6f 'procreation, doth it not 
ptoceed alWaics ab ente imperfetto, ſive inchoato,ad 

ens perfettuns 2+ abſolutum in ſua ſpecie 7 Andis 

there not the ſame order of proceeding in the work 

of our re-cteation, and ſpiritual regeneration ?, and 

doth not” Art imitate Gad and * Nature in this 5 

Whence 1t is that obſervation hath begotten this 

Aphotiſm, Nibil ſimul inceprum & perfectuns, 

C 0bjefio; p* But the reaſonable Soul being a ſingle eſſence, 

hs admits no degree of increaſe. Anſw. True it 1s 

indeed that the reaſoiable Soul in the fingle 

nature 6f if ſelf admitteth neither increaſe of eſſence 

or decreaſe, But how often muſt it be remembred 

and iterated, that the adequate ſubje& of propa. 

tion (' whereof we now ſpeak) is the whole and 

f rmal commpound-man male or female > and that 

for the a&X of Man his procreation,there i 1s a proper 

matter and mean (namely a-ſeed Þordeined and 

put a-part for that uſe and end? the which matter 

and mein adiitteth degrees of preparation , as 

well for the. forming of "the Body out of ſo unfor- 

med a matter, 2s allo for the kindling of the Soul 


in that, according to the Law of Nature in this king 
/ 


by God impoſed, o& £ fire begett Rs - 
eeins matter, without Waſting or 

fetf, fir warming the matter, ; Fe aſl int it Tay 
higher and higher degree, and laſtly it a moment 
kindling it ſelfin it. And thenis there a new fire 
kitidled, the very image, ifſue or of-ſpring of that 
fotmer fire kindling, and yet no patt or portion cut 
of divided fromit, and all this according to the 
Law of nature, aſſiſted by God, who impoſed ſuch 
a Lay to fire, ſo to multiply, beget, and produce it 
ſelf, So likewiſe in Man the like Law of his natuts 
is effeAual,through the bleſſing ofGod,to procreate 
Mari in his intire effence and nature, In which 
work the Soul of one of the Parents at leaſt, or 
rather, as I think,of both, doth as it were firſt watr 
the proper mean and matter ordeined, then heat it 
in an higher, and an tigher degree, and they at the 
Jaſt in a moment kindle it ſelf in that, and then and 
tiot before is this the reaſonable Soul , "the new and. 
true 'of-ſpring of the Soul of the Parent-begettets, 
produced in formaFBeine together with the Body 
of the Child begotten : and yet is it neither all the 
Soul of either "of the Parents transfuſed into the 
Child, nor any part or parnck thereof cut ot divi- 
ded from it. Yeo at need is thete of any ſuch, 
transfuGion or diviſion or diſcifion for the work of 
propagation? ) And all this is-done according tv 
and by the effeCtualneſs of the Law of Nature _— 
aſited by God who. created and impoſed ſuch a - 

Law to Man, as to hisother creatures, whereby a 


things a& and work each creature in its kind as he 22 


hath taught and comtnanded it, 


 ©« As 5 When Nicademus had heard Chriſt ohce © Ole 
and again, anſweripg his queſtion and doubt con- John 3, 4, 
cerning J, 9 
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VE Hr an any, Eloque c& can Pers K 
_ is done.” he\viſdotn of 

a Je (as that of the winds,) is i in 
moto ible, ;and unperceivable 
ay ſons] bh en 4 rs mote unde- 
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oa ableby: v t6f oye of Mar. Ang it were injury 
difhcodut 26 tf E Almightyn {5 of God tolimit- 
Hh bound his PSiyet \ within the narrow compaſs of 
= .6wn (allow Eapacity ,* ſo a8 either to ſay or. 
nk, God doth or can do nd mote, not otherwiſe, 
th nas ie can conceive or imagine, what, how, or 
Jobto.xo. ba , .The wi $f Tob,and David,and Solomon (tnen 
Pſ.1. 139. inþ2 thed wi thknowlede and underſtanding above 
13>14:I5» $3 ray ſort $7 the wiſe among men ) are 3t4 
Eel! _ # to conhder how wonderfuſly their parts & 
BY he fottied and framed inthe womb;ar 
Wiſed:9 ?1n ſecretyet, was it.done,and, as they acknowleds,in 
1,243:4-":0 rand therefore in wiſdom, by the knowled? of 
x 2.00 "1s , The Eqitity of Socrates 1 readifie & cen! —_ an. 
A obſcure 
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* hefoxe- we paſs:from-this.queſtion touching the» 
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obſcure book of Herarlm.is worthy ti beamitated? 
worthy & excelient-miatter,8.10.1 perſuade my 
7 the reſt alſo,whigh Tundeniand not; *A pur ow 


God-ate'.wildonme; /pojver, and 'eruth: in JWUbb 

works; whether ſueb-asiwhereof we un ſome.” 
reaſon, or whereof we: underiiandabd perceivens 
reaſon at all.” '- But foraſmuch gw tes <=. + 
find that by the- contemplation and-view' of things - 
mote ofdinary,' 


and expoſed to comman' ſenſe and 
reaſon, much light-ahd furtherance may grow ud 
2ainconſent and belitfconcerning things that more 
travſcend the reach of our. reaſon ; Therefarsi 


ey 
res, they 


Souls and bockes propagation together; how it 
be done without;TrausfuGon'or Aiken, as'We 


' bold, and have alteady-ſaid, we wilt ſearch and eekre nor 
whether: any more-light may ariſe” to -anſwer 'thenwo , bur - 


doubt, by traceingthe way of God in this kind of ne divi- 
working © the -rjumber of nine' Reps or cegrees £1; ſo lay 
following, which for the moſt part are commonx,g, wale 
to the beaſt as well as to Man, 1. Firſt. Con-'and female 
junilionss appetitins procreand; canſa.”” A naturaliof ong | 
defire of the male and female: to couple for the: kinds they 
cauſe of procreation. 2. Second, - A. double ſeed 1, yt 
mutually given forth or conferred male-and female gne aj 
that conver, this weaker, yet both of one kind-and ded , and 
nature. 3. Third: A vertue and faculty in eaghy therefore 
or both ſeeds in-which is ' compendiouſly af} 2Pu'Y aud 
potentially compriſed. the intire nature of thefrimin 


. ſpecies ( as before hath been ſaid) and therefore procres- 


in ſemine humans! potextialiter homo. ; as Martiali tion. 
reproving one -that, like Onan , uſed to bg ng%s 
COVE ſee 


[30]. 
. ſeed upon the uh faith thus utito him. 


Marth.Rpi- | Tpſam creds tibi naturans dicere reruns 


... iſtud, quod digitts, Pontice,perdis, homo eff. + 
Believe it afluredly, O Poxticns, that even Nature 
her: ſelf doth tell thee to thy face, that this: very 
feed of thine which thou ſpilleſt is Man. 4.Fourth, 
A natural proneneſs,inclination,and forward deſire 
of that natural vertue and faculty, to move, pro- 
ceed and grow forward towards the period z as the 
natural inctination of a tone is to (way and preſs 
downward towards the centre of the world, or as 
Fob ſayeth of the ſparks, they affe& to aſcend 
upward. 5. Fift, The mutual touch of both ſeeds 
1n the Seed-garden of the Mothers womb, whereby 
each heating, trengthning and quickeming other, 
doth mutually incite , ſtir, allure, and 1ntice 
forward the: natural vertue and faculty of each 
towards the intended 7 erminxs and end. 6.Sixt, The 
very nature of the womb or Seed-garden aptly 
qualifyed and furniſhed with parts, powers, and 
properties, whereby,as by fit and duely proportio- 
ned Organs and inſtruments, the Soul of the Mother 
toucheth the forenamed matter, and worketh upon 
it to warm, to cheriſh,to nouriſh, and ſo to quicken 
it, and kindle it felf in it, inciting and promoting 
it more and more forward to ripeneſs and per- 
fection, 7. Seventh. The Sun, the Moon , the 
Stars, the heavenly bodies and their motions, 
with a ſweet and ſecret, yet powerful influence, do 
Join their force with the forenamed means to 
quicken, ſtrengthen, and augment the force and 
virtue thereof, and ſo ſerve God as inftruments to 
promote and further this natural work, according 
to the known Aphoriſme, Sol & homo 617 J008 


omunen, 
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LEN 
bominems. $8. Eight. God himſelf,” the 'higheſt 
cauſe, and firlt mover of all cauſes, by his power- 
full bleſſing afliſtingnature, and her whole train of 
ſecondary cauſes, makes them all, and every one 


of them, in their place and degree, effeQual for : D 


every end and uſe he hath ordeined and-a 
them for, and whereto he applyeth them acco 
to the good pleaſure of his Will. 9.-Nin 


gred 


of all the forementioned cauſes and means the © 
work .1$ finiſhed, and Natus Homo eft, A Men 
is born.into the world, or a Woman, as it pleaſed 
God by this his ordinary way for propagation to 
bleſs the. Parents with a Son or a Daughter, the 
natural common fruit of rheir bodies. Andnow 
if the Poet might probably ſay , Vix caret effelts, 
qued voluere duo; That that effeRt ſeldom or never 
faileth, which two undertake with joynt wills, and 
forces to accompliſh. Or if the Council'of Greece 
at the fiege of = » had reaſon to think that 
Hyſſes and Diomedes ow' $8 $y-iyxouke,joyned 
partners in commiſſion together , were' a:conſort 
ſufficient to undergo'the enterpriſing” of any dif- 
ficult; and-noble ftratagem, or exploit, for'the 200d 
of the State : how much more confidently may we 
then.lay, Nos caret effettu quod voluere duo. That 
that mult needs be effeed, as God would have it, 
which theſe two,God and Nature,with all her train 
of ſecond cauſes, joyn forces to efteA? Nature alone 
is feeble and faint, but inthe hand of God fhe is 
very powerful and effeual. God alone is moſt 
abſolute and allſufhcient of himſelf, yet where he 
bath ſetup nature, and ordinary wayes and means, 
to wark by, he allwaies honoureth and ufth his 
oWn 


la, is the top and period of all, when by the effect - ww cf 


[32] | 
own- ordinance, except-it be when his 'wiſdom-ig 

| tothew the abſoluteneſ(s of his power, by working 

ſome extraordinary and ſupernatural effeR.' :- !' 

C 5. Ar= | {| Theic fifth argument. from Philoſophy is the 

gum, authority of Ariffotle who in his 2d book ds gene- 

Alunila: rations ammaliyn 3d chap. faith , that the reaſo- 

06s nable Soul only comes into. a Man's body 9%epter, 

that is ;fcam abroad, or from. without him; and is 

'- only. divine, Therefore ( (ay they ) it i$/notby 

xa Yvior propagation, but by dayly creation and infuſion, 

3D werop. according to the judgment of Ar:ftotle, © Anſw, 

This Conſequent is neither ſound nor ſure,” For 

ficſt, -It-is the molt generally received opinion,that 

AriFtatte acknowledgeth no creation ( thbugh his 

| Maſter. :P/ato doth ) but contradifteth it in his 

opinion-.of an-eternal motion &'c, How: then can 

they gather the Souls daily creation from Ay:ſtorle's 

opinion? Secondly, Suppoſe he deny. hot 'the 

creation (which I rather think ) yet the place cited 

maketh nothing at all for them againſt me : Fo: let 

the whole Chapter be read and weighed, and it will' 

be clear, that this was only Arifotle his meaning, 

namely, That the reaſonable Soul is not of an Ele- 

mentary nature, nor any harmony arifing/from a 
proportional mixture and temper of Elements, and 

humors , nor.any quintefſence extra&ed from all 

or any of them ; but a divine and ſpiritual eſſence, 

of an heayenly original. All which we acknow-- 

ledgs, with far more certainty, from the word. of 

God, than either Plato, or Ariſtotle, or any of the 

reſt could. gather by reaſon, or learn from any of 

their «/£gyptian or Chaldean Maſters. For Mofes 

ſaith expreſly,that Adam bad his Soul 3%eabes from 

without him, immediately from God created and 

| inſpired 


[EEN 
inſpired into his body, or as Moſes ſpeaketh it, 
God breathed 41nto his noſtrills or into his face 
the breath of life, and ſo - Adans became a living 
Soul. And yet all this lets not, nor gainſayeth any 
whit.at all, but that from that original, the Soul 
may well be ( as we ſay .it is) by propagation con- 
tinued and. derived toall Adams s poſterity, and be 
truly ſaid (till $Wegfer grerorhrar;to come unto them 
extrinſecus or from without them, according to 
Ariſtatle his meaning which 'we have :ſhewed.. 
Becauſe both it 15 not elementary, but of the iame 
Þiritual and divine - heavenly nature with that 
original : and alſo from that original it. loweth to 
every Son and Daughter of Adam. For as a river 
or fiream of water, how far ſoeverit'may by the 
channel be carried from the - fountain ', and be 
divided into many branches, yet ill, whitherſo- 
ever it come, it may be truly ſaid to be, and come 
from.thence where it firſt ſprane ; (as the Iſraelites 
are ſaid.to have drank (till of the rock that followed 
them in the wilderneſs, how far ſoever happily they 
might in that wilderneſs be diſtant from that rock; 
where was the ſpring head, and might dip their 
drink but from the river : ) Or as the Sun ( whom 
the Greek Poets do. often ſtile. {xxCoa®@- the far 
ſhooter ) how far ſoever he dart and "ſhoot forth 
his beams of light, of heating or other influence, 
yet Rill are they truly ſaid to be of, and come 
from the Sun, though they touch us immediately 
from the air about us: So what devree of diſtance 
ſoever I be from the firſt Adam, yet thence may I 
be truly ſaid to have my Soul and Body, whence 
he had his ; namely the one from that breathing of 


| Godinto Adeze's face the breath of life, the other 


D from 


E:cero 


Tuſe. li. 1. 


From 


ſhew of 
SCriprure, 
CE Fift 
Hcb.13.9. 
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from the earth ; —_ not in the ſame manner as 
he had his, becauſe he had his immediately from 
the hand of God by. creation, I mine from my Pa- 
rents by means of procreation.; and thus till of 
the reaſonable Soul it 19 andwill be true. Sedibw 
etherens Spirits ille venit, And that of Cicere 
likewiſe. Anmaruxe. nulla 1n terrs origo invenirs 
poteſt The reaſon: which he rendreth confirmeth 
my interpretation of eAriftotle before, Nikhil 
enims eſt in animo mixtum, atque concretans, aut 
quad ex terra. natum, atque filtuns eſſe videtur. 
Non igitur invenitur unquam unde ad hominens 
ventre poſſit, mſi a Deo ; mg” enim natura 
108, eritwr a corporall, ich intire ſentence of 
Crcero. With the reaions thereof will Rand as-farm 
and 'invialable: with our opinion which hold the 
Soul's propagation in manner as we doe , as with 
theirsthat: deny. itand hold the contrary. But if 
Arifotle.his meaning (or Cicero's) were otherwile, 
and; as.they -which cite. him would. have it ; his 
authority, isnot; ſo authentick but that a man way 
with reaſon difſent from him. 
4 Thaufar we have heard their reaſous from 
Pbuloſophy:: * 
Now let u.likewiſe hear their ſhew of Scripture. 
E Their. firſt place for (hew of Scripture-(asI 
intend to cite-them-) is from that of the Apoſtle to 
the Hebrews Chap. 12. verſe 9g. We have. had 
the Fatbers af our fleſh corretling wm, and we gave 
them revererence , ſhall we not much rather A i” 
ſubjettion. ro the Father of Spirits, and live? Lo 
( ay they ) here Godis called the-Father of Spirits, 
and diſtinguiſhed,from and in a manner oppoſed to 
the Fathers: of our fleſh, And why is this? but 
becauſe 


[35] 


becauſe he daily createth and infuſeth the Sul into 
every particular perſon that cometh into the world. 
Anſw. This reaton by them rendred, why Gad is 
here called the Father of Spirits ,is very uncertain, 
and many otter more probable and ſutable to the 
place may be given, For firlt,by a common arid 
familiar Hebratſme, a Father of ſpirits may ſignify 
a ſpiritual Father, as Father of mercies, a merciful rCor.1.3. 
Father. Secondly,though ina lafge Ggnification of 
the word ( Father ) God may be called 'a Father 
of all his creatures, in regard of their dependence 
on him for their making at the firft, and mainte- 
nance for ever ; yet properly a Father fignifyeth 
not. a Creator, but a Begetter, And accotding to 
the (trict property. of this hgmfication, God the 
firſt perſon in the Trinity, is and:carbe the Father 
only, of his only ſo begotten Son, the Eternal 
Word, and ſecond Perſon inthe Trinity. For the 
' analogy of reſemblance and property neateſt unto 
this, God is alſo ina peculiar manner the Father 
of his ele&, becauſe in that his natural Son he both 
hath adopted them for Sons before the foundation 
of the world, and alfo calling them in time, he 
recenerates th:m by his ſpirit. And in this 
meaning (ag I take that) th Apoſtle here calleth 
God the Father of ſpirits, oppoſing ( according t6 
the Scriptures uſual manner ) firlt ſpirit to fleſh, 
and fleſh to ſpirit; ſecondly , the Fathers and 
Authors to both ; and laſily the diſciplining effeay 
of both kinds of Fathers : by the ſpirit, according 
to the uſual Scripture phraſe,” underſtanding the 
new and ſpiritual grace of the regenerate man, and 
by fleſh the old cortuprt nature of the unregenate 
man, The Authors or Fathers of our carnal and 
D 2 corrupt 


[36] | 
corrupt nature, are our Fathers according to the 
fleſh, by natural generation, whereby it cometh to 


paſs (till, that what is born but of the fleſh, is but 


John.3.6, fleſh, corruption of corruption, a body of fin and 


4+ 


theretore of death. And it would advantage 
Nicademns nothing at all towards the kingdom of 
heaven to enter into his Mothers womb, to be 
born a-new of the fleth, for ill he ſhould remain 
but fleſh and blood which cannot inherit the 


1Cor. 15, kingdom of heaven , and ſtill corruption which 


50. 


John 3.6 


doth nor inherit incorruptton. The Author and 
Father of our new regenerate and ſpiritual nature 
is God , who hath begotten us a-new with the 
word of truth, and by his holy ſpirit regenerated 
u5 to. ſpiritually reformed life, and ſo that which 
is born of the ſpirit, is ſpirit, and God only the 
Father thereof. The diſciplinins corre&ions and 
chaltiſements of theſe Fathers differ as much : for 
the Fathers of our bodies or of our fleſh by their 


» chaſtiſements can touch but direAly our bodies 


( and ſo conſequently affect our Souls, ) to work and 
conform us to their wills only for a carnal, a civil 
and temporary good, leaving us (till nevertheleſs 
in our natural corruption dead, and to dye in our 
fins for ought thar they can do to relzive us. But 
the: chaſtiſements of God the Father of ſpirits, 
whether internal or external,are means of the holy 
Ghoſt to further the work of our regeneration, and 
to make us more and more conformable in both 
bodies and minds unto his will, that we may live 
the life of God, he in us and we in him, and there- 
fore ought me much rather give reverence, and be 
in ſubje$tion to him. Laſtly, God may be called 
the Father of (pirits, as he is called the Cod of the 
ſpirits 


[37] 
ſpirits of all fleſh ; that is, who hath them in the 
hand and power of his own will to give, oc to take 
them, to puniſh, or to ſpare them, to order and 
diſpoſe of them at his pleaſure ; as 1s clear by that 
deprecation of Aſoſes and Aaron (a) O God, the (a)Num, 
God of the ſpirits of all fleſh, ſhall one man ſu, 16. 22. 
and wilt thow be wroth with all the congregation ? 
Thus we ſee, that this place of Scripture affordeth 
no proof at all for the Soul's daily creation, and 
infuſion, and the next will afford as little. 

« Their ſecond ſhew of Scripture 1s from «@ Second 
Zacharie 12.0.1. The burden of the word of the Scripture 
the Lord for Iſrael, ſaith the Lord which ſtrercheth Zachoric 
forth the heavens, and layeth the foundation of the *** 4% 
earth, and formeth ( or fa(hineth ) the ſpirit of 
Man within him. Behold 1mill make Jeruſalem a 
cup of trembling, &c. Here the Lord is ſaid to 
form or faſhion the ſpirit of Man within him, or in 
the mid{t of him. Therefore he daily createth, and 
infuſeth new Souls, &c. eAnſw. Fir, how un- 
ſutable and unbefirting are thele phraſes > God 
formeth or faſhioneth the ſpirit of Man within him, 
or in the mid{t of him, and God daily createth 
Man's Soul and infuſeth it into him. Secondly, It 
followeth not as they inferr , God formeth &c. 
Therefore God createth &'c. For if by the ſpirit 
of Man, be here meanc the eſſence of the Soul ; 
yet (that being granted ) God may be ſaid to 
form and faſhion the ſpirt of Man with'n him as 
well by procreation, as by creation ; for God, we 
truly fay , is the author of both effects of either ,,,,,. - 
kind. And as Mercernus ſaith that the word pagiy, 
Forming (a) ciffereth not much in meaning from (a) yy» 
the word Creating (b) yet it differeth, and is not ©) Na 
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[38] 
formally thz ſame. - So ſay I, that Cod's work of 
procreating, though it be very near, and the 
nearelt in affinity and likeneſs to his work of 
creating : yet it formally diftereth and is notthe 
ſame. Thirdly, this may as well be underſtood 
and expounded of the qualities and adjunRts of the 
Soul, as of the efſence, that God formeth, inform- 
eth, conformeth, or reformeth, varieth, and incli- 
neth the will , the affeftions and diſpoſition of 
Man's {pirit within him, as he pleaſeth. So God it 
Is that giveth to each one his ſpecial ſpirit , or 
difference of wit ( as one calleth that ) making 
one apt and fit for this, another for that. He 
inlightneth the mind of one with an underſtanding 
ſpirit; ſo the eyes of Balaaw are opened to ſee 
many great ſecrets and Myſteries of God, he be- 
dirmeth and bemiſteth the minds of others (yea, & 
it may be of the ſame perſons at another time ) {0 
that they grope at noon ay ; as the Syrians, who 
with open eyes of their body were led againſt their 
wills into the midit of Samaria by th: Prophet. 


«Kings (b) He hardnetn the heart and ſpirit of ſome, as 


of Pharash, to hate and oppreſs his people ; he 
mollifieth the ſpirit of athers towards them, and 
move:h even their enemies that had captived 
them, to pity them. To one he giveth the ſpirit 
of wiſedom, as nnto Solomon ; to anuther the ſpirit 
of implenels, as to Rehoboars, To one he oiveth an 
excellent ſpirit of mezknels, as to Moſes: to ars 
other of patience, as unto Job; to another an 
heroical ſpirit of couraze and boldneſs , as unto 
David ; an] to others the clean contrary. Yea, 
and the ſpirit of the ſame perſon he oftentime 
farmeth and reformeth, yarying it diyerfly both 
in 


[39] 

in will and affeRiong, as ir pleaſeth him : as in the 
examples of two Sauls both of Benjamin, and of 
others may be ſeen, The firſt San! was the Son 
» of Kyſs, the firſt anointed King of /ſrae/, to whom 
God gave at the beginning of his kingdom , a go00d 
ſpirit, which Saw! diſhonouring and prophanimg, 
God took that from him again, and inſtead thereof 
ſent him an evil ſpicit, and he that- unjuſtly had 
forſaken the Lord, is juſtly forſaken of the Lord : 
and he that erit was led by an heroical good fpirit 
befitting a King, is now at laſt driven with a ſpirit 
of Phrenſy and fury, to ats unbeſeeming for 2 
Tyrant ; Yea, as S»/ ſometimes for a fit,raviſhed 
with the good motions of the ſpirit of God is 
among the Prophets ; So at all other times, left to 
his own evil ſpirit, he is among the prophane. The 
other Sawl ( afterwards Paw! ) carried with a ſpirit 
of rage towards Damaſcus to perfecute the Church 
of Chriſt, is in the way incountred by Chriſt, re- 
claimed and reformed with a new ſpirit to preach 
the Goſpel of Chrilt, whom before he perſecuted. 
And how common and ordinary a thing is it to be 
ſeen how the ſpirit of Man's affeions are daily 
varied, and hourly : Now a man is affe&ed with a 
ſpirit of gladneſs,anon with a ſpirit of ſadneſs: Now 
with a ſpirit of boldneſs and ſtoutneſs, and anon 
with a ſpirit of fear and trembling : Now the ſpirit 
of fteddineſs, anon the ſpirit of giddineſs, oc. 
And all theſe and the like come ordinarily in the 
Scripture-phraſe, under the name of Spirit. And 
in a word, as Solomon ſaith of the King (a) The 
King's heart ts in the hand of the Lord ( flexible ) (4) Prov. 
As the Rivers of Water , he turneth it whitherſoever ?*+ ®+ 
he will ; So mult it be acknowledged, that the ſpirits 
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[40] 
of all Men, their minds, their wills and affeions, 
are in the hand of thz Lord, and he formeth and 
faſhioneth them, varying, inclining and afteAing 


them in the midſt of men, as himſelf will, - 


 Fourthly, if the property of the word be urged, 
it will make more for us that hold the Soul's pro- 
pagation together with the body , than for them 
that hold the other -opinion ; for I appeal both 
to ' the knowledge of the $kilful in tne original 
tongue, and alſo tothe teſtimony of every Hebrew 
Dictionary , whether the word of forming or 
faſhioning here by the Prophet uſed be not, accor- 


(6) Ny» ding to the original (b) as Buxtorfixe ſaith, Figulo- 


runs verbuns proprie, and f(ignifyeth properly a 
Pagmn ſaith, Aliquid velut ex lutofingere. That 


is {uch a word as fignifyeth the proper work of a - 


Potter, who of hisprepared lump of clay formeth 
2nd faſhioneth orf his wheel a Veſſel or pot to what 
faſhion he will, and (as the Apoſile ſpeaketh ) one 
to honour, another to diſhonour. The ftriQt ana- 
logy of this proper fignification well fitteth us who 
ſay that God, out of that original Soul created and 
infuſed into the firſt Adams by the power of his 
wiſedom produceth Sonls by means of propaga- 
tion for all Adam's Children, together with their 
Bodies, formally, And the Prophet may ſeem to 
allude unto the property of the word in the Meta- 
phor of a cup, when he (aith in the next verſe, That 
God will make Jeruſalem a cup of trembling, An 
earthen pot or cup is an effett of the potters $kill 
and work, So that the word cannot fo properly 
imply a Creation as a Procreation , except you 
would ſuch a Creation as David prayeth for, 
(ec) Create in meaclean heart O God , and renew 


« right ſpirit in me. « Their 
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4 Their third (ſhew of Scripture is from Pſalm 
33. verſe 15. He formeth or faſhioneth their 
bearts alone or alike , or together as one, be conſs- 
Hereth or diicreetly attendeth to their works, © This 
later member inlightneth the meaning of the 
former, namely that here 1s meant fuch a forming 
and faſhioning of the heart, as is the inclining and 
diſpoſing of the will and affeRions, 0 as to reform 
them from, and conform them to ſuch works as he 
diſcreetly attendeth to , or confidereth done or to 
be done;and therefore this place may be underſtood 
as the former. Secondly, he ſaith not, that God 
formeth ipirits and Souls, but their hearts (a which 
confirmeth the former interpretation , and over- 
throweth all frength of reaſon that ſhould from 
hence come to ſtrengthen th2 opinion of the Souls 
daily Creation. For though the heart be ſome- 
time taken for the Soul ( whether becauſe it is one 
of the Soul's ::rincipal organs for life to the Body, 
or becaule it 18,as ſome ſay,the ſeat of the affeions, 
or as others better ſay , the ſhop where they work 
and move ) Yet that is never but when there is 
ſome circumſtance inforcing it ſo to be taken; 
which here is none, Thirdly, theſe words, God 
formeth their hearts together as one , may well 
mean that God uniteth Nations in ſome form of 
concord and peace amang themſelves ( when in 
his wiſedom he ſeth it convenient ) for ſome civil 
order and common 200d. And the words of the 
Text I think may well afford to be thus rendred, He 
formeth the unton or uniting of their hearts &c. 
So that though th2 Nations combine themſelves 
and conſpire againſt the Kingdom of Chriſt, he 
tolerates it for the time, and diſpoſerh all to his 


purpoſe 


C Third 

Seriprure 
Pſal, 33» 
Iy, 


(a)nay. 


« Fourth 
Ser:prure 

Jer:m.38, 
16. 


[42] 

purpoſe, or whether they joyn hearts and hands for 
the Kingdom of Chriſt , God is the author thereof, 
And moreover here may ſeem to be, if not expreſly 
ſaid, yet cloſely intimated, that God in his general 
adminiſtration , allwaies reſpe&ted the diſperſed 
Nations of the Gentiles to gather them in the laſt 

of the world to be one people, and houſhold 
of Faith with the Jews. In the mean while that he 
diſpoſeth and compoſeth the hearts of the Nations 
to luch a conformity and civil formality , as may 
be to hold and contein the world in ſome temper 
and order, that it diffol ve not till the day of Refor- 
mation of hearts come. | And therefore he faith 
by his Prophet, I make peace, I create evil, or 
war, combining the hearts of Nations in league and 
confederacy as for peace between the confederates, 
ſo to wage War one againit other, God it is 
that ( as one tranſlation readeth it ) maketh men 
to be of one mind in an houſe rogether. And 
God it is that perſuades the hearts of brethren to 
keep that good and comely conformity of dwelling 
together 1n unity , which the Prophet ſo highly 
commends. Howſoever this place of the Pſalm 
may be diverſly expounded ; yet nothing can hence 
be gathered, to confirm th: opinion of the daily 
Creation of Souls. 

« Their fourth (hew of Scripture is from Jeremy 
cap. 38, verſe 16. The King ſware ſecretly unto 
Jeremiah ſaying : as the Lord liveth that made n 
this Sonl, 1 wt not put thee to death, © Thu 
Soul, that 1s, each of vs his own proper Soul , 


as namely this mine for me, and that thine for 


thee, ſo that according to the full meaning it may 
thus be read. As the Lord Iirveth that made us 
theſe 
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theſe our Souls, &c. Here God is called the 
maker of Soyls, therefore he daily createth Souls. 
Anſw. 1t followeth not; for,God, we ſay,ſtill may 
make us our Souls as well by procreation, as by 
Creation. Secondly, by Souls here is meant our 
whole ſelves and perſons, and it is all one in oy ur 
with that in the Pſalms. (4) It #« God that hath (a) Pal, 
made us and not we our ſelves, For {o Soul in the 100. 3. 
Scripture is often taken to ſignify the whole perſon 
of Man or Woman, AS (b) allthe Souls that (5) Gen; 
came with Jacob into Egypt , which came ont of his 46.26,27, 
loynes , beſides Jacob's Sons Wives, all theſe Souls 
were 66. But all the Sonls of the bouſe of Jacob 

that came into Egypt were threeſcore and teu 

Souls. 50 Adam, by God's breathing into his face 

the breath of life, is made a living Soul, that is, a 

perion indued with an immortal Soul , which 

whether it be by immediate Creation made as for 

Adam, or by procreation, as we ſay it is made and 

oven to all Adam's Children and poſterity : yet 

{till ir will be true , T he Lord Ii'weth that made us 

theſe Sonls, It ts he that made #« and not we our 

ſelves; In him we live, and move, and have our 

bing. 

@ Their fifth ſhew of Scripture is from Ecele- q x;qh 

ſiaſtes. chap. 12, 7, And ( before ) the duſt return Scripture, 
to that earth as it was, and this ſpirit return to that 

God that gave it, - Lo here, ſay they, God is 

expreſly ſaid to give the Soul, Therefore the Soul 

is not by propagation together with the Body, but 

dy God's immediate creating and infuſing it into 

the body of every Child that is to be born into the 

world, Anſw. Why ſhould we grant and not | 
rather deny this conſequence 7What 1s there _ to | 
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inforce us to take it for currant? for to give the 

Soul is not neceſſarily to create and infuſe the Soul, 

which may be, and as we ſay is, given alſo by pro» 

Pagation, Secondly, ſuppoſe Solomon mean here 
( as I will not now deny but he doth ) ſuch a ſpecial 
kind of giving as is by immediate Creation, and 
infuſion ; yet it followeth not, God gave it fo 
once; therefore he giveth it ſo ſtill ; God gave it {6 
to Adams our common Father , therefore he eiveth 
itſo to all his Progeny. Nay,the plain Analogy of 
both the members of this ſentence paralleled and 
laid proportionally together, will very pregnantly 
prove the contrary to their opinion , and conclude 
for us, Namely, That as God once gave Adam 
his body immediately formed from the earth , and 
ever after he giveth to every one of Adam s poſte- 
rity their body by propagation from their Parents; 
{s likewife the Soul, to him God gave it by imme- 
diate Creation and infuſion ; to the reft by pro- 
pagation * for it is moſt manifeltly clear and appa- 
rent, that Solomon in this place hath relation to the 
firſt Creation, and conftitution of the firft Ada 
not to the natural and ordinary birth and gene- 
ration of any of Adam's poſterity. Andas touch. 
ins the body, it is evident even to our very ſenſes, 
that Man that is born of a Woman , receiveth not 
his body and elementary part immediately given 
him from the earth , bur from the loyns of his 
Parents ; and fo by propagation from Adam ( for 
whom only it was formed immediately from the 
duft of the earth ) ſo therefore the like muſt or at 
tealt may be holden concerning the Soul ( as that 
which more pregnantly will be gathere1 from this 
Text than th contrary.) Namely, That Man which 
is 
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is born of a Woman receiveth his Soul not imme- 
diately created and infuſed into his Body from the 
immediate hand of God, but from his Parents ( the 
ordinary inſtruments and means of God's appoint- 
ment for that effe& ) and ſo by ordinary propaga- 
tion from Adam, who only received his Soul by 
that extraordinary way created and infuſed from the 
immediate hand of the Creator. According as it 


is ſaid in regard firſt of the body, God formed Gea.3.7.' 


Adam of the duſt of the earth, and then of the, 


Soul, God breathed into his noſtrills the breath 
of life, and io Adams became a living Soul : And 
I would gladly hear him that could ſhew me,where 
in all the book of God the like is ſaid, or meant, 
concerning ( I ſay not the Body ) but the Soul of 
any one of Adam's ſeed : Therefore I conclude, 
that as the Bodies of all the Sons and Daughters of 
Adams are not given them immediately from the 
earth, but by means of propagation from Adam, 
ſo neither is the Soul given them created and in- 
fuſed from the immediate hand of God, but by 
ordinary means of propagation from Adam , toge- 
ther with the body ; or if otherwiſe, a reaſon muſt 
be ſhewn, why the propagation holdeth not as well 

for the one as 1t is clear and evident for the other. 
« Their fixt ſhew is from the example of Eve 
the firſt Woman, whom God by an extraordinary 
kind of workino built and made of a Rib taken out 
of the fide of Adam. From this example they 
reaſon thus in effe&, As Eve had her Soul given 
her, ſo have the progeny of Adam and Eve their 
Souls ; but ſhe had hers not kindled and produced 
from Adam's Soul', but immediately infuſed from 
God. Therefore neither have we that are of the 
| of-ſpting 


« Sixr 
Scriprure, 
Gen.2.21, 
22, 


f-ſpring of Ada L oy Souls b 
ot-ip (#) m and =Sve, Our S Dy ProPa 
—_ our Parents, but &'s. eAnſw. Neth 
mult that. conclufion halt cight down , whole tegs 
are both lame ; nay,needs mutt that concluſion fall 
to the ground whole legs are both broken. . To the 
propoſrion I ſay, That a fingular and extraordinary 
example ( ſuch as this of forming the firſt Man 
and Woman is ) muſt not be made a general ruke, 
And why do they not with as good a-conſequence | i 
conclude, that all the Children of Adam are made 
dircAly of a Rib, taken out of his fide,at leaſt , that 
every Woman or Wife is made of a Rib of her 
Husbands fide,as Eve was ? To the Aſſumption, I 
ſay, that Adhuc ſwb judice lis eff, Itns a queſtion 
not as yet fully agreed upon, whether Eve had her | io! 
Soul from the immediate breathing of God as the | tht 
Man Aden had his, or whether God forming hera | wi 
Body. of that Rib taken from Adars's fide, did | Wi 
withall likewiſe kindle her Soul from his; which | &! 
to me ſeems molt probable and likely; They think | wt 
to-prove the contrary for themſelves, by that which | 1nt 
Adam ſaid of her,, when God brought her and pre- | 
ſented her unto him. This is now bone of my bones [bu 
and fleſh of my fleſh, becauſe he (aid not allo ſpirit [ou 
of my ſpirit , or Soul of my Soul, But this is no int 
Sufficient proof for them, For firſt touching the [V1 
general and-common uſe of the whole ſentence , it |W 
18- Yrown into- a familiar and proverbial fo-m of |! 
ſpeaking, to-note an1dentity of naturegor the near- | g!\ 
neſs of blood, and affinity that is between perſons. | ih: 
As fir between Husband and Wife :- Secondly, | Ie: 
between Parents and Children : Thirdly, between | v3 
' Brethren and Siſters:: And laſtly, more at large, 
between ſuch as: are of tha ſame- lineage + 0 thc 
amily 
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family or kindred, Secondly,in this place _ 
itisa Synecdoche uſual in all languages, by a part 
to mean the whole, or contrarywiſe, So Adam 
_ naming only ſo much as was more fenſr- 
ble and apparent; meaneth withall, and' ſo would 
have conceived, the reſt, that was eflential to the 
Womans perſon, though it were not exprefly 
named, And (o 1t is as if he ſhould have faid, This 
is another my ſelf , or this 18 my ſecondſelf, now 
made extraordinarily , and taken out of my ſelf, 
ſubſtance of my ſubltance, as namely bone of my 
bone, and fleth- of my fleſh, yea (and to ſpeak to 
the full) alſo fpirit of my ſpirit ; - But what needed 
ſpirit-be named; ſeeing that Man's fleſh and bone 
rmally 1s not without the ſpirit of Man ? and 
there are-three reaſons that ſeem to confirm thac 
which I ſay, firſt the demonſtrative particle( this ) 
which being equal to the perfon of the Woman 
&monftrated by it, muſt needs intimate , by thar , 
which followeth in the predicate, that ſhe was , 
intirely ſubſtance of Adam the Man bis ſubſtance. NW for 
Second, becauſe Moſes expreſly ſaith that God i® would 
built the Woman of the Rib which he took from ©* prinen 
out the fide of Man, The Woman an intire perſon &com this 
intirely built of the ſubſtance taken out of Man,and wordwwg 
without her reaſonable Soul ſhe were not a Burfordi- 
Woman, Third, becauſe Adam, who before had finRQion 
even fitting names to other living creatures now 22000 Pre 
giveth allo a fitting name to his Wife, ſaying; ſhe gating of 
ſhall be called Woman ( 1ſchab) and rendreth x this word 
reaſon why the ſhall be ſo called; Becauſe ſhe for another 
was taken out of Man ( 1{ch.) So thenif (1ſch”) £ znother 
be a name that-noteth the full and intire perfomof {97,this te 
the Male-Man,, Then is 1ſchah likewiſe a name chus wire, 


well rca NUN 


DN 
cn,2.215 
Zo 22, 


_ 

well fitting to note the full and intire perſon of the 
Female-Man, who becauſe ſhe was taken out of 
him, and had her intire nature from his, therefore 
ſhe beareth allo his intice name in her name, which 
for this reaſon was given her, only with the 
addition of a letter to his name in hers,to note only 
the difference of (ex in her nature diſtinguiſhed {0 
from his. 


© Seventh © Their ſeventh ſhew is from the example of 
Scriprure, Chrift, And here they threaten a kindnelis on us, 


Ctrif. 


For they ſay we mult not, and we will not deny 
but that Chriſt had his Soul from the immediate 
hand of God created and inſpired ; and that he 
took it not from the Virgin Mary , as he did his 
body and elementary part. Anſwer, 1f we ſhould 
grant them thus much, what would it advantage 
them in their cauſe > For the birth and conception 
of Chriſt being by a fingular and ſupernatural 
work of God, ſuch a fingular and extraordinary 
example affordeth nothing towards a general lay 
and rule for an ordinary a& or effet, But what 
neceſſity, why we muſt yeild that, which they ſay 
we will not, we muſt not, deny chem > Leſt 
otherwiſe, forſooth we ſhould grant (and in effe& 
ſay) him to have been tainted with original fin, 
if we, ſay that he took his humane Soul from the 
Virgin as well as he did his Body, Anſwer. 
Parcins iſta virts tamen obijcienda memento, Nt 
Timm & qui te, Terrify us not with that fear, 
Which your ſelvs have no leſs need to fear than 
we : For I ſay there is no more fear of ſuch an 
evill conſequent to follow of our opinion, that 
aſhrm Chicſt to have taken his humane ſpirit from 


the Virgin, than of theirs that deny it, For is not 
tis, 


[49] 


this their opinion ? Either that the body polluted 
with fin is ſufficient to taint the Soul that comes 
into it 2 Oc that the decree of Gcd is juſt, that 


» all Souls that ſhould be given to any child of 


Adam, any I mean that is lineally. deſcended from 
him, (as alſo Chriſt is) ſhould be ſubje& to the 
law of original fin throuch Adam's fall > Or will 
they lay that the Virgins body was not tainted 
with fin, but her <oul only, becauſe they more feat 
le(t Chriſt ſhould be tainted with original fin, by 
taking his Soul from her, than by taking tiis body ? 
No. But they can put away all danger from 
th:m(ſelves with this Antidote; namely, becauſe 
Chriſt (though he be lineally deſcended from Adam 
according to the fleſh) yetis he not a meer natural 
Son of eAdam , nor his conception and birth 
according to the ordinary way of nature, but by the 
extraordinary power and working of God:, and 
therefore he is exempted from the common law 
touching original fin. Salva res eff, For if this 
Antidote be of vertue ſufficient to prelerve their 
opinion from that evil conſequence of imputing fin 
unto Chriſt, which they threaten upon us, we are 
in good hope it will be as effeRual for us, who 
indeed do ſay, as we believe, that Chriſt took his 
whole and intire humane nature from the Virgin 
his true Mother according to the fleſh, an] there- 
fore his Soul as well as his body : and yet that he 
was not touched nor tainted with any fin at all, 
He took ( I ſay ) his whole humane nature from 
th2 ſubſtance of the Virgin. Elſe how 1s ſhe his 
Mother accotding to the fleſh, and he the true ſeed 
of the Woman? He vas not yet at all tainted 
with fin ( in which property only he differed mw 
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kis brethren ) becauſe by the vertue- of his hol 
Spirit , he perfe&ly purified and fanRified that 
ſubltance of th2 Virgin which from her he aſſumed 
into his own perſon ; by one'and the ſame a of 
the Holy Ghoſt, I ſay, he both ſanAtified it in 
aſſuming it, and aſſumed it in ſanRtifying it, that he 
might truly be conceived and born of ker, that holy 
thin? that ſhould be called the Son of God, And 
therefore that which was ſo preciſely ſaid to the 
Virgin £Mary a little before,cr at her conception, 
Luk.1.35, ( #he Holy Gboſt ſhall come npon thee, and the power 
of the higheſt ſhall overſhadow thee, ) was ſaid unto 
her not only to anſiver her queſtion and doubt, how 
it might be that the a Virgin ſhould conceive and 
bear a Son without knowing of Man, but alſo to 
prevent a doubt anc queftton of no leſs importance: 
® The 4- Namely, how that holy thing that ſhould be called 
—_— the Son of God, might be conceived and born 
clear for altogether without fin, of her that was a ſinner as 
this poine, well as other Women, though not ſo much a finner > 
charChriſt The anſwer to both doubts and queſtions is this ; 


took his 

Sou! 25 well as his Body from the Virgin Mary. For it icl!cth us firſt,thar 
it ts neceſſary 19 ſalvation to believe rightly the incarnation of our Lord 
Feſwus Chriſt. And then it ſhcwerh whar is the rruc fairh rouching this 
point , Namely, to believe that Zeſus Chriſt is perfeft God and perſeft 
Man. Pe: felt God of the ſub!ance of bis Father begotten before the worlds, 
axd perfett Man ef the ſubRarce of bis Mother born in the world, And 


{aftly, ir dcfineth a per'e& Man to ſubfiſt of a rezonable Soul and: 


humane fic, And ſo ir : fi-meth Chriſt to be perſtf Man of the 
ſubſtance of his Mother, and that it us neceſſary to. ſalvation for every one 
jo to believe. Outs En wait F miids mes dtaruy YeuSelg, x; 
dv3cur& un 7 vos wii ou nd don TI TASQG Sid, x, 
rtn@- 4r9;ur@ 9G ev;chs honinns Xt) ar9gunirus. cegnds 
6p.Sa rh Athanaſ. Symb, 
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The” power of themott h'&h God is All-ſufficient - 
to <ffect all this, through ie EfeQual working of 
[iſ Holy C; Heb; van cxtraoramaty mann-r, 1 | 
Holy Cholt (KiRcoine. upon mee, and that power”: 
of the hioh:& halt overſhadow ice; therefore alſo 
that holy thivs that (hall b: burn of-thee, ſhall be : 
called the Sorof God, And as to believe the reſur- 
retion of Chirt , and his olorification inhis own 
perſon, is for the "aMurance of our: farth, that w2 
thall likewiſe it 6utperſons be raiſed by his power 
from death to life and clory with him : (o to believe 
that Chriſt afluming his whole humane nature f.om 
ours 18 tHe Vriroury > el@Fabctify 1 [tin aſſuming it, in 
Ts own perſon; andfinall olorify ity is þ kewiſe for 
the affarance of our-Ffaith, that as already the firfk 
fruics of our intire mture is ſanRified in Chriſt's 
perſon and-gforified : ſo likewiie ſhall the whole 
lump b2 in our- perions (as many as believe ) by 
vertue of the ſame h s holy Spirit. And allo that as 
e calleth us, and ca{ling aſſumeth and oatheretn us 
unto and' into tis Myſtical body, which is his 
Church, to be made and become true members 
thereof, ſo in the vefy att of his thus aſſuming vs, 
he alſo ſan&ifieth us, and will Rill more and mo-e 
till he finally make-us perfe& , and glorify us with 
the whole body - of his Church, for whoſe ſake -hz 
faith, he hath ſanGifiec! and olorified himſelf. And 
wo unto us and to our Souls,-if Chriſt 1d not 
take his human? Spirit and Soul from our nature in 
the Virgin. as well as his body, For then 1t would 
come to paſs accordin” as N az1a»zene faith ; tht 
T At 6;TAnT{01 SFEGTLUTOY 5 whatſo2ver of our 
Nature Chriſt hath not aſlumed into his perſon from 
dur nature, that he hath tiot healed, that he hath not 
E 4 cuted, 
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cured, that he bath not ſanRified for us, and there- 
fore that he will not glotify in us, 
« ] Thus far it may appear that our —_— who- 


hold the propagation of the whole Man (and there. ' 


fore of the Soul as well as of the body ) driveth 
neither: againſt Scripture nor Philoſophy , for any 
thing that hath yet been heard. It remaineth to 
ſhew how their opinion, who deny the propagation 
of the Soul with th: body is againſt both. 

I- «& To deny the Soul's-propagation with the Body 
ide Au. 1$ firſt againlt this rule and principle of nature. 
euſtmum 7 hat every like begetteth the like tot ſelf in nature 
Epift. 28, and kind. Theretore as a Lyon begetts and gene- 

rates a Lyon; an Horſe, an Horſe ; an Eagle, an 
Eagle, andeach other kind according to kind ; ſo. 
likewiſe except Man beget Man inthe full nature 
of Man in his kind, thz rule faileth in the. molt 
noble kind, wh:re it would in reaſon be molt 
expected it ſhould hold, | 
« Secondly, itis againſt this, That So! + Homo 
« Patt , £enerant Hominem. The Sun and 21an do generate 
3 2r9po- an, which is not done except the reaſonable Soul 
wo yes bein the effet of that generating as well as the 
 #44O-. body, For as Ariſtotle (auth of the eye, that withont 
Phyſ- i. 2+ the formal power aad faculty of ſering , it 2s not an 
Cap. 2. X 
Tialu! 5 ©Je, but in name only : (0 think and ſay of Man, that 
1w»yums, that is not a Man (but in name only ) which 1s 
without the reaſonable Soul animating the Body, 
and (o making up the formal Being of Man. And 
it hith been a commonly approved Maxime in 
Schools, that aniza rationalis eſt forma homing, 
Differentia ſpecifica & conſtitutrva homints. The 
reaſonable Sonl is the form of man, that makes him 
that which be is in his kind, and diſtinguiſheth him 
from every thing of another kind, « Thicdly, 


| 
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q Thirdly, -it is againſt this, That no accident 
privative or poktive can be without a ſubjeR, or 
ſubſtance to ſuſtain it , for Accidents eſſe eſt ineſſe. 

* The very Nature and Eſſence of an Accident ts to 
be ſeated in ſome ſubjett or ſubltance. And there- 
fore granting the propagation of -origtnal fin from 
Adam, and conſequently from Parents to the 
Children, they mult of neceflicy grant the propa- 
eation alſo of the proper ſubject of fin, orelſe be 
abſurd to deny it. Novv the ſubject of fin both 
original and actual is properly and primarily in 
order of nature,thz Soul,though indeed the adequate 
ſubje& of fin is the whole Man. Therefore, as I 
ſaid, ' granting the propagation of the adjun& or 
accident, which is fin with the Appendices, how 
abſurd it is not to orant withall the propagation of 
the adequate ſubject of fin, which is Man in the 
formal Being of his Soul and Body together. 

CFourthly,it is againſt this ayproved Aphoriſm, ,- 

That God and Nature ds nothing is vain : But in 

vain ſhould God and Nature have impoſed on 

Man, as Man, this natural law to multiply by pro- 

pagation his kind, except withall God and Nature 

have given to Man a vertue and power to fulfill 

that layy formally according to the true meaning, 

and to the full & final extent of that Law ſo ſpoken 

to Man, as Man ; and not according to the extent 

only as it was ſpoken to the inferior creature of 

any kind, and no further as for example : If Man, 

as Man, having received a natural Law to multiply 

and increaſe as Man, ſhould yet beget and generate 

but a Body or ſubſtance without life both of ſenſe, & EY 
vecetation,he had fulfilled in this but the law of the 7 


ſtone or ſome Mineral &'c. For theſe are ingendred 
E 3 according 
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according to th: law and vature of the earth where 
thy grow. Or ſuppo.e he beget a'bbdy indued with 
lite vegetative only, he hath jet fulfilled but the 
Nitural law of the vlant : for cvery Tree, hetb, and 
v1.8 tha (eedeth ized, iS by the natural law created 
in the plant, taught and informed to do as much. 

But ſuppoie yet iurth2r. thit Man progreate a bady 
indued with lite an:! ſenſe both, he hath yet fulhlled 
but the law of the bealt for this kind of effect, For 


what beatt of the field what bird of the air, and 


whit fith of the Sea, having received the like law, 
doth not perform as much > Therefore that Man 
may be as happy in his kind , as the inferior crea- 
tures in theic kind, by fulfilling an ! attaining to the 
end of this law asit concerneth him in his kind, 
ir mult nzeds be granted , that Mon begetteth Mar 
in the intirz nature of Man,ſo as that Man begotten 
b2 th: natural ard proper <:& of Man begs 2tt1ng 
acco-ding to that law of God and nature ſpoken to 
Man, and injoyned him to that end. Elſe in vain 
was It {aid unto Man Be fruufull, and malt ply, Fc. 

But th:ſekincs of Commanoments cannot be vain 
nor Tuſtrate of their end, becauſe they are not the 
{peaking only of a thing to be done, and of a form 
to do ity but the creating alſo of a natural power (in 
the kin! to which they are ſpoken) to perform 
what is bidcen, through the afliſtance of the bidder, 
which in b'daing he promileth ; - as We (hall ſeein 
fit place hereafter. 

a Now againſt the licht'of holy Scripture touch- 
ine God's Jaw both of Nature and Grace, 1s allo 
this opinion of the Soul's daily creation and infu- 
ſion : for declaration whereof I thus proce2d by 
Way of preface preparative to fat which after- 

Warcs 
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wards I would inferr touching the queſtion in hand. 
| « The Actions of God in relation to his Crea- 
tures and the law of Nature in his kingdom of Na-- Prolego- 
ture, are by the Holy Gholt formally diſtinguiſhed #74 
into theſe two ſorts, Firſt, his poxverful fix dayes 
working , which cometh all under the general 
title and tearm of the Creation, and was all per- 
fe&tly finithed in the ſpace of fix daies. Second, 
his effeual Seventh or Sabbath gaies reſting. 
Reſting, I ſay in relation ofhis Six daies formal 
working z yet effectual, becauſe never idle, but 
alwaies acting and working his Sabbath daies 
proper work. Under which cometh all that formal 
manner of God's working, commonly called his 
Adminiſtration, which ſhall not ceaſe for ever, 
yet ſhall be varied according to the difference of 
time, both that which God hath ſer for his King- 
dom of Grace, and that he hath appointed for his 
Kinedom of Glory. The Creation is that powerful 
work of God whereby himſelf of Eternal Being 
oiveth out of nothing, beginning and Being to all 
that he would make to ſet up a kinzdom of Na- 
ture under his hand. And here that rule Ex z1hilo 
«thil fit can challenge no place, becauſe the Creator 
is JEHovan EL2HIM, Who only but ſpeaks 
and it is done, -commands and it ſtands faſt. 
In theſe Six daies work of the Creation, I note (fo 
much as ſuſficeth to my purpoſe ) three degrees of 
God's working, The firſt bringeth and giyeth into 
Being a zeneral ſumm or mals of matter as the Ma- 
tricem Of all things, that the next degree ſhould 
bring to a more diftin& number,faſhion,and order. 
This is it which cMoſes declareth when he faith. 
In the beginning God created the heaven and the 
E 4 earth 
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Gen. x3, earth, and the earth was without form , and void, 


Iz z, 


and darkneſs was upon the f ace of the deep , and the 
Spirit of God moved upon the face of the Waters. 
The ſecond degree is that which leaveth- not the 
Creature a ( hazs in form, but bringeth it into a 
molt comely and beautiful form,faſhion,and order, 
furniſhed in ſuch full number, weight and meaſure 
of all diſtin& parts, and kinds, in place and order, 
ſo as nothing was more or leſs, or out of rank and 
order , butas it pleaſed God to make and ſet all 
and each part and member, ſo it was, And this 
work God beginneth with the Creation of Light, 
and ſo proſecutes the reit, as Moſes deſcribes it. 
The third createth a Law to and in the creature, by 
which God's Kingdom of Nature ſhould in every 
point be governed under his hand, This Law 1s 
a natural vertue and power that God hath created 
inall andevery creature to be, to move, and to 
work, each thing after its kind, as God hath taught 
and inabled it; and here in the kingdom of nature, 
that rule taketh place, Ex milo mhil fu. And 
this Natural Lay is in ever” kind of creature to be 
conſidered either more generally, equal to the form 
for many eff2Qs, or more ſpecially or particularly 
rather, flowing from the form for ſome ſpecial 
eff:Q. Such is the Law of Propagation in each 
kind of creature, that Cod would have fo to con» 


Marth. 14. tinue and multiply ; Ana as they, as many 45 but 
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tonched the hem of Chrift his garmeut were made 
perfettly whole of their diſeaſes, by a reaſon of a 
double touch unto Chriſt , the one Corporal by 
means of the Hem. the other Spiritual by means of 
Faith : ſo every creature is inabled to ſhew the 
eff:& of its natural Law as God hath informed ir, 


by 
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by reaſon of a double touch of God unto the 
creature , the one of his powerful authority com- 
manding it to be {o, the other of his truth , who in 
commanding promileth his powerful bleſſing and 
aſſiſtance, that 1t might be ſo in every thing as he 
commanded ; and therefore alwaies it followeth, 
It was ſo. And as the period of every particular 
daies work for the moſt part 1s concluded with 
30d's approbation and ratification, Behold it was 
good, (0 at the end and finiſhing of all, we have his 
oeneral approbation, and ratification of all. God 
beheld ( or ſaw ) every thing that he made, and behold 
it was very good, And {0 the fix dates works are 
ended, fully and perfe&ly as God intended : Now 
followeth a little alſo to be ſaid of God's ſeventh, 
and Sabbath-daies effeRual Reſt, which Moſes 
deſcribeth the inſtitution of thus. | 
q eAndonthe ſeventh day God ended his work Gody ret 

which he had made, and he reſted on the ſeventh day or Sabbath 
from all his work which he had made: And God Gen. 2. 
Bleſſed the ſeventh day and ſanttified it, becauſe that *23- 
in it he hadreſted from all his work, which he had ' 
created. This Reſt of God is not an ablolute Reſt 
from aoing any thing at all, for ſuch a Reſt contra- 
dis the nature of God, but it 18 a reſpe&ive Reſt, 
and ceaſing to do any work of any kind of thoſe 
his fix daies works, in which the heavens and the 
earth and all the hoſt of them were fully furniſhed 
and finiſhed: and a Law oiven and ratified for 
thzir continual being and moving under his hand 
for ever till the great Sabbath for all creatures 
come. For God hath ſeparated, bleſſed and ſan- 
Aified a Sabbath, to himſelf, I ſay, a perpetual 
Sabbath, which he will not violate nor prophane 

as 
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as he is true, To Man a Sabbath every ſeventh day 


turning , in remembrance: both of God's fix 
daies working, and eternal reſting from the ſeventh 
day begun, and allo in expectation of an eternal 
Reſt, whzreinto they ſhall enter when they have 
finiſhed their work, as God had his and entred into 
7- hisReſt; not to be1dle, but to doe only an holy 
* Sabbath daies holy work, which holy work in ſum 
\ 1s this. Furſt, to govern the created world and 
kingdome., of Nature accordins to the enacted 
laws thereof, and fo (till athifting it in all andevery 
part, to ſee to, and caiiſz the iaiys thereof to be 
duly and effeCtually executei. Secondly, it is to 
ere& and ſet up in th: kingdom of Nature 'a 
kingdom of Grace. And thirdly, by the means 
of the Laws of both duly adminifired to promote 
both finally to a (tate of glory. So that God is not 
idle on h s Sabbath day, that hath ſo much ſacred 


and ny work to do, about the doing whe. eof itis. 


Joh. = that Chriit (a1d once, My Father worketh as yet and 
[ work, Theſe things thus þremiſed I come now 
to ap, [y them to my purpoſe. ; 

Theappli- - © From this preciſe diſtinction and ſeparaticn 

cation and Winch {od himſelf hath mage betwe:n his fix 

Firſt Ar- working dates,with their diſtinCt and proper works, 

gument. ang his Sabbath day with the proper working 
thereof , may be drawn a (tron? and in force a 
demon:itrat'ive Areument againſt them that hola 
the daily Creation and Infuſion of the Soul ; which 
being in nature and kind of God's working dates 
works, it mult yt at any hand be 1dmitted , nor 

{ Imagined to be ordinarily don on his Sabbath. day. 
| And therefore as they are un;uſt, that ſeparate and 
put aſunder what God hath joyned: ſo they _ " 
vis 
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les wicked and, impious that 'by holding the Soul's 


daily and hourly creation, confound what God hath 
really and expreily diſtinguiſhed , and ſeparated 
aſunder. For thereby they attribute folly unto 
God. "Fiſt by intimating him to have been im- 
provident fdr not preparing all in a readineſs before 
hand in the {ix Gates for the perfect keeping and ce- | 
lebrating of that*abbath datesReſt,which he meant ' 
to b<gin on the ſeventh day, and to keep thence 
forward for ever, Secondly, by making God to 
tranigrels the Laiy he had ſet to himſelf, and to 
prophane his Sabbath by ordinary doing upon it a 
work of creation which is appropriate to the fax 
daics kind of works. Thirdly, by making God by 
his a& to contradict his Word. Becauſe, when he 
h1d ſaid, all was done and finiſhed, that belonged 
to the .conſtirution of nature, all approved and 
ratified with a bl.-fhng, ane chat then and therefore 
he re(tzd from all that he had done, and finiſhed, 
yet by a daily new creation of Souls be ſhould unſay 
all that again,and ſay the contrary 5 namely,that all 
in that kinc is not as yet done, neither that God 1s 
as yet entred into his Re{c from doing any work of 
that ſort, as hz aid on the fix dates, his working 

daies,aptly to to be called in relation to his Sabbath 
day. Which impiety of opinion , If it be iriftly 

exiamined, How much will it come ſhort of 

blaſphemy > Therefore I conclude, that fince God 

entred into his Relt , he never returneth to do any 

kind of thoſe works which he ſaith were finiſhed in 

the 6x daies, and from which he likewiſe ſaith, that 

he reſted the ſeventh day. All is granted by them, 

the daily creation of the Soul only excepted. But 

I fav,that one exceptian is enovgh to contradiet the 

| Spirit - 
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Spirit of -Truth , that ſpeaketh generally without 
exception. No, ſay they, for as one Swallow 
maketh not Summer , ſo one only tn(tance againſt 
a veneral propokition deſtrotes not the generalith 
thereof. 1 anſwer, yea, it doth, if it were not 
either expresſly, or pregnantly by circumſtance ex- 
cepted by the propoler. And as one Swalloy, 
though ſhe make not Summer, yet is a allow : 
ſo bur one particular inſtance of exception againl(t a 
o2neral poſition, though it overthrow not the whole 
matter, yet it derracterh from it ſo much, as 
bewrates that it is not generally and abſolutely true, 
and it argueth withall him that ſo propoſed it in 
venera! form , to have been either ignorant for ſo 


* much as he foreſaw not what ſhould have been ex- 


Gcn.1.31, 


cepted, or deceiful if he ſay it and ſhewed 1t not, 
But if {uch an exception ( as the Soul's daily crea- 
tion) hid been true and needfull for us to know, 
and to make, God was both wiſe enough to have 
foreſeen 1t, and fincerely gracious enough to have 
told us of it, which he hath not done from the 
beginning of his Book to the end. Nay, God 
ſeemeth purpoſely to have prevented and fore- 
Ralled, that ſuch a conceit might not come into 
our minds, if ive would give attentive heed unto 
his Word, when thus he concludeth his fix dates 
works. God ſaw every thing that he had made and 
behold it was very good, [hit is. God ſaw figt 
that all in general and every thing in ſpecial kind 
was Finiſhed, that he had purpoſed to make for the 
fullre's of the creature : Secondly, that all in every 
point was well and formally done according to his 
will, and therefore very good ; firſt, in th2 reall 


truth and purity of nature ; ſecondly, in comely 
beauty 


ut 
WW 
Ws 
tf 
14 
{- 

£) 


dent dt ds ah as * 


[61] 

beauty and  proportionableneſs of the whole with 
the parts, and cf the parts with the yyhole, and 
each with other and it (cIf ; thirdly, in profitable- 
neſs for uſe; and lafily, in perfection. of all; ſo 
that nothing was more, nothing leſs, nothing other- 
wiſe, than as God the abſolute good would have it. 
And thus the next words following doe cleerly 
expound it. Thwus the heavens and the earth were 
finiſhed ( This is the general All ) and all the hoſt of 
them ( This 1s the ſpecial and particular formal 
All. ) And then it followeth, that- on che ſeventh 
day Ged ( having inthe fix dates fiſhed bis work. 
which be had ( as he tvould ) made ) refted from all 
his work which according to his decree and purpoſe 
he had made and finiſhed, Now4t is certain, that 
the original Soul was created and given and the 
law for propagation. of mankind inſtituted the fixt 
day, before the ſeventh begun : and therefore no 
iteration of any more Souls creating and infuſing 
after the ſeventh day begun, but prepagation 
only according to the Lay to that end given. 


« Theſecond Argument for the Souls propa- C Seconi 
cation together with the Bovy 1s drawn from the: Argamente 


Law of Propagation, The Law which God by his 
creating voice or word (peaketh to the whole Man, 
not only bindeth the whole Man, to obey God in 
ſhewing the effe& of that Law, but alſo inableth 
him through his promiſed bleſſing and aſſiſtance to 
perform no leſs than that Law injoins him unto. 
But the Law for Propagation was inſtituted and 


oiven to the whole Man by Gods creating voice : 


Ergo 6. The Propoſition hath two branches, and 
is proved to be ſound in both. Firft, that as it is 


viven to the whole Man, ſo it bindeth — 
Man 
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Man to obedience , elie to what end is it giveq ſor 
a law ? elle where is the abſohuite power and autho- 
rity of God become?Every earthly Prince itiftnd- 
eth hy his law eiven , to bind his-ſubzect unto hig 
will, how miich more doth God doit ? Secondly, 
through the bleſſing of God's promiſed aſhfiance it 
inableth the creature- to-peffom -what God-eom- 
mandeth, *For'in thefe kind 'of commandments 
God by commanding not! only ſheweth what he 
would have done, but alſo putteth forth his power; 
and oiveth a vertae to the creature” to fulfill what 
he willeth, "So that here it alwales is as the Prophet 
witnefleth, God ſpake and it was doneyhe commanded 
and it ſtood faſt, as may be'noted in the whole 
hiſtory of thecreation, in every particular patt'of 
that work. - ' God ſaid let there be light; and there 
was light; Let there be a Firmaneent, and God 
made a firmament. Let the waters be gathered 
znto one plice,and'it was ſo, Let the earth brin 
forth, and let the waters bringforth 8c. AndRill 
the event is, /t -was ſo. 

© The Afumption is likewiſe-true, namely, that 


the law for propagation of Man was ſpoken, and ſo 


injoined to the whole Man, when Goda had per- 
fetly made him to h's own image and likeneſs, 
and diftin2wiſhed- into Male and Female had fitted 
and furniſhed him with his convenient helper, that 
both together migtit be one fleſh for the full ability 
and ſufficiency to/ accompliſh this work, as 1s evi- 
dent by the Text (4a) God created Man in his own 
Image, inthe image of God created he him, male 
and female created he them, And God bleſſed them 
{ ſo created male and female in the image of God) 
and ſaid unto them, ( thus preparedin *" 
0 
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of ſex fit for ſuch a work ) Be fruitful aud multiply 
and repleniſh the earth. With what 2-bat with 
Men and Women of their own kind. ' Therefore I 
conclude, that the. whole: Man Male- andFemale 
coupled in one fleſh, is by God inftituted- to be an 
ordinary inftrument, in and under his own hand; by 
means of procreation ,' to multiply' and' increa(e 
Man in full kind and nature upon the face of the 
earth; and that therefore ſo it is,” even as God 
hath willed. Jf not, where is the intite obedience 
of the creature that ſhovld anſwer to the full ex- 
:ntzof the law- of the. Creator > God ſaith to all 

the Man, be frairfull, multiply and increaſe : How 
is it -then, that but apart only , and: thar but tae 
inferipur part too , obeyerh> What 5s become 
alſo of the power and vertue of God's word, which 
accorging to the formal kind of theſe laws is thus, 
God ſpakg aud it was done. he commanded and it flood 
firm, which if it cannot be denyed in other points, 
why doth it fail in this? If any would ſay , that 
God when he gave this layv unto Man, meant to 
require no more from: Man but the propagation of 
the body only , and: imſelf alwaies to ſupply the | 
Soul by creation ; I aniwer, Firſt, who hath knows ' 
this mand of the Lord,ſince he hath not revealed it ? 
Secondly , it were: to impute vanity unto Cod, 
either in this that he ſhould make a law too narrow, 
or too large. (which vanity Man is naturally ſubje& 
unto, but God never) or elſe in this,that he ſhould 
equivocate, {peaking a form of words that carry an 
expre(s plain meaning , and reſ2rve a ſecret inter- 
pretation to himielf, which cnnot from the form 
of the words be 9athered nor conteived. And 
ſeeing the law for propagation 1s formally iti —_ | 
ng 
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the ſame, given to Man, as to the other creatures, 
and to them as to him, 1 would know the reaſon 
why I muſt not underſtand and interpret it alike 
for the effeR ; but that I muſt acknowledee the 
propagation of other creatures in their whole kind 
or nature, and of Man but in part ; ſome ſay it is 
\ fora note of the excellent dignity of Man above 
the other creatures, to receive his Soul not as they 
by propagation, but immediately from God's hand 
created and infuſed into their bodies : But I anſwer, 
Firlt, that the moſt excellent glory and dignity of 
Man was in this, that he was created in the image 
of God, which glory Adam. by finning /off. The 
next ſubordinate to that former, was in that God 
made Man a living Soul, that is ſuch a perſon as 
was indued. with an immortal ſpirit, and an orga- 
nical - body fitly proportioned and graced with a 
comely and fately Majeſty above all, of which the 
Poet ſang. 
Pronaque cums ſpeltent animalia cetera terram, 
Os homunt ſublime dedit, calumque tur; 
Fuſſit, & erettos ad ſidera toltere vultis, 
This dienity abideth with Man, no leſs after our 
opinion than theirs. Secondly, I ſay the the ſuper- 
excellent truth, and power of God's creating word 
is here no leſs, but much more rather to be noted 
and acknowledged , who ſpeaking to Man , and 
bleſſing him in his kind, bad him be fruirfwl to 1n- 
creaſe and replemiſh the earth. And therefore 1 
believe it is as God willed, and that Man's intire 
nature is increaſed by Propagation, 
The firſt q This is further confirmed by two ſecondary 
rwgs-Hhe reaſons ; the firit, from the End of God intended 
eument. by means of propagation ; the ſecond, "I _—_ 
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e, | patiſon ofthis bleſſmg of God upon Man, with 
n | that upon the inferiour creatures. The end expresſly 
e here ſaid to be of God intended by mears of his 
C law for propagation injoyned unto Man , 18 two- 
d fold. The fir(t, that not many bodies of Men, but 
's many whole and intire Men might be multiplyed 
e and increaſed to repleniſh the earth, according as 
y it 1s expres(ly ſaid to the Man and the Woman 
q ( when God hade made them one fleſh, and bleſſed 
p them to this end ) Be frm:rfull, aud mmitiply, and Genel, 1; 
f repleniſh the earth; and this end is ſubordinate unto 
t the ſecond, which is, that mankind thus multiplyed ' 
e and increaſed might ſubdue the earth and exerciſe 


4 a dominion under God over the inferiour creatures, 
s as namely the Fiſh of the Sea, the Fouls of the Air, 
a and every living thizg that mioveth on the earth. 
b Now, whence 1s this wiſedome and power in Man 
- to rule and govern himſelf and others, but from the 


faculties and powers of the reaſonable Soul ? That 

thus Man ruling both himſelf, and the creatures that 

are under him, diſcreetly, the image of God's 

wiſedome, powergand authority might ſhine in him, 

as well beſeeming the honour that God had called 

him unto above other creatures , for which David pr,1 g.5,6; 

magmfyed God with a thankfull remembrance, 7, s. 

how God had magnifyed Man, ſaying, What 

man, that thos art mindfull of him? or the Son of 

man that thou vifueft bim ? for thou haſt made 

[ him little lower then the e Angels, thou haſt crowned | 

: bins with glory and honour, Yr madeſt him to have 

dominion over the work of thy hands , thou baſt pnt 

all ander _- namely all Sheep and Oxen , yea 
and the beaſts of the Field , the Fowl of the Air, 


| and tht Fifhof the Sea, Kc 
| > —_ t Sanflins 
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' 'Sanftins his animal menti[que capacins alts 
Deerat adbuc, & quod dominari in cetera poſſet 
Natus homo eft. ——— 
And eAdam had not been more alone deſtitute of 
a meet help amonglt all the creatures, 1f God had 
not made the Woman boxe of his bone and fleſh of his 
fleſh, than all thoſe creatures had been deſtiture of 
a Lord under God,if God had not made Man in his 
own image indued with reaſon and wiſedom to this 
one end amonelt others. And ſeeing it is expres{ly 
ſaid, that God intended the maintenance of this . 
end, by the ſubordinate miniitery of Man multi- 
plying and increaſing daily by the ordinary means 
of propagation , it i$a vain vanity in Man to ſhift 
it partly (and that but the inferior part) to the 
means of procreation, and partly ( and that for the 
principal part ) to the ſupernatural work of God's 
duly creation, 
The ſccrnd & Secondly, that the bleifing of God and the 
branch ot payer thereof may be ſeen as effeRual towards 
the2d Ar- fan as towards the other living . creatures of 
gument, : : F . 

inferiour kind, the Soul's propagation as ell as the 
Body's muſt not be denyed. For it were abſurd to 
ſay or think, that the Lav touching propagation,and 
the Bleſſing annexed, ſpoken to Man 1n as full 
tearms and formal manner by God, as to the 
beaſts, ſhould be more effenal towards them than 
towards Man ; to whom in reaſon 1t may ſeem it 
ſhould be rather more than leſs effeQual. In beaſts 
it is eranted, that not only the leſs principal , the 
organical parts, but alſo the more principal, life, 
and ſenſe, which doe make up the whole nature, 1s 
by propagation ; therefore in Man likewiſe , not 
only tte leſs principal part which is mortal , but 
alto 


__ 09) | 
alſo the more principal, which is the immortal Soul, 
1s by propagation, tor theſe together make up the 


, Whole nature of Man; Ifnot, what reaſon may be 


rendred why the bleſſing of God, and the power of 
his word, ſpoken unto Man, as unto the inferiour 
creature, thould be found not ſo effeual in Man 
to propagate his whole nature , as in the beaſt or 
plant? They anſwer, That Man having by propa- 
eation h's body indued with life and ſenſe, hath as 
much by propagation as the beaſt, For the beaſt of 
the moſt perfect kind hath only ſo much and no 
more. eAnſw. I reply to this their defence. 
Firſt, that the beaft hath nomore, bec1ulſe no more 
belonveth to the making and filling up of his 
whole hature, and ſo much asisto make up that, 
the beaſt hath by propagation ; but to the filling up 
of the nature of Man, there goeth more, namely, a / 
reaſonable and immortal Spirit. Therefore this - 
mult alſo be by propagation with thie reſt, or elfe 
Man hath not by propagation, ſo much as the beaſt 
or the plant, becauſe nor all that is eſſential to his 
nature, as they have, For here the equality or 
inequality muſt bz meaſured, not by Arichmetical 
number or weight, but by Geometrical proportion 
and equity of Jultice , according to the equity of 
that law or rule. To what more is given, of that 
proportionally more ſhall be required. All eſſen- 
tial co Man, as all eſſential to beaſt or plant, or elſz 
no equality in this caſe. Secondly, I ſay, that ex- 
cept the Soul as well as thzBody be by propagation, 
it will prove ( accordin? to their further aſſertion, 
that deny the Soul's propagation ) that Man, hath by 
propavation not ſo much as thg bealt or plant, no 


not according to Arithmeticat proporgon. ns 
F 2 Wane: © 
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where their opinion ſeems to draw with it this 
abſurdity , that by conſequence there ſhould be 
three Souls in Man, the Reaſonable, the Senſitive, , 
Junius on and the Vegetative, they (hiftit off with this pre- 
the 2 Gen. vention, ſaying, That the Vegetative power which is 
handling — in and with the iced, doth corrupt and 


—_ vaniſh to give place to the ſenſitive faculty , when 
chius like. it cometh, lealt otherwiſe it ſhould be doubled, 
wiſchand.. becauſe the ſenſitive faculty or Soul bringeth a 
ling this vegetative power with it, Likewiſe they hold,that 
. = both theſe again vaniſh , when God infuſerh the 
quoque ea Realonable Sonl, to give place upto that, leſt theſe 
qua _pri- faculties of ſenſe and vegetation ſhould otherwiſe 
mum vivit b2 doubled, and one of them tripled : becauſe the 
fetus bo= r23fonable Soul bringeth with it a power to give 
2 otra {enſe and vegetation to the body. So that theſe 
theologis dedued, what remaineth, that a Man may be ſatd 
babita eſt to have by propagation from hisparents, more than 
provegeta- a liveleſs and ſenſeleſs lump of clay and elementary 


tex inde ſtuff > For reaſon, ſenſe, and vegetative life 1s in 
ſubi exp one Soul,and at once infuſed by God,as they hold, 
tice, tum and that life and ſenſe which the body had, as they 
bis abolitis ſay, by propagation, it hath not now, becauſe both 
anima are vaniſhed and gone to give place to the ſame 
i ,,”" powers of the reaſonable Soul : {o that according to 
Scal 6.x x, {ÞiS conceipt, God's law of nature effects no more 

* thanthe Roman Riatuaries could doe by the lay of 


Art, of whom the Poet thus, 


Excudent alit ſpirantia mollits ara 
Credo equdem wives ducent de marmore vult its 


That they could found and form images of Braſs 

and Marble ſo to the life, that they mught ſeem even 

to breath and move, | n 
0 
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The third Argument is drawn from the p:oper The third 
name of the firſt Woman Cy Aauva Life- Ave, Argument. 
as if { might ſay, like-quickening life, or life-kind+ Gen.z.20, 


.ling-life, For ſo the reaſon that. is 'rendred-( why mn Con. 


. . l Septiiy . 
this name was impoſed upon her ) doth teach me t6 pi —_ 


expoundit, For why did Adazs call his Wives 3nz2 We 

name Chanva, or ( as it is commonly pronounced) £25. 

EvA, Life ? Becaule the is the wo of all life, _ Eva: 

or of every life, or of every living (Soul) meaning Boris £4 

of Adam's kind, For here muſt, neceffarily be dami a vi- 

relation to that which was ſaid, God breathed into vificazdo. 

Adam's face or noletbrills the breath of lives (intire Schzrzus 

life.) and ſo Adam became a living Soul. Now Jr ". 

h2re may ſeem to be relation to a double impoſt- gz, 

tion of this name upoft the Woman. - The fictinqq2y9 ox 

reipec of Nature,, the ſecondin reſpect of Grace-MiTne 

In reſpe& of Nature, not only becauſe (he did par« 74'1r 7 

ticipate with her Husband 1n that breath of lifeg Ser. 

which God breathed into Adam's face, and ſois * es 

made, as he, a livin? Soul; butalſo becauſe the is, 

if that. life of Soul, ' ordeined of God an help to her 

Husband for this:principal end, namely, the pto- 

pagation of living Squls, ( that is, intire perſons.) 

of hgr.and her Husbands kind, thraygh the power 

of God's effeRual blefling upon hw own otdinance, 

that ſa ſhe might inJeed be, as ſh2 is call2d, the 

Aather of all lung. I , 

Ia reſpet of Gracealſo is this name CH auva 

impoſed, or rather repeated, and applied to th> 

Waman by her. Husband, after hs had heard the 

promiſe of life to be recovered by the- graciouſly: 

promiſed Seed of the Woman; for though we hear 

not this name expresfly in the Scripture, till after: 

mention made of Adams's death by their fall , __- 
F 3 tte 
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. the promiſe for their rettoring to life again by faith 


in the promiled Seed, yet the reaſdn there added 
( why Adam called his Wife CRauva, Life) 
reacheth plainly that it was ther name from the: 
in(tant that ſhe was ordeined of God to be the 
Mother of all living. That is, firſt in regard of 
watural life (by means of propagation ) to all 
Adam's natural Children ; and now again (with an 
addition of ſpecial grace ) the Mother allo ( accor- 
ding to the fleſh ) ot all living, or that ſhould live 
an higher and more excellent kind of life , than 


natural. That is, firlt the Mother of the promiſed 


Seed,Chriſt our life ; and ſecondly,alſo the Mother 
of all that ſhouldgzye by faith in Chriſt : ſo that 


© © 5: Adam nov calleth his Wife CHAuva /ife,out of a 
- double joy ofa thankful faith. Firſt, For that (not- 


with(tanding ſhe had been to-her ſelf and to him 


' the occaſion, and {6 th2 Mother (as I may tearm. it) 


of death,by their transorefſion ; yet) God had now 
received them both to grace of Jife again , not only 
for their own ſingular perſons , but alſo for #mul- 
fiplied ſeed and poſterity, by fruitful procreation 
to be derived from their perſons : And ſo hath he 
reſtored and'ratified unto th:m this their ofhce agatn 
(which they by 'finnirg had forfeited ) as he to be 
the'Fathzr . ſo ſhe 'to be the Mother of all living 
ones of their kind, Secondly, For that God had 
revealed unto them his purpoſe to honour ther in, 
this their office with an higher degree of dignity, 
than by the fir promiſe ( given in and with the: law 
of procreation ) could be gathered or perceived. 
Namely that he would make them inſtruments of 
whoſe fleſh his eternal Son in due time ſhould take 
flcfh and be made Man, the ſeed of the Woman in 

an 
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2n admicable manner , a Virgin conceiving and 
bearing a Son. CHxk1sST inJeed is the ſced of 
Adams the Man, as well as of the Woman accor- 
* ding to the fleſh ; and ſois he called rhe ſeed and 
Son of eAbraham, of David, and all the reſt in 
the line from Adam as St. Luke rehearſeth them : 
But yet is he for ſpecial note called the ſeed of the 
Woman, Firlt, to confound Satan wnen he hearetn 
the council of God, to uſe her for an inſtrument 
and means of whom to raiſe up a miehty ſeed, that 
ſhould deſtroy the kingdom and power of Satan, 
as Satan had abuſed her for an inſtrument and 
means to corrupt God's work and kingdom of 
nature in Man, Secondly, becauſe CnR1sT h.s 
immediate co:ception of the Virg-n Mary ſhould 
be ( as it was ) without her knojying of Man. 

« Note allo the property and Emphaſis of thz 
phraſes and ſpeeches. God breathed into Adam's 
noſethrills (a) the breath of lives, and ſo Adam ,,, novo 
became (b) a Soul of life. And the Woman is —Iwmn 
called CH auva fe becauſe ſhe is (c ) the Mother ()wngy 
of all 1rving,or of every life (of Adam's kind.) * In nan 
the firlt place there is Lives plurall : In the ſecond ae 
Life ſingular : In the third All, or Every-bife x « Spire 
ſingular plurall, Why this > and thus > namely, tO culum wr. 
intimate to our underſtanding and attentive heeding tarum quo 
theſs three points. * Firſt that Adams the Man's dicatur 
living Soul being but fimply or fingly one in 7 m- 
eſſence, is yet furniſhed and indued with all thele ,,,, ,ax. 


tum vitam, ſed tiiplicem ſub ſe coatinere, ſeu comprebendere, vegetabs- 
lem, ſenſitivam, rationalem. Aſlicus. 

"C Adam primu bomo fattus eta Do in animam viventem , ſeu 
animal vivens, quando in faciem ejus Deus inſpiraverat {piraculum vie, 
hoc eſt 44a cum veretante, ſentiente & movente anima, (1148 1 ationa- 
lem > mentem. Parzus 1 Cor, 15. 45. 
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powers and faculties of life vegetative, ſenſitive, 

and rational or reaſonable ; or as. others rather 
think, and therefore would ſpeak, that theſe being 
three diſtin& Souls , they do all concurr and joyn* 

to furniſh and make perfe& the nature and perion 

of Man. Secondly ,that ſo alſo Adams the Woman is 
Crxauva life, as participating with her Husband 

( in whoſe ſide ſhe was then incloſed ) of the (ame 

breath of lives which God breathzd into Adam's 
noſethrills , whereby ſhe alio became (as he) a 

living Soul or Soul of life in all thoſe forementioned 
furnituces, powers and faculties of life. Thirdly, 

that thus as he is ordeined of God to be the Father, 

{0 ſhe the Mother of every life, or living Soul ; 

« D071 And for that reaſon is ſhe called Cuavv A life, 
Plurale And here it is a thing very worthy ro be noted, that 
tantum vel-the relation of her Motherhood 1s expreſly and. 
etiam duale direHtly, to the life, and Soul, not expreſly to the 
rac & body ; though yer indeed it muſt alſo mean that 
+ es he ſhe 1s thz Mother of the whole intire perion of 
nificat au- Every one of her Children ; even as Adam the 
ten e& v1 Manis called « {iving Soul in regard indeed of his 
rias vit* whole perſonz but yet with ſpecial and expreſs 
ef 0's: relation to the life and Soul his chief effential, and 
:n Itinera. {Þat Which informeth, animateth and quickeneth 
rio Dayi- the body, and 1s the natural priuciprmps of all lively 
dico. motion, and aRion, to, and in the whole Man; 
And all this together may teach and tell us, ag plain 
as need be, what it is to be a Mother of life, or of 

a living Soul, as it meaneth, and muſt mean, the 

Intire perſon of Man Male or Female ; namely, 

by the lawfull a& and uſe of the Marriage-bed to 

become really one fleſh with her Husband, to can- 

ceive ſeed of him, andunite jt jyich hg own in the 

| womb, 
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womb, and there ta warm, nouriſh and cheriſh it, - 
( a8 God teacheth and ftrengthneth'nature to work 
in this kind ) as being that natural, material, and fub- 
tantial. prixcipiars , Which God, according to his 
own law- and ordinance, kindleth, pramoeeth, and 
perfeeth to become a living South: in the full and 
intire nature and image of the Parents; out of 
whoſe ſubſtance he produceth it. ag a fruit of in- 
creaſe and multiplication made by the power of his 
bleffing and affiftance , with and upon his own 
created and appointed means. ly, that then 
when it. 1s ripe, and ready for the birth, ſhe is to 
bring it forth, and both at and after the birth to 
perform all ather requiſite duties of a Mother to 
this fruit of her womb, to preſerve and continue it 
in life and growth unto trength and ſtature, And 
thus is the Woman made and ordgined of God to 
be one fleſh with hee Husband, and a moſt proper 
and ſufficiently well proportioned help unto him for 
this ſpecial work of propagating his kind, ſo as no 
other creature inheaven, earth, or under the earth, 
can or could have been an help unto him. And 
thus is ſhe a Cy Auv a, a life-quickening or- a life- 
kindling Mother, to every life, orliving-6ncof her, 
or her Husband's kind, the proper and natural fruit 
of both their bodies,or of both their perſons rather, 
which is therefare alſo called eþery ſeed, by the name 
of that original or natural Prizcipmm, in/which the 
whole intice perſon is potentially wrapped, hid and 
conteined, and thzfce produced and brought forth 
into actual Being, and perfeQion,. mv due time and 
order,by the power of God's Atlmighty word , as 
he knoweth how to work in and by nature his own 
created miniſter, inftrument and means. _ 
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The fourth Arcument is from the oppoſition 


Argument, { expreſly ſet down by Xoſes ) of God's creating 


GCen,n.27, 
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Man in his own Image ; and Adams his begetting a 
San in his. own Image. OfGod's creating Man it is 
ſaid, God created Mas in bs own image, in the 
image of God. created he hins, Male and Female 
created he them, And of Adam's begetting a Son 
itis thus: ſaid, And Adam {:ved aux hundred and 
thirty years, and begat a Son in his likeneſs after his 
Image, axd called his name SHBTH. Where note 
the Agent is Adam; his adt, begetting;the fruit and 
efte& 1s ( in regard of eſſence - Son (in regard of 
condition and quality ) the likeneſs and Imave of 
Adams. So that we plainly ſee two things. Firſt, 
that whatſoever 1s to make up the fullneſs of a Son 
begotten, is the natural fruit and effeR of Adam 
( andſo the Father ) his begetting: and therefore 
the. Soul as well as the Body z and both formally 
together. Secondly, that the quality and condition 
of this Soa begotten, is the likene(s and Image of 
Adam the bzgetter ; that is,corrupt,and deprived of 
that glory:af Gad's Image. wherein he was created. 
And this is; purpoſely thus declared by oppofins 
cor upt Adems:begetting a: Son, 'to God his creat- 
ing of Man at the fi:(t, that we might know,-that 
as Mancame-from the holy. hand of h.s Creator; 
holy and (pute in Soul annd:Body both , ( for the 
Image of 6: bakrelaticn to. both formally toge- 
th2r, though principally ' and;primarily in order of 
nature to the Soul) to every Child of corrupt Adaws 
cometh corrupt and tainted:;with original fin, both 
in Soul and Body,from the loyns of his natural Pa- 
rents; for this corruption hath likewiſe relation to 
both Soul and Body, though: principally and jo 

| marily 


[75] 


marily 4n order of nature to the Soul, And ſo the 
imade of corrupr-Adays 1s in the whole and intire 

Man, which .conſilteth of Soul and Body formally 
together, - which corruption of nature ( as Moſes 

clearly ſheweth ) is by means of the natural be- 

getting propagated #td conveied' together with the 

efſence- from the: Parents to the Children, And 

this is precilely by the Holy Ghoſt ſpecified in the 

example of Sheth an. holy ſeed, to teach us that 

eventhe elett, andthey which ( as the Apoltle ſaith) Epheſ.2.3; 
are ſaved by grace, are yet by nainre the Children of 

wrath as well as others By nature, I ſay,as the Apo- 

file doth, which could not, nor .can be truly and 

intitely ſaid fo to be', if the Soul with'the Body be 

not ( as we ſay ) by R_ but ( asthey ſay) 

by immediate creation and infuſion fron God. Be- 

cauſe this creation and infuſion is not any work of 

Nature. - | 

"© Th: 6th Argument is almoſt the ſame in'e The 5th 
effe&- with the (xt, ' And it is gathered_from the Argument. 
words of Davit,” complaining of and lamenting, 

before God and his Church, his own wretched and 
miſerable condition by reaſon of this his natural 

drawing and deriving of o:iginal ccrruption, toge* 

ther ith his natural Beino and effence, from his 

] parents, by means of a natural forming and heating 

in his Mothers womb. Behold, I was Paden ( OY ppn.gr. 5; 
formed) rn rniqury; and in fin did my Mother 'con- why 
ceive (or heat) me. Here are two natural afts with 11NEM 
their proper and relative effeQs, ordinary to the 

natural work of procregtion of maykihd. The firit 

main and principal by nature intended, which is the 

fruit'of the womb formed to perfetion , and ripe- 

heſs, to be brought ſorth by the painfull travail of 
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the Mother. into the light of life, expreſſed in theſe 
words ; Behold, 1 was ſhapen, or I was formed (to 
the painfull Birth.and bringing forth : ) The ſecond, 
the mean ſubordinate to the former, namely the 
warming and heating : and ſo the cheriſhing and 
nouriſhing of. ths fruit in the-yomb, from the time 
of conception, tll it be fully formed and ready for 
the Birth, 7 | 

'-', Incipe parve puer Tiſk copnoſcere matrem, 

Matr1 longa decem tulerunt faſtidia menſes. 


Both aRs are here termined and bounded to David's 
whole: and intire ſelf, 7, Me, I, not in part, but 
all was formed in iniquity,and in fn did my Mother 
conceive, warm,and heat Me ; not my body only, 
but me z mine intire perſonal ſubſtance formally 
conliſting of Soul and Body together, And all this, 
as a natural effect growing from the natural a& of 


zthe parents, .is dane in; fin and iniquity, becauſe it 


.,holdeth a perpetual rule in all Adams's poſterity as 
| 1n himſelf; corrupt and finfull, Adam can beget a 


Son inno ſounder image than his own, and Kill 
what is born of the fleſh is fleſh, . And here the firſt 
part or member of the ſentence ( [was formed in 
zniquity ) noteth. the propagation. of fin unto the 
form, which.is the Being of the Soul with the Body, 


. or the, Being of Mann the conjunction of the Sout 
. 'and Body together. And the ſecond part ( 7», fn 


bath my Mother warned, or heard, and [6 nouriſhed 
we ) noteth the maintenance of the ſame formal 
Being in the Womb unto the Birth.- And therefore 
from tence is plainly concluded, as the propaga- 
o2tion of fin. the proper adjun& of that thing 
formed, and nouriſhedin fin and iniquity , {a li 
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wiſe the propagation of the proper ſubjeR of ſm, 
which is the Soul in formal union with the __ 
For no proper AdjunR, quality, or accident can 
propagated without the proper: ſubje& , as hath 
afore been ſaid, 

« The law of Crace, _—_— a Man is regene- « The 6th 
rate and born a new, confirmeth alſo the propage- Argument, 
tion of the Soul, as well as of the Body, Thats John3. & 
which is born of the fleſh, # fleſh ; and that ahich #s 
born of the ſpirit, 1s ſpirit. Chriſt, who well knew 
how to ( and diſtinguith aright, oppoſeth here 
two kinds of births, 2nd begettings » the one of fleſh, 
| begetting fleſh ; the other of ſpirit, begetting ſpirit. 

By fleſh begotten of fleſh, Chriſt meaneth here the 
whole natural Man in the ſubſtance of Soul and 
Body corrupted, and defiled with fin, and uncigh- 
teouſneſs, commonly in the Scripture called the 
' | Old Man, or the unregenerate Man, or, as here, 
, | fleſh,or-asellſe,where,fleſþ and blowd. And by ſpirit 
| | begotten of the ſpirit 15 meant here the whole ſub- 
\ } Rance of Man reformed, purified, and ſanRified 
| by the ſpirit of God , commonly called the new 
| Man, the ſpiritual Man, the regenerate Man, As 
the ſpiritual begetting ( which 1s the operation of 


eb. OE. ante. A —” 2 


| the Holy Ghoſt) extended to the Soul as well as to 
| the Body, to ſanCtify the whole Man , and take 
away the evil quality and condition thereof ; ſo 
the carnall and natural begetting extendeth likewiſe 
to the Soul as well as the Body, and leaveth all in 
corruption,and natural uncleanneſs,the begotten as 
the begetter. Except any will ſaythat the Soul is not 
unclean in the unregenerate,as well as theBody,nor 
theSoul ſanRtified byChriſt in the regenerate,as well 
as the Body, which were again(t truth of both expe- 

rience 
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rience & reaſon.For both will approve that the Soul 
1s the principal ſubje& , as of ſs» in the wnregene- 
rate, {o of r1ghteonſneſs in the regenerate, and not 
the Bedy but by means of the Sow/, Or except, 
ranting both Soul and Body polluted, any will yer 
- run into that” abſurdity, ta ſay ſin and corruption 
being Accidental qualities properly of the Soul, 
may ſand, and be propagated without their proper 
ſ\ubje& to ſuſtein and bear them,which is impoſſible 
1nnature, whereof God is thz Author and main- 
tainer, Therefore I conclude from this demon- 
ſtrative teſtimony of Chriſt, that as all that is ſpirit 
( that is to ſay, ſpiritnal and ſanttified) is of the 
Spirit (anifying 1t, by vertye of a ſecond and (p1- 
ritual bzgetting z So all that is fleſh ( that is to (ay, 
carnal and corrupt )is of the Fleſh, by means of the 
firſt natural and carnal begetting. Burt the whole 
Man in the ſubſtance of Soul and Body fptritual 
( that is to ſay, ſanttifyed and made holy ) is the 
eff2& of the Holy Ghoſt fo ſanRifying it, There- 
fore the whole Man in ſubſtance of Soul and Body, 
corrupt and polluted with fin, is the natural eſf2& 
of the carnal parents that by their carnal bevetting 
have ſo propagated and produced it. This yet is 
one main difference to be notzd. That the natural 
begetting produceth the ſubſtance with thz evil 
qualities together. The ſpiritual begerting giveth 
no new ſubtance, but reformeth the ſame ( which 
God by nature had already given ) by bota taking 
away the evil and ſupplying it with good, So that 
Nicodemus need not return into his Mothers 
womb, as to fetch thence a ney Soul and a new 
Body for ſubſtance, but hath need to be received 
into tz boſom and bowels of God's free grace 

ad 
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and mercy, to renew the ſubſtance of that Soul and 
Body ( which he had brought from 'his Mothers 
womb ) and to reform that according to the will of 
God, | | NOIet 

For illuſtration and ſome uſefull amplification 
of that which I have ſaid and written concerning 
God's law given for propagation of mankind, 1 
would add two: types or ſignificant marks which 
ſeem very lively to intimate the Soul's propaga- 
tion together with the Body. Both are of divine 
inſtitution ; the firſt natural, which God hath im- 
printed in the Soul ; the ſecond ceremonial, by 
God's commandment once ( during the time of 
Ceremony) marked in the Body. 

The firſt 19 that natural impreſſion in the Soul of 
every Man and Woman ( being come to age of 
diſcretion) to conceive ſhame at the fight and 
hearing of thoſe bodily parts , which are inſtru- 
ments appropriate cheifly for the work of genera- 
tion, and ſo of propagation, And Ithink it hath 
not been heard or read of any people ſo barbarous, 
which hide not thoſe parts, though otherwiſe they 
20e ordinarily naked. And as thoſe parts are uſually 
called in Greek a/Ooe, and in Latin Pndexzda ( as 
one may interpret the words) ſhame-breeders or 
ſhame-cauſers ; (0 are they in the Holy Scriptures 
called with an Emphaſis, ſometimes our nakedvreſs, 
and ſometimes our ſhame. And as Adam and Eve, 
ſo ſoon as they had finned, conceived ſhame in their 
Souls from beholding each their own and others 
nakedneſs, and therefore the firſt thing they endea- 
voured and haſted to do , was to hice their naked- 
neis eſpecially of thoſe parts + (0 God by ſpecial 
law provided for the hiding of them in all, but 

eſpecially 
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eſpecially in thoſe perſons that were to come nee? 
him in the work of his ſervice in the Temple and 
about the Altar, And hence it is that by nature's 
admonition and inſtrution we put more comelineſg 
of art and-induftry on thole: parts of out bodies, 
which we cſtcem to have leſs comelineſs of nature, 
Now theſe very parts are not in themi{elves nn- 
comely, nor to be aſhamed of, but only in regard 
of the Soul primarily ; and ſecondarily, of the 
Body polluted with fqn. So that this may ſeem to 
be a charaRter, which God hath:printed-in the very 
nature, heart, 8nd Soul of every one, whereby he 
teſtifyeth unto it, and teacheth and forceth it to 
teftify, andutter it forth, by:what way and means 
the nakednels and filthyneſs whica cauſerh ſhame is 
conveied firſt from 44am to his Children, and ſo 
by- them cenceived and drawn from him, and 
conveied to their Children z namely, by the a& 
and effe& of generation, which cannot be but in 
reſpe& of the whole nature ſo by God given and 
procreated, And which is fo the full and adequate 
ſubjeR of ſhame by reaſon of fin, as yet the Soulis 
the-primery ſeat and ſubje& therevf,1l mean of fin, 
the cauſe of ſhame, 

The ſecond fign-is Circumcifon , marked in 
the fleſh to repreſent the circumcifing of the heart, 
The firſt is called the crrcnmoifion made with hands, 
the latter the Carcwncifion made without hands, 
becauſe it is the proper effeQof God's Spirit porg- 
ing and purifying the Soul from guilt and pollution 
of fin, Now, the circumfion made with bands '1$ 
( by God's commandment ) the cutting away of 
the foreskin of that part and member of Man's 
Body, the main and principal end and uſs whereof 
9 
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is for the a& and efte& of Genzration. And ir 
was th:re marked and made,with inttmarion of che 
Circumcifon of the Heart or Soul made without 
hands, as the fruitand-effeR of Chriſt Circurmct- 
ſed for us, For that Circumcifionof the Fleſh is "iP 
therefore called God's Covenant ,, becauſe it was a nh 
Sign and Se:l of thar Covenant which God made x ;. 
with Abrahams and his natural Seed for the taking p,,,_ .-. 
away of the Uncircumcifion of the:-Hearrs,of him 15,3-,6. 
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and all his Spiritual ſeed, and Children by Faith, Jer.4. 4. 


Now why was that circumcifion of the fleth, and 
made with hands, preciſely appointed by God to 
be marked and made ini that part and member of 
the fleſh with intitnation of, and reference to, the 
Circumciſion of the heart? Doubtleſ(s this; to 
teach us ſenſibly, that as the uncircamciſed fleſh, 
ſo likewiſe the uncircumciſed heart and ſoul is by 
natural propagation (whereof that Member is an 
inſtrument) really conveyed from the Parents to 
the C hildren. And it would be bur an idle ſhift 
to ſay, The uncircutnciſion cf the heart is by pro- 
pazation, but not the uncircumctied heart; For 
if that bz, this mult needs be ; let the Minds and 
Wills of many be never (o offtward and untoward 
to admit the conſequent, And this heart, whe- 
ther here 1t muſt mean but the ſoul only the main 
and primary ſeat of (in, or the whole natural man 
tainted througnout with fin, the Conclufion will 
de all one for che point, For, if by the Heare be 
meant the Soul only, and by the Fleſh the Body, 
the proportion will be thus : That, as we ſee the 
Fle(l: or the Bodies of Male-Children by Nature's 
working, to be ftill propagated and breught forth 
Wita uncircumciſed fleſh ( though their _ 
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that bezat ther-were circumcifed:)- and that uncic- 
cumciſion- remainerh in: their'Fleth untill by Art 
and Hand it be taken away : - $0 likewiie,the Heart 
and Soul muſt. bes conceived-te be by Natures 
working propagated 1n the pollution and unclean- 
neis of ſpiritual uncircumcifion,captracted and de- 
rived from the Navxents ; andthat this uncircumci- 
ſion of heart will-and doth remain and abide upon 
that heart and ſoul;; till by the ſupernatural grace 
and working of God's holy'Spirit it be taken away. 
Burt if by the uncircumciſed heart-muſt rather here 
be meant the whole man in reſpeR of that his acci- 
dental Nature and Being,which (during his unrege- 
nerate ſtate) isin bondage under the power and 
motionsof fin, 'as by the uncircumciſed fleſh may 
be meant the whole man, in regard of his eſſential 
nature and being in the vncircumcifion of the fleſh 
according to the Letter, the concluſion or conſe. 
T3 ya; quence will be ill firm for my part and purpoſe. 
* 4X5 ]he whole intire man (which conſifteth of Soul 
% ©u- and Bady formally together) is,by God's inſtituti- 
Fic On 0f circumciſion, plainly argued and intimated 
38, £0 be (as the full and adzquate ſubje& of concupi- 
4. 4:ha- (cence or Original fin,which is called the ancironm- 
naſ.de S1- ciſgon of the heart) by propagation from Aden, 
era 711 &c, Andit is ordinary in the Scripture to oppoſe 
_ as Fleſh to Heart and Spirit, The Natural man 

>'+ tothe Spiritual man, The Old man to the New, 
Uncircumcifon to Circumcifion z ſo contrary- 
wiſe, Heart and Spirit to the Fleſh, The Spiritual 
man to the Nataral or. Carnal man, The New 
man to the Old; Circumcihon to Uncircumciſion, 
&c. Where,in both Members oppeſed,not a part, 
but the whole man muſt ill be underigod, =. 
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« The nate and nature of Original fin , ſo The 7th; 
called and diltinguithed (by the general voice and 3 gumeit 
conſent of the Learned) from Actual, will argue 
allo the propagation of the Soul ; 1i the nature and 
definition will Anſwer to the Erzmorof the name, 
as it ſhould and doth, or elle it 18 not rightly n2- 
med Original, What then is Original, fin? and 
why ſo called > Becauſe it was firRtan the World ? 

No, .for the Reprobate Angels bad fanned before pci 
man. Or, Becauſe it begun in the firlt Perſon originu «ff 
:Adar ?. No, neither is thisany part of the rea. «rafia 
lon, if we conſider but the particular a&, for ſo it "edi; 
was but his Perſonal fin which coded with him. 71% 
But indeed in regard of the general woful effect, rus noviſ- 
which thatfhrſt man by his fit(t ſin brought forth 3 Cum nata, 
here: is'part of the reaſon why it is called Origi- © 9ppoſita 
nal ;, Firſt it begurin hinx (the firſt Man and Roots 
of Mankind) the general corruption and ruine ofy,,;, 
Mans nature z Secondly it continueth by means of 
natural propavation, and floweth to all his Pcofte- 
tity together with their ſubſtance, beginning Rill 
with their beginning; ſo that a Man or a Woman 
no ſooner beginneth to be, but be beginneth to be 
In and with this fin, and this fih in and with him, 
Thirdly, Becauſe alſo it is th2 Root out of whick 
ether ſms ſpring and grow. Way then, if this be 
ſo, The Soul (in the general conceit of the Church 
thus ſpeaking and diſtinguiſhing) muſt needs be by 
propagation, and not by continual creation, I ſay 
dy conſequence of Original fin ſo diſtinguiſhed 
and defined (as hath been ſaid) the ſoul of Man 
muſt be granted to be, not by contmual creation 
dut by propagation. For otherwiſe, the ſoul be» _ 
Ig the principal ſeat of tin, and formalleſt part of 
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man, Carinot be truly and properly /{aid in this 
ſenſe to be touched or tainted with Original. fin, 
For, ſuppoſing the Soul to be continually by Creq- 
tion, it (hall have a Being pure from the'Creator's 


pure and perfe& hand, before it come into the Bo- 


dy, there either to be polluted and corrupted by 
the body, as ſome (ay, or to fall into fin,- and-to 
corrupt and pollute it (c1f, being forſaken of God, 
and left to itſelf, as ſome others have thought. and 


ſaid. 
« An Eighth reaſon and Argument may be 


Argument drawn from the moſt holy and pure nature of God, 


C The 
firſt op1- 
TON _ 
touching 


to prove the propagation of the Soul with the Bo- 
dy. From the immediate hand ot the moſt holy 
and Righteous God noimpure or corrupt thing 
can proceed, Therefore if the ſoul be daily crea- 
ted and infuſed, it muſt needs be oranted,that it is 
created and infuſed into the body, pure, 'perfeR, 
and uncorrupt. To fay or think otherwiſe were 
Blaſphemy. Hence therefore two Queſtions do 
ariſe, | 

q Firſt, How the Soul bein? pure given, be- 
commeth corrupt and unclean ? The other, How 
it may ftand with the exact and try juſtice of 
Cod to commit the holy and harmleſs ſoul into the 
body and place where of necelſity it ſhall be cor- 
rupted and defiled ? To reſo've the firſt doubt, 
there are amongſt them, that deny the Souls pro- 
pagation, two Opinions. The firtt of them that 
think the ſoul is polluted by the body. Bur this is 


th? 1. Queſt. As a muſty Veſſel bemuftyeth che Wine thar is pyt into 
'7. This is a muſty compariſon, fitter tor the Vintners Hall, than the 
Divinity or Philo!t phy Schools, 


with- 
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without reaſon, and contrary to the natural courſe 
of lin ; For it ſuppoſeth the body to be the princi- 
pal ſeat of fin, and that from the body fin floweth 
$0. taint and pollute - the ſoul : whereas contrary- 
wiſe:indeed, the ſout is the principal ſeat of fin, and 
from the ſoul it deſcendeth to abuſe the Members 
of the body. . Both theſe Points are proved. Firſt 
that the ſoul is the principal ſeat of fin, by Moſes 


and by Chrilt ; * Every imagination of (mans)* Gen. 6.5, 


heart ts only evil continually. And Chrilt ſaith, 
Ont of the abwndance of the 6 the month ſpeak-. 


eth. A good man out of the good treaſure of hisM t. 12. 
heart. eh forth good this 1, and ancvil may 3% 35» 


ont of the evil treaſure of his heart bringeth forth 
evil things. Though the Heart do not properly 
Genihe the Soul, yet alwayes whenit is oppoſed to 
the body, it dath mean the ſoul: Our of the heart 
(laith Chriſt) proceed evil Thoughts, Murders, A- 
dalteries, &c. And the:things that proceed out of 


the heart, they defile the man 5 Then Pau! Chew- Ephel.4. 
ing the courſe: of natural corruption, fetcheth ie*?-** 19. 


from che anderftanding in the firit beginning and 
ground of reaſon," thence to the dedutton of rea- 
lon, thence to the hardnz(s of the heart, the will to 
chuſle, the aff<ions to imbra ce, and at laſt to the 
preparaticn of the body. and ating or bringing 
forth of fin, by the Members of the body , given 
to be Servants and inſtruments of unrighteouſneſs. 
So James alſo ſheweth the progreſs of fin from 
the Seed, the conception, and growth in the ſoul: 
to the Bicth and bringing of it forth by the Body. 
The body then is not the principal ſeat of fin. nei- 
thzr doth corrupt the ſoul ; but contrary-wiſe the 


ſoul,the body, 
G 3 The 
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The2d, "The other Opinion is of thoſe: that think, char 
Opivion whep God hath infuſed the ſoul into.the body, then 
rouching hz forſaketh it, and ſo. irbeing left to-iz-ſelt 
- ut talleth of neceility » and. {o c0ttupteth it ſelf; 
rad eAnſw. This Opinion, as. it:is without ground, 
ſo, in jecming, it flatly contradicts the Scripture, 
For whereas the Scripture mentioneth but one. ge- 
netal Fall of. one. Man. drawing all his-Poftecuty: 
with him undef. Sin, and the Curſe ; this Opinion 
ſeemeth to make io many particular. and perfonal. 
falls, as Perſons of men ; and every ſoul, and con- 
ſequently.eyery man, the Author and- Original. of 
- his.own ruine. .. Quly. whey ſay that the En and: of+. 
fence of Adarnz deſerved that God ſhould thus*pu- 

niſh his Potterity. 
ad. Queſt. .--So that nence fitly ariſeth' the ather. Queſtion, 
How it may {tand with the exa& trynes of Gad's 
juſtice, ſo grieyouſly to puntſh» the (1nnocent- ſoul 
for the fault of an other ? For can there be a grea- 
ter puuiſhmunt inflicted upan. the ſoul, and (at 
leaſt in ſe2ming) more unjuſt, than it being pure 
and innocent, to bind it yet patwithſtancng firlt to 
a neceflity of finning, and then to the Curſe for (in? 
Theic anſwer 1s, that the Eternal counſel and Dez. 
oxee of God by means of Adam his tranſerefhion 
and fall,doth make it juſt, Forgfay they, God had 
eternally decreed that the ſtanding or falling of 
cAdam, (hould be the ſtanding or falling of all his 
ſeed and Polterity after him. New foraſmuch as 
Adam hath ſinn2d and fallen, it 1s a- juſt thing for 
God, ſay they, according to the condition of his 
Decree, to cucſ: andpun'th all Adams Pofterity. 
And ihe efore though the ſoul be: not propagated 
from eAdam, yet becauſe it yas ſo ordainedof 
God, 
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God, to give 'Adaw 2 Poſterity In this nhanner, | 
namely: their bodies ro-be' by” propagaridn from 
himzand theit foals' by creation: frac Cod ; there- 
fore (that the Dectes mid counſclof Gdd may take 
place) ir 1$ (a$ they'atherh) a Righteous [thing - with 
God, fo daily creating: fouts,.: to: thruit them. inta 
the bodies that come”'by ' hneal::Deſtent from 
Adams, and then tobirdt them under-rhie :neceflity 
of finning and the cute," er aw 30 thonng tf 5 
« This their m{fss isſo far from fanisfying the 
doubt and taking away: the force of the objection, 
that it 'confirmerh it , much rather. + Forfuft; it 
ſtandeth but' upon's! bare and nakediStppoſition, 
that "God hath fo decreed,as theyiſey. Secondly 
this their opens confoundeth.it ſelf, and flatly 
co nttaditeth the. jaftice of God, and therefore al- 
ſo' #hy ſuck Decree as they conceit:and pretend. 
God is ſo exaRtly and abſolatelyjuſt and- righteous, 
tharhe'is very Juſtice and Righteouſneſs 1t- (elf, 
all his' ways are Truth and Equity.- . Therefore 
whatſoever will not ftand with this nature of God, 
nor with that efoty of his Juſtice” (wherein the will 
ſhine before men ) to Decree, nor to' Execute: be- 
ins decreed; that he hath not decreed;. nor can 
Decree, much leſs do any thing' according tor:ſurh 
a falſly ſuppoſed. Decree, For,ſhall:not the: Judge. 
of all the Earth do right ? But it were greatzin+ , ,,.s, 
Juſtice to Decree the condemning and puniſhing 
of the Righteons and innocent-direAly as inno- 
cent, for the fault of another, from whom the ſo 
condemned and to be puniſhed, hath neither net- 
ther natural nor voluntary dependance; and to 
execute ſuch a Decree were double iniquity, Now 
the ſoul immediately created by God mnſt needs 
CG 4 come 
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come: holy.'and harmieis. every:Way, from the 
molt holy Landes the-Creator neither bath jt. any, 
natural ov yeluntary dependance ©6n. ef dee; or 
any: of his lineage, but only the -neceibty, as. they 
fay ;of this Decree of Gogz;imhichis tupernatural 
and'comes not-at alt underthe will and inclination 
of che ſoul, Edming at it needs-mutt holy- and pure 
from .the -Creators: immediare hands Therefore 
: it Randeth not with the trynes;of -Gods juſtice to 
condemirand puniſh-it fori eAdam's fn. But it 
is the greateſt condemaation end puniſhment that 
canbeimaginzd for the foul, that God ſhould ;di- 
realy  and- immediately. infuſe; and thruſt it thus 
innocent intatbe body; thereto be bound under an 
unevitable neceibty both of; inning and the curſe 
of fin, "If itbe ſaid, that God decreed eAdams fin, 
and punithment-for-fnning 3: Frue it is, But with- 
all he ordained: a moſt jufly-juſt way and means 
for the-bringing/adout -anc} execating of that his 
Decreezwhich was Adams Free-will to-which God 
left him, as/juſtly he might (the Creator being not 
bound' to the creature to, uphold it further than it 
pleaſeth himſelf by promiſe to bind himſelf.) Alſo 
th2 condition annexed to the Law which God gave 
Adam, was a Warning, and therefore might have 
b2en an.arming of him to Jook to his Rinding, and 
beware: of the Tempter ; The example of Adam 
therefore 18 far unlike unto this in queition, Or if 
they, ſay, The ſoul doth volintarily fall, being of 
God created, infuſed, and then left to it (elf : the 
abſurdity of that ſhift is already touched, and they 
alio contradict themſelves, For, the Decree of 
God bindeth th: ſoul under neceſſity, of falling, if 
they (tar.d to the Conſecuence of their own aſſer. 
cons ; 


[89] 
tions: whereunto Adam was not by any neceſſity 
bound, butthe fnned with full deliberation, and 
free conſent,.as is very evident. both by the Dia- 
Jogue between.the Woman and the Serpent, and 
alio between the Man and his Wife, For we mutt 
not imagine that ſhe offered him the Fruit with 6i- 
lence, but with-words ; and allo inticed and per- 
ſnaded hum te Taſte and Eat, as may be clearly 
eathered: both by ſhifting the blame to his Wife 
trom himſelf, and alſo by that which Cod ſaid to 
him : Bevanſe theu baſt harkened to the voice of 
thy Wife, &c.. God hath rightzouſly decreed and 
doth tolerate: the Being of 1inin the world, and is 
truly the Author of ordering and diſpoſing it, 
both to the being and the end of the being of it, in 
the world : but yet ſo, as he 1s holy and righteous 
in the way and means of the conveyance of it, ſo 
as he.is never any Actor nor Abettor of any ini» 
quity : And ſo as he alwayes may have-moſt juſtly 
Jutt cauſe to puniſh fin, as in Adams, fo in his Po- 
lterity. . The equity whereof 1s clear by granting 
the Souls propagation, but contr- dicted or at leaſt 
obicured by denyipg it, 

q Secondly, grant there may be Equity, a$ 
there is very much in the Way of God, which 
man apprehendeth not, and that he is not bound to 
2ive me an Accompt of his doings, but it ought 
to be (ufficiear for me to know, that he knoweth a 
juſt reaſon why he dothevery thing, though I do 
not: Yet in this caſe of his juſtice he is ſo jealous 
of the glory thereof b2fore men, that he will have 
every mouth ftopped, and not 0 muchas any ſha- 
dow of iniquity ts appear, or to be conceived in 
any of his doings. Ard theretore we _— 
þ 10 
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how earneſt God is to have that Proverbſfilerices 


which was ſo common artoneſt 'the 'FeWs: The | 


Ezech.rs, Fathers have eaten ſowre Grapes, andthe Chil: 
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drens teeth are ſet an edge. By Which Proveth 
they imputed ſome iniquity and hard:&aline' th 
God, as if hz puniſhed ' the Children for the Þ4. 
thers offences. No,ſaith God, As / tive, ye ſhll 
aſe this Proverb no more in [irael ; All ſouls att 
mint ſaith the Lord, The ſoul that ſinneth, it only 
ſhall dy: ; And wio fo eateth the ſowre Grapes, 
his teeth only ſhall be ſet on edyey The Pathber ſhall 
wot bear the iniquity of the Son, nor the- Son tht 
zmgqaity of the Father ,, except by imitation he 
make tt his own, and, eating th: (owre_Grape 
with his Father, ſet his '6wn teeth. on edge; 

Seeing God would have us know and acknow- 
ledge this Equity 6f his dealing with men 
thit ate ſinners, and derive their effenc&ih natural 
cetttption from corrupt and finfuf Patents, How 
much more ought we to think, thit God will ob- 
ſerve this Equity towards the ſoul his own imme- 
diate Work, and Child by creation (ſuppoſe they 
hold the right, that ſo hold )> The ſoul hath nei- 
thzr eaten the ſowre Grape it ſelf, neither the Fa- 
ther of it (which is only God the Creatst of it) 
can eat the ſower Grape, whereby the teeth of ths 
immediate Fruit of his own Workmanſhip might 
be ſet on edove. And why ſhould it then have the 
teeth ſet on edge by Adams, or atly of Adams 
Progeny eating the ſowre Grape? on whom it 
hath no natural nor voluntary dependance, as hath 
been ſaid, 

« They would yet illuſtrate the Equity (as they 
think) of that they defend by an Inſtance or _ 

ple 
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ple of civil juſtice ; The Children of Traitors: (ſay 


{ they) are juſtly punithed for their Fathers' offence? 


wherein 'they- had no hand by a& or conſent. 

Axſw;True, Children are juſtly puniſhed for thz 
Treaion - of rheir Parents; But the Sonl (in your 
opinion) 1s Child or- Ifſue to none on Earth. 


Therefore this! example rather agreeth with our 


opinion. 'thet hold the propagation ef the foul; 
Secondly, the reaſon of that Civil Law and the 
Equity thereof 18 this. Natnely a true and real de- 
pendanice: that the Child; civilly conſidered , hath 
from theParents, by vertue of which dependance 
Wealth and -Dignity deſcend Jure baredirario, 
from, Parents to Children, which otherwiſe they 
could not enjoy z And therefore the Father ſtand. 
ing to or falling from the civil State, they remain 
to or fall from the Child, and are juſtly forfeited 
towards the Child by-ſuch an offence'of the Fa- 
ther, as cutteth him aff from the civil body, the 
Joynts and Members whereof hold together, and 
draw civil life and breath from the Laws of ſuch 
an ERate, Proportionably,ſay we, The whole man 


| deſcending from Adams by natural propagation, 


there is an apparent Equity and Reaſon to be ſeen 
how fin and tbe curſe floweth with our nature from 
Adam, which Equity and the Reaſon thereof the 


1 other opinion curteth-the news of, 


« Laſtly the phraſe of holy Scripture is every 
where pregnant for the Souls propagation, not the 


creation. As firft,The ſo often repeated phraſe of G05 


degetting Sons and Daughters, Secondly , That 
ſouls are ſaid to come forth of the Loins of the Pa- 
rents : Where though by ſouls be meant Syzecds- 
ehigvs whole Perſons, yet I ſuppoſe the wildom 

of 
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of God did chuſe purpoſely fo to ſpeak (taking the 
denomination from the principal part) to prevent 
the miſconſtruing (which many-ate yet falenin. 
to) that the. ſoul (hould be daily given by. Creation, 
Andit ſeems abſurd to name only ſouls- and. nat 
bodies, and mean only bodies and not ſouls, Laſt. 
ly, Children are ſaid to have been and. done_aRs in 
the Loins of thzir Parents before they were. born, 
As in Adaxe we all have finned; :- Levi payed 
Tithes in Abrahams, before Levi was born. How 
could that be > Becauſe we were really in; Adams 
Loins when he ſinned, as Levi in Abrehams Loins 
when he payed Tithes. All which is evident, the 
ſoul being formally with the body by, propagati- 
Oh, , ; 


Non ut doceam , ſed nt d:fcam. 
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Certain Marginal Notes, with ſome moe 
Reaſons and Anſwers to Objefions, which 
have come to my mind, ſince my rude and 
imperfet# Treatiſe went haſtily from my 
hands touching the Souls Propagation. 


diate hand of God by creation, and not by 
propagation from the Parents formally to- 

gether with the bedy, the Queſtion 1s, How 

it cometh to be tainted with Original fin > Some 
ſay, That as a muſty Vefſel or Cask bemuftyeth 
the pureſt Wine and ſweeteft Liquor, that is put 
into it ; So the body tainteth the ſonl, ſo ſoon as 
it is infuſed into the body, A»ſw. Thisis a very 
muſty Compariſon, fitter for the Vintners Hall, 
then either the Divinity or Philoſophy School. 
For it is not poſſible that the ſoul ſhould take pol- 
lution ard infeRtion from the body (as ſhall afrer- 
wards be ſhewed.) Anditis contrary to the na- 
ture and method of fin, rs ſeize and faſten firſt on 
the body, and thence aſpire to the ſoul, But con- 
trarywiſe, the ſoul being corrup:ed and polluted, 
and ſo commanding, ruling, dire&ing, and moving 
corruptly and perverfly, the Members of the body 
de neceſſarily bzcome inſtruments of unrighteouſ- 
nels, as having the whole power and life * the 
aRion 


T: t. he ſoul come pure from the imme- 
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aRionand motion from the ſoul ; not contrarywile 
the ſoul gny whit of hzr motion from the body, 

C 2. Toſlight and ſhift aff the force of reaſon 
concluding the propagation of the whole man, 
ſome have coyned (or taken up where they. found 
it) this diſtintion, Tot#us homo propagatur, ſed 
nen totums hominis. An(w. Quid hoc monſtri «ff, 
& quam. mbil ad rem} For when we ſay, The 
whole man is by propagation, we mean all that is 
eſſential to man; not every thing alſo that is or 
may be accidentally mans. And the firſt Member 
of the formentioned diſtintien ( Totwms homo 
propagatur ) mult needs grant and affirm as much : 
namely, that all,as much as is Efſential to man, .is 
by propagation, and therefore the ſoul as well as 
the body, elſe how is it Totw: hows ? If therefore 
the ſecond Member ( ſed non tatums bomints ) would 
except the reaſonable ſoul, which is the main Efs 
ſential part of man, it will prove a ridiculous con- 
tradition, alt one as if it had been thus; Tot ho- 
mo propagatar, ſed non totus hyyo, Modo ais, mo- 
do negas : Dicdnm hoc rur ſum. 

C 3. It is thus objected by ſome : The body 
28 the ſouls priſon, therefore the ſoul is not propa- 
cated formally with the body, Anſw. I deny the 
Antecedent, The objectors would prove it 
from the Authority of ſome both Philaſophers and 
Divines that ſo ſpeak of it. Plato, Socrates, Cice- 
ro, Seueca, and the whole School of the Stoicks, 
ſay, that the ſoul is thruſt down from 1ts heavenly 


habitation into the body , ranquam in ergaſiulum, 


z.2S into a Toyling-houſe, a Bridewell, a Gaol of 
Priſon heuſe : and that by death it is delivered and 
ſet at liberty , velur e cuſtodia vinculi} 9, corporis, 

as 
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18 out of Prifon, and from the Bands and Fetters 
of the body, And ſome Divines alſo in ſome ſenſe 
have ſpoken after the ſame manner, Therefore 
(ay the ObjeRors) the ſoul is impriſoned in the 
body, and, as Plats ipeaketh, adape gimme, The 

y 1s as the Grave or Sepulcher of the ſoul : and 

by conſequence the ſoul 1s: not by propagation 
tozether with the body. nſw, I deny the canle- 
quencs both figlſt and ſecond.. Firſt ; for it is no 
200d conſequent ; Sore call the bedy the Priſon 
of the ſoul, therefore it is ſo, Second ; neither will 


this follow, The bady in a ſenſe, and in an unpro- 


per and borrowed ' kind of ſpeaking may be called 
the ſouls Priſon, therefore it 1s {© in proper ſpeech, 
and by conſequent the ſoul is not by propagation 
with the body, Kgi7is aw" yivrat, The Cretians 
are alwayes lyars; and every man (except one) 
is more or leis in the ſame ptedicament. The 
Philoſophers are but men, and therefore their ſay- 
ings not alwayes Oracles. Some are 12norant and 
muſt be pityed, ſome ſpeak improperly and muſt 
de interpreted. 

The Philoſophers did know , and acknowledge 
the ſimple eſſence, tne divine nature, and immor. 
tality of the ſoul. Secondly, they ſaw alſo the ma- 
nifold4 miſeries and calamities that man is ſubje& 
unto in this life, and what a miſty darkneſs be- 
dimmeth the-ſouls light , ſo that the warieſt, the 
ſoundeſt, and molt circumip2et judgements are 
much ſubje& to erre and be deceived, andour 
oreateſt knowledge in this life is but ignorancein 
compatiſon ; And Socrates might have realon. to 
ſay, that thas much he onely knew and was aſſured 
of, that he knew nothing at all ; chat is, ng 

ully 
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fully and perfeRly indeed : or,as Pawl ſpeaketh if; 
=—_ Nothing Tt as be ought to know. Thirdly, they 
703 6:0\;yau (aw the natural and earneſt deſire that man hath to 
og-yorres Knew ; which dehre is from the ſoul, whoſe 6f- 
ma ence being ſpiritual and immortal, they gather. 
OY 2ſt £4 thence, that the ſoul ſeparated from the body, 
ſhould be only occupyed in the clear contemple- 

tion, and behelding of God (the chiefe(t good) 

and all intelligible things, as Plato held: And 

the body they imagined to be the only clog and 
hinderance to all this, Contrariwiſe, they knew 

not the creation of the great World, or very 6b- 

ſcurely and uncertainly ; much leſs did they know 

the creation of the little world, Man, in his inte- 

Frity of nature at the firſt , and in the image of 

God his maker. They knew not the general cor- 

ruption of mans nature, in and from the original 

thereof, by the tranſgreſſion and fall of Adam the 

firſt man, the original Parent and Root of all man- 

kind. Neither believed they the Reſurretion of 

the body ever to be united again with the ſoul after 

the ſeparation by death, As for the Pythagorean 
MerTwwdyuow, it had ſome glymplie of their ac- 
knowledgeing of the Souls Immortality, but none 

at all of the Refurretion of the Body, , An 

for that other alſo, it was but as the fume of a 

Candle put out, in compariſon of it burning. Up- 

on theſe and the like grounds they ſpake,and wrott 

ſo as to call the body the Tomb, the Dungeon, and 

Priſon of the ſoul, | 

Some Divines alſo upon ſome of the foremen- 

tiond Reaſons and Grounds, have ſpoken and 

written ſom2rimes after the (ame ſort. As name- 

1y, conſidering the many mileries, afflitions, = 
troubles 
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troubles of this life,” andeſpecially the bondage of 
th2 whole man finder a necetlity of finning as long 
as beliveth inthis mortal condition, and that by 

, death God freeth his Children from thit bondage, 
and all orher vanities and miſeries of this lite ; 
Therefore do they ſo ſpeak ſometimes, as to lay 
that h2re a man liveth as a Priſoner in Bonds. 
And thisindzed in a ſenſe is true, But that is' not 
ſo much in reeard of the Souls living in the body ; 
28 inreſpe& of the whole man detainedin his na- 
tural corruption, a$'2 body of fin and 'death : *For 
the ſoul is 'not'more' impriſon:d inregardof ber 
Union with the body, -than the body” in-regard of 
its Union with the foul ; they. being indeed both 
joyntly and formally together,as, but one man, or 
one Perſon, ſo one body of fin in natural corruptt- 
on, up? dual, vntd\i208 70 Jer - und2r {n 3 
and ſo moſt julily guilty before God unto'death. 

But to ſpeak properly, the body is not the- Souls 

Prifon+ according to the judgement neither of any 
Philoſopher. nor of apy Divine, The natural Phi- 
loſopher holdeth, eAzi/mam rationalens eſſe for- 
mam hominis, The rational foul to be theferm of 
man : and therefore it cannot properly be fatd to 
be impriſoned in the body, winch it doth inform, 
or to be clogged or burthened therewith. Forma 
& formaturms, The form and matter formed, make 
but one intire Species, and-are mutually affeed to 
love, defire, and delight incach other, which no 
Priſoner doth in this Priſon ; The Priſoner would 
be glad to be delivered out of Priſon, but the ſoul 
is naturally unwilling to depart, and be ſeparated 
from the body, as is daily and hourly ſeen at the 


time and hour of any mans death : And this hard 
H | and 
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and unwilling departivg of the ſoul from the body 
(not. indeed as departing, but as violently taken 
and plucked from the body) may ſeem, though fG- 
lently, yet ſenſibly to lay to the body, We are 
bred and born and came as fellows together into' 
this world, and why thould we now be divided 
at our going our of this world ? Thou,O my body, 
canſt not ({ubſilt without me, and I wauld not with- 
out thee : Touching this very point Keckerman 
Corpus humanum ordinatum eff 
flem.! by). ad cohabitationem cums forma hnmana ; itaque cor- 
; pus amicum eſt auime, & per ſe ac [ua yatura non 
gravat anmam, nt 9, eft ipſins earcer, Then,ren- 
dring the reaſon, why be ſet down this poſition, he 
faith, Hoc T heorema ponttur propter rhetoricas nou- 
nullorung ſermocinationes, quibus Anime bumare 
excellentians ita eſferunt, ut corp plane depri- 
mant ; - illudg, appellent onus, & gravamen, & 
carcerems, & ſepulchrum anime, Nou conſideran- 
tes quod corpus ad 1d pr:m0 omniuns divintus ordi- 
natum;&F fabrefatturs (it ut Anima commoidiſſimans 
manſronem 1 eo habeat ; quodque adeo pulcherrims, 
& admirabili variorum inſtrumentorum apparat 
inſtruttum ſit, non ut anima ibi captiva ſit, velut in 
carcere, ſed ut commude unatur cum eo, per 1ul- 
[ud commodiſſume, atque expedite operetur, Et ſane 
omais materia habet relationem ad formam, @ ex 
relatione reſultantem ſuauvem harmonam ; que pe- 
nts concideret, ſi corpus cum anima pugaaret ; 
prgnaret autem, [icarcer, ſi onus foret 5+ Quod er- 
go diottur Corpus gravare animansyid intelligendum 
eft de corpore preter naturams ſe habente, atque adeo 
vel nimio cibo, oF potu gravato, vel doloribus excrn- 
c1ato; qne amna corpori inſwnt, non per ſe, ſed per 
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« The Divinity-School teacheth us much 
higher and more excellent knowledge concerning 
Man, then the Philoſophy-School can reach. For, 
thece we have Learned to know and believe clear- 
ly the creation of the world, and of Manin the 
world. Namely, how God formed man of the 
dult of the Earth (for his bodily part),and breathed 
into his Face or Noftrils the breath of life (for his 
ſoul and ſpiritual part), and ſo he became a living 
loul ; that is, a perfect and intire perſon made in 
the-Image of God. And therefore there is no 
reaſon to ſay or think that God did impriſon the 
ſoul in thz body, when he breathed and infuſed ir 
at the firſt. - | 

C 06j. But the ſoul (ſay they) was not made for 
the body, but the body for che ſoul. 

Anſw. If that be granted, Will it therefore fol- 
low, that the body was made to be the ſouls Pri- 
ſon? Burt I fay rather, and that moſt truly, That 
both the body was made for the (oul, and the ſoul 
for the body, Pariter, non ad paria, 

Secondly, In the Divinity-School , we have 
learned how by one mans tranſgrefſion fin entred 
into the world, and ſo corruption went over all, 
and ſeiz2d upon the whole nature of manypoten- 
tiaily (and yet really) includgd in that one Origi- 
nal root. And this is the general bondage where- 
in all by nature are detained: and it is the Spring- 
head of all the vanities, miſeries, and calamities 
of this life, under which all do grone, as under an 
heavy burthen (though not all alike ſenſibl Y.) 

Thirdly, There, have we been taught to believe 
the Reſurre&ion of the fleſh, and re-umting of the 


ſoul and body againunſeparably together, through 
H 2 the 
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ths pawer of Chrift his ReſarreAtion ; Now as 
the dividing of the ioul from the body is (from the 
power of Gods Juftice) a wages of puniſhment for 
_ fin, ſoisitas great an effect of Gocs mercy, and 
orace rowards his Elect, that they ſhall have their 
jouls and bodies unſeparably united again to make 
their perſons whole and intire for elory, Butif 
the body be-the ſou's Priion, what puniſhment 
were it for the ſoul to be delivered out of that her 
Priſon by death ? avd agaiv, What benefit by the 
Reſurrection, to be thruit again into Priſon ? 

« O6%j. But not the glorifyed, but the corrupt 
and unglorifyed body is the ſouls Prilon. 

Anfw. There is the ſame proportion from the 
body elorifyed to the ſoul gloriiyed, as is from the 
body unglorifyed , to the ſoul unglorifyed. If 
therefore the body be the ſouls Priſon in one 
Eltate, it muſt be (0 holden to be in the other like- 
wiſe; a glorifyed Priſon to the glorifyed ſonl, as 
contrariwiſe, Fc. 

« Here a Queſtion is asked, Whether the ſoul, 
ſeparate from the body be not more at full and 
free liberty, and more fitly proportioned to do 
Spiritual a&Rions, and ſo to ſerve and glorify God 
(who is a Spirit) than while it is in the body ? 

Anſw. Not abſolutely, but only in ſome re- 
ſpe& and ſort it is : Namely, not in regard that it 
1s (eparated from the body, but in regard that it is 
. freed from the bond ge of fin and corruption, 
whereunto it rogether with the body was (ubjeR 
by the will of God, during the time of this life ; 
And it ſhall then be moſt fully ane ably proportio- 
ned to ſerve and glorify God, when it ſhall again 
be formally united with the body, For manis 
much more aptly and ably propertioned to =” 

Grim 
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form every duty and ſervice proper to man, in the 
full integrity of his perion, than 1n any ſeveral part 
of himſelf alone. An Anyel is a ſpiritual Efience, 
and therefore of all creatures molt able and ſuffi- 
cient to ſerve God, and do his will in ſpiritual a&i- 
ons and fervices. But yet,in that kind of ſpiritual 
actions which properly or principally pertain to 
the ofhce and duty of Man, an Angel is not (o apt 
and able toſerve God to hig glory, as man himſelf; 
neither can Angel or Man icrve God fo ably and 
ſuſhciently in any proper and ſpecial duty of any 
inferiour creature, as that inferiour creature in 1ts 
own kind and degree. And herein is ſeen the ma- 
nifold wiſdom of God, that among (s great varie- 
ty, and almoſt an infinite number and ſort of crea- 
tures, ſome meerly (piritual,as Angels, ſome part- 
ly ſpiritual, partly corporal, as Men, and the reſt 
all corporal of ſundry kinds, there is not one idle, 
nor that hath not a proper and diſtin office pro- 

ortioned to each kind, Now, touching the ſoul and 
body of Man compared together ; it cannot be 
ſud more properly and truly, that the Soul is clog- 
ed and cumbred with the body, than the body with 
the ſoul in this fate of corruption, Theſe indeed 
(the ſoul I mean and body of Man) are of a far 
nearer conjunRion than fellows, for both formal - 
ly together make an identity of perſon, Yetifwe 
will conſ1Jer them bur as fellows, or (as one ſaith 
of Reaſon and Paſſhon) Fellow-like together 
born; then th's perhaps may be ſaid 1a a ſenſe, 
That as they were for mutual helps to each other, 
in the tate of Man's firſt glory, ſo (hall they much 
more be ſo in the ſtate of Man's laſt and perfect 
olory : but in the time and ſtate of Man's _ 

an 


[102] 


and corruption (which cometh between) they mu- 
tually corrupt and cumber each other. Thus, I 
ſay, that howſoever ina ſenſe and (orr it may be 
ſaid, yet to ſpeak properly and preciſely of the . 
matter according to true and try judgment, it is 
otherwiſe, For the prixcip:uzs or beginning of 
ation and motion is from the ſoul unto the body, 
not from the body to the ſoul ; and therefore it is 
indeed the ſoul corrupted that corrupteth the aC&ti- 
ons and motions of the body, not contrariwile. 

4, © It would be remembred,that «Adam is 
the common Name of the firſt Woman, as well as 
of the firſt Man : though yet it be in more frequent 
and ordinary uſe to mean the Man rather then the 
Woman ; andit is grown by cuſtom to be an Ap- 
pellative or common Name for every man confi. 
dered in the Earthly nature, and frail ERate of 
this his Earthly Tabernacle and removeable habi- 
tation, as,” Arigan©- in Greek, Homo in Latin. 

5. « Annexed unto God's Law for propagati- 
on, is Gods Bleſfing: for thus it proceedeth, Ad 
God bleſſed them (the Man and his Wife) and God 
ſaid uto them. Be fruitful and multiply 5c, Now 
Gods bleſling 1s not,as Mans often, only a well- 
willing and a well-wiſhing out of affe&ion without 
further eF2&: But Gods bleſſing is alwayes ſe- 
conded yith full and perfeR effe&: and here are 
ſpzcifyed two eff-:&s thereof ; FruAification or 
Fruitfulveſs; and Multiplication, Fructification or 
Fruitfulneſs is the propagation of one [ndividens 
cut of an other. Multiplication is ſuch a fecundi- 
iy and plentifulneſs, as whereby not one Indivi- 
64472 alone, but many are produced out of one ; 
Aſlagr: in Phyſ. Moſaics, 

; 6. © Touct- 
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6. © Touching that Authority of Arifotle, 4rifor. de 
Which is. commonly alledged againlt the Souls pro. generar. 
avation, I have elſewhere ſheived how it is not at ©Pmmal.l.2., 


[1 for their purpoſe that alledge him. For if Ar:- 
fotle acknowledged not any . creation at all (as 
many think 2nd cenſure him) what force is his Au- 
thority of, to prove the daily creation of Souls ? 
But ſuppoſe he did acknowledge the creation (as 
others rather think) yet that which he affirmeth of 
Thy youy Ougalles innoiivre, may well be granted; 
and yet nothing thence concluded for the daily 
creating and infuſing of Souls : And there I yield. 
ed them their own and moſt plain and vulgar Jn- 
terpretation. But now, I would adde a more try 
and exa& Interpretation of that place, which is of 
them who by 7% vv foga%, do underfiand not 
the Eflence or SubRance of the ſoul, but the a&t 
of God his immediate inlightning the Mind con- 
tinually, as the Sun inlightneth the Moen; which il- 
lumination and inlightning of the mind they call 
Intellelum agentem: And this hath ſome reſem- 
blance of that which is ſaid in the Goſpel, that the 
word (Chriſt the Eternal Son of the Father) is the 
true light that inlightneth every man that cometh 


into the world, If this wereindeed «Ariſtotle hisx,p, ;. ,, 


true and proper meaning, it will be much leſs for 
their purpoſe that alledge him, And this indeed 
both Zabarel of lite, and Themiſtius long before 
him,do hold to be Ariffotle his moſt proper mean- 
ing: And ſurely itis moſt likely to be indeed 
Ariſtotles proper meaniny, as that which he might 
have firſt Learned of his Maſter Plato, and after 
approved and affented unto out of his own judge- 
ment, For firſt, Plato did hold, that a general Soul 
H 4 or 
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or Mind did animate and maintain the whole 

world and every part thereof proportionally, And 
ence Virgil is thought to have borrowed this 

which he wciteth. \ 


Princip:o calum ac terras, c:mpoſg, liquentes, 
Lucentemg, globum Lune, Titamag, aſtra, 
Spirits intwa alit; totamg, infuſa per ar!1us 
Mens agitat molems, & magnoſe corpore m'ſcet, 
Inde hamizum pecudumg, gent, Oc. 


Pitoi® Secondly, Plato in Alcibiade prize (a8 COMarci- 
Alcibiade + kg 3 
primo, {146 Fieinns hath collected and expounded it) 
Marcil, Cefineth a Man to be, Animam rationalem ments 
Ficinus in participem, corpore wtentem, A reaſonable Soul 
«7%. Aic.partaking of Mind (or Divine underſtanding) ufing 
ns a body:which he expoundeth thus ; Ex hac defini- 
tone ilr:15officinm trahitur trifariam diftributu, 
Ht enim rationalis anima eff, in ſeipſams circulo 
quodain ratioctnationts ſeſe animadvertends reflett;- 
rur ; ut mentis partic2ps in drvinam menien velnt 
rivulm in fortem ſuum reſiu't ; ut uvtens corpore, 
humants negotiis gu!bernandss 1 cumbit. Perfecium 
wgitur & abſo/utum homints officium eſt, prima qu:- 
dem ut naturam ſuam animadvertat, d tnre ab illa 
tanquam ab imagine, C7 effectu, ad divinam Men- 
rex exemplar ejus 3 cattſqm, convertatzr. A qua 
i homn ts anime illnſtratus,pſ1 un bonus, ! pſwm alt- 
de ſpiricye {6 ipſum pulchrum, ipſum juſtum in elligit, ſunmg, 
wm enima- bonum, utile, pulchrum, juſium perſette comprehen- 
lium aftio- dit, fc. -Aituariiz in the beginning of his fi: it 
xibs * Book to h's Maſter joſeph Racenduta, conceining 
«ffe(79%- the aR'ons and affe&dons of the Animal Spirits, 


"#8.5.19 praketh in a rain of words that may well reach 
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to the ſame meanin?, 'Apanalioas Thy Th11X6X,v808 Uo 
v4ub Tet T0 OrayonTred &,Av1 «yk 1 Te9% 
EauTI%s GuET(aQnvas Te, X, harid\s's, (Tt & Hub 
0 on, % yotey'y Ty ja Tix, © 0 tad poor 
em To Tux ney TouT@) Kg KAVNT 14. "(@- d\1avonring) 
T/wpaTi TAS of nyiy &'x0TINgy 1 eregye as, &C, 

7. © The Authority of Philo.ophy and =_ 
ſophers,1s not of fleight 2ccount touching this 
{t1on. For they ſearch after wiidom by the liede: if 
reaſon (a Candle which God hath lighted inthe 
ſoul of man) aud by diligent 6b.ervation of God's 
works 1n nature, Amongit whom Ariſtotle long 
hath been, and {till is, accounted a chief and princi- 
pal one, whole Authority mentioned in the Secti- 
on next before, as I have (hewed that it maketh 
nothing againſt me ; ; ſo from him may be brought 
forth many good Arg oumen:s and Reaſons that are 
as clearly for me, as that ws ſeemingly againſt 
me, among{t which theſe few for the preſent. 
"Arlewnes 3 So pwror yt114 £ nai, Man and the 
Sun begettetb or zugendreth Man, Man, not in, 
part bur inall, an whole and intife man. Second. 
ly, hz acketh Generation to be the at and effect 
of the waol2 Compound , not of a Part only, 
Tai:dly, that 1tis moſt natu; _y_ 'hat every living pe PvE 
| thing procreating and beyettiny, Co procreate and ma 2. 


oo 


beoet 11S ike 11 1wll kind out of its ſelf. And there. 
fre hz often afhcmeth, that Man begerteth Man, 
as a Lion begets a Lion, or as an Horſe b« veuerh 
a Horſe, &c. Now that cannot be called M:n 
which is without the reaſonable ſoul, whether we 
re.pect thz attion of man begetting. man, or the 

Paſſon of man b2votten of man. For maa is Man, 
and ſo, derominated of his nobler part, Which is 


the 


Metaph. 
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the reaſonable ſoul in formal or perſonal anion 
with the body : And he plainly and expreſly af. 
firmeth, and ſaith, that the ſeed of Man is mate- 
rially and potentially Man, even as the ſeed df 


Wheat is materially and potentially Wheat, and 


as the ſeed of an Horſe is materially and poten- 
tially an Horſe ; and he maketh no difference be- 
twzen theſe divers kinds of ſeeds in this reſpeR, 
but that they are all materially and potentially 
each the ſame in kind with that whereof they are 
the ſeeds, His words in one place are theſe, 
Atym 08 TooTo, 071 7% Os iv Too dpI;wme, T5 hoy 
arrog #%a7T trigynty, X Tod oirov, xe} ror" Immoy, 
xai 173 ogw vr @ mwebrepoy T6 youre i Can, wal 79 


oTFippue, xdi TI bpgrinor & Suydpue ptr it dvirwn, 


*#a} arr &, x51 inn, xat tewvtyipyn a 8 Guns, 

« But we would not be miſconſtrued touch- 
ing our meaning in this point, For when we ſay, 
Man begetteth Man in full and perfeR kind, we 
neithzr mean, nor ſay, that that is done by meer 
natural agency ang power, as excluding Gods pre. 
ſent hand, and at continually affiſting , aiding, 
Rrenothning and working in, by, and with natural 
Agents and Powers: But we mean and ſay, That 
unto thoſe natural powers of ſecond Cauſes and 
Agents whatſoever, there cometh alſo not only 
that gen:ral aRton of God, whereby he maintain- 
erh the power and order of nature which himſelf 
hath made an4 ſet, but alſo a certain, ſpecial and 
p=culiar a&ion of Gbd about the procreation of 
Man, whereby that Divine and Excellent ſpiritual 
thing (th2 reaſonable Soul) is indeed together with 
the body by means of a ſeed produced , formed, 
and fathioned our of the ſubſtance of the _— 
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1nd ſo promoted and brought forth of that poten- 

tial Being, which it hath firtt in the Seed, and other 

natural prizczpi4s, into an actual. Being and Exi- 
terce, 1n its full integrity and nature in perſonal 

Union with the body, ſo making up the intire 

perſon of Man, And thus in a convemtent ſenſe 

we Will not deny but that God doth daily form the 

Spirit of man in the middelt of him; yea. and in a 

large Hgnification to create, as the body, ſo the 

ſoul, and infuſe it into the body , or informing 
therewith the dody ; but not in that moſt proper 

= Preciſe manner of creating, Which is (as Sca Scalig, 
liger defines it) (onſtitutio ſubſtantia ex milo ***. 6. 
1he con(titution or making of a Subttance out of *®. 13+ 
nothing : E mhilo, inquam, ut eft terminus, non ut 

ft materia, And this is that which Auguſtine 4,p,p. Jo 
jieldeth, iramg, have opinionem benigne expli-Geneſs ad 
catams admitts poſſe arbitror, That both theſe Opi-lite.l. 10. 
nions, namely, of the creation and propagation off-$ 16 
the Soul may indifferently be admitred after a 

inde and gentle manner of expounding : which 

k nde and gentle expoſition, I declare thus in the 

words of another; Nam, & virtute prime illizs 
benediftionss, (3 ſecnndarie etiam diving illite fe- 
unditat is reſpettu (que totam hanc penerationts 

umang alt ionem mirabil: modo gubernat, & am- 

ans rationalem ſve ex amma parentum, ut facens 

de Face accenſam, five aliunde producit ) anime 4 

Yeo quetidie inf pirars relte dicunter, unde & pſt 4 

Pare ſpirituum dicitur, Et tamen ipſa anime [ub- 

antia in ſemine continetur, & una cum ipſo ut 
vhicu's propagatur, ita tamen wut ex ſemine 

TAGE tarquam materia minime produtta ftatua- 

ur, Atg, ita totus bomo (101 totums homunss ) ex 

foto 
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toto homine, divina gubernatione & 1:iÞiration |. 


rotnms corpisd iu attun producente,propagainr. Ong 
ſtabilire videtur benediflio illa Der,Creſceite & mul. 
tiplicamint. Ouod non de parte bomins accipien- 


dum, [ed ad totums hominem referendum erit. 1tem ; 


Adam dicitur genſſe filium ad imaginem ſun, 


quod nm de corpore tantum ſed de anima 9106, in- |: 


religendum erit. Praterea peccatum or:ginale, 
__ a parentibus n ſobolem per animam propagatur 
1dipſum teſt atur.Ceſſatis qu0g, Det ab operibus Cre- 
ationts poſt ſextum diem idipſum convincut, Vide 
plura de hac re. lib. 10. Auguſt, de Geneh ad litt, 
Cap. 3.4y5,6,16. & alibi. Hzc Afſlacus Phyi.Chri- 
({tanz Spec. pag. 332. 333. 
Exod.-21. 8, « The Septuagint Interpreters tranſlate a 
Ker ihe place in Exod 21. 22,23. thus ; If two men 
bn v3 a. (trive tog2ther, and (hall have (mitten or hurt a 
Sev ev. Woman with Child, and her Child ſhall have 
Tis, jd gone from her, it bing not yet come to form, 
$Eex0/19- faſhion, or ſhape ; h2 that ſmote her ſhall pay 
Ea 12 dammage, as the Husband of the Woman hall 
$Zencorg- Lax him, and ſhall pay according to the value (of | 
oy. the burt or dammag: done): But if the Child were 
formed (or orown to faſhion or ſhape) he ſhall 
oive life for life, eye for eye, &'c. From hence 
Zanchis and others would gather that the Soul 1s 
not propagated with the body, becauſe of the dit- 
ference here ſpecifyed ; Firſt, of the Child (hapzn 
or unſhapen, formed and faſhioned, or not yet 
formed nor faſhioned ; Secondly, becauſe of the 
Gifference of penalty proportionably impoſed on 
him that cauſed the abortion. For by tnis 1t would 
ſzem that the Embrio and unrips fruic of th: 


Womb is not yer indued with the cealenadle ; 
: fl 
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til it be grown to ſome certain degree of formal 
faſhion and perfeion, 

:Anſw. Zanchins hicaſelf (that cites this place 
and reading) rejects the Authority of it,as fletght 
and of no force, becauſe the Hebrew Original is 
otherwiſe than as the Seprxwagints read and render 
itin Greek, The Hebrew Ociginal hath it thus ; 
And if men ſtrive and (trike a Woman with Child, 
ſo that her Birth or Fruit depart from her, and- yet 
no miſchief follow (tauchins either Mother or 
Child) he ſhall be ſurely puniſhed as the Womans 
Husband will lay upon him, and he ſhall pay by 
the (Sentence) of the Judges, And if miſchief 
follow (as vatnely lots 01 Lite or Limb to Mother 
or Child) then | ſhalt thou ( who walt the cauſe 
thereof) give Life for Life, Eye for Eye, Tooth 
for Tooth, &c. Secondly, grant it were fo as the 
Septuagints read it, yet the conſequent would be of 
no weight nor worth, againſt the Souls propagani- 
on 2s we hold it. For,we ſay that God worketh in 


| and by nature and ſecond cauſes, and giveth's po- 


tentral vertue and faculty from the Parents in their 
Seed for this end and effeR of propagating their 
kind ; which vettue and faculty heexprefſeth, pro- 
duceth, & promoteth by degrees in time & order, 
a3 he knowerh how, from that potential Being 
which the thing hath in the Seed from the bevin- 
ning, unte that aCtaal and formal being in perfeRi- 
on, whereunto it was prepared, And that theſe 
three, whether Souls (as ſome would ſpeak) or Fa- 
culties of life, Vegetation , Senſe and Rea.on, 
which are in Man from his one fingle humane Soul 
(28 others rather think .and ſay) are ſubordinate, 
the firſt t 5 the ſecond, and they botb to the on, 
all 
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and are all potentially in the Humane Secd frow 
the beginning ; but God, by his powerful ſtrength. 
ning, teaching, and afliiting nature, kindles, ex. 
prefieth, and vringeth th2m to actual Being and 
Perfection in due order and time (ucceſſively,. az 
h2 knoweth how, though we conceive it not. And 
why thould it ſeem more ftrange and unpoſhibl: 
for God thus to give the ſoul withythe body, than 
daily and hourly to create new Souls and infuſe 
than > eſpecially ſeeing we have a clear word for 
the procreation of the whole man, and therefore 
of ths Soul in its formal or perſonal Union with 
its body 2 At leaſt, we have far more clear tefli- 
mony of the Prophetical word for the thus propa- 
eating of the Soul, than they can cite any for them- 
ielves who hold the contrary. | 

9. « The Law for Propagation ſpzaketh 
plainly, Allo theſe and the like tzrms,all in theic 
properties conſidered and compared together ; as 
nameiy firſt, the terms of foraung, framing, and 
faſhioning man,.referred to Goc's act, not only 
1n regard of his firtt creating and forming man. of 
Earthly Matter 2nd Spiritual Subſtance formally 
compounded ; but alſoin regard of his ſecondary 
and ordinary working, whereby he produceth and 
maketh all the rett of Mankind to ſpring out of 
that Original Root 3 Secondly, theſe terms of 
Father, and Mother, Begetting, Conceiving, Bear- 
ins, Bringing forth and procreating Children, in 
relation to the Parents their aX, and working of 
natute, and ſecond cauſes, according to Gods ſet 
Law and Ordinance in thar kind. Thirdly, thz 
term of Seed, the natural Principizzm and matter 


proportionably prepared and qualifyed for that 
only 
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onely end and purpoſe of propagating the kind. 
Laſtly, theſe terms of Sons, Daughters, Generati- 
ons, Fruit of the Womb and of the Loins, &c. 
all Notes of proper and natural effe&s, of proper 
and natural preceding or concurring caulcs : 
Theſe (I ſay) and many other like terms do neceſ- 
farily imply the propagation of the whole Man 
full and perfe& in all his Eſſential parts, be the 
Wits and Wills of many never ſo untoward to adf 
mit it ſo, Neither can any reaſon be given why the 
natural Property of Speech which boldeth firm and 
full in all other particulars, ſhould not likewiſe 
hold in this one particular of the propagation of 
Mankind, but mult be (as many will have it) un- 
derftood with a limitation. 

10, © If the Law, which God ſpake to man 
for the propagation of his kind, mult nat be un- 
derſtood to extend to the whole Eflence of Man, 
but muſt be limited to a part only ; there is much 
more reaſon wby it might have been limited to the 
{oul, excluding the body, than why it ſhould have 
deen limited to the body excluding the ſoul: Be- 
cauſe the ſoul is the natural Prencipinms of all live- 
ly action and motion in the whole Man, and eve- 
ry Member and part of him ; not contratiwiſe. But, 
ſaith onz, the $2ul is a Spiritual ſubſtance, andirt 
Is aboye the Skill and Power of man or nagural 
cauſes to make or beget the ſoul. True, but is 1t 
alſ> above the Skill and Power of God, to make 
and produce it by what means ſoever he will ? 
For we hold and affirm God himſelf to be the chief 
Agent in the procreation of Man. 


Aud Tehovah God formed Man , or faſhioned 
Man, 
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Man, &c. Here is a Metaphor, of an Elegant Rhe- 
cocitm borrowed from the proper and formal 
manner 0! the Porters working, and here applyed 
ro illuſtrate and mike clear to our undertandi pg 
the manner of Gods work when he firſt created 
Man. For,As the Potter of his prepared Earth or 
Clay formeth Veſſels of divers forts and fathiors 
as he will ; So, God 1s here (aid of the Mould of 
the Earth (as oat ofa prepared matter) and of a 
breath of life (which he breath2d into his face) to 
have formed and framed the firſt Man, the Or191- 
nal and (as it were) the Root of all Mankind. 
Now the property. of this word (formed) preſup- 
poleth a prepared matter, as the Clay to the Pot- 
ters hand, whereof he taketh and giveth unto it by 
his art, and the aCtivity of his hand, ſuch ſpecial 
form & faſhion as him pleaſeth beſt. Therefore here 
ic cannot be properly referred to the Soul, be- 
Cauſe in this firlt work of God, that was not made 
of any Prz-exiftent matter, but by abſolute cre» 
tion, It maſt thereſoce be ceſerre.! ; Firſt, ro the 
body, which Cod formed of the Duſt or Mould of 
the Earth, and other Elementary marter, before by * 
himſelf prepared : And ſecondly, to th2 formal 
unitin? of both Soul and Body into that formal 
identity of one Perioa called Adam; who though | 
he were but on? /nd:-vidurnm homns, on2 (ingle 
Perſon, -1f we confider but this one fingle a&t of 
GodJ and th2 immediate eff: thereof; yetis He | 
potentially, rotums hamanum gens, all Mankind; 
If we conſider th2 counſel and purpoſe of God, 
ani th2 eff:Rualne(s thereof, which manifeftly 
appeareth in the ſecondary and ordinary kind of 
Gods working according to his Law given for 
natural 
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natural propagation of Mankind. And thus God, 
by that his primary and ſupernatural work in 
creating and forming that firlt Adam, hath prepa- 
red and made ready for his hand, matter for his (e- 
condary manner of working in the natural propa- 
gation of Man :and in regard of both ſorts of 
God's forming man, primary and ſecondary, we 
may and muſt ſay ftill ; Thox,O Lord,art our Fa- 
ther, me are the Clay, 
art our former and ibicer) aud we all the work of 
thine hands. 

Now in the 1lluftration and Declaration of this 
primary a& of God's forming man, here is expreſly 
ſhewed the work that was made, diſtintly, what 
It was. Firſt, inthe general or integral, All Man 
formed ; and then in th main efſential and integral 
parts of that all, the Body and Soul diftin&ly ſpe- 
cifyed. And it would be noted, How the force and 
effeualneſs of Gods a of forming, framing, or 
faſhioning,is (in the Ryle of Gods Spirit of Wiſ- 
dom, guiding the Tongue and Pen of Moſes) car- 
ryed firſt to man as the full and whole obje& ; God 


formed man. And (econdly,to the two main & inte- 


oral parts of that whole ; Firſt, the body made of 
Elementary matter ; and Secondly the ſoul, the 
matter or ſubſtance whereof is called the breath of 
life; And of both theſe, formally or perſonally 
united, amounteth this whole compound Man, a 
ſufficiently well-furniſhed andprepared able in- 
ſtrument in Gods hand to perform and do all 
humane ations natural and voluntary, and there- 
fore to procreate and beget an ifſue in full kind 
and nature of it ſelf; for as by vertue and effe& 
of Gods primary work, theſe two, Soul and _ 
1 . 


thou art our Potter,(or thou Ea 64.8 
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did formally unite and cloſe to make up the full 
Efſence and Perſon of the firſt man ; So by the 
vertue and effe&t likewiſe of Gogs ſecondary 
rvorkin? in the courſe of nature, they go and att 


both formally together, giving forth a formally * 


united force and vertue for the procreating and 
producing of a full and formal perion of the ſame 
kind. And this not only the Layv of Propagation 
which God ſpake to man Male and Female (in the 
full integrity of their Perſons) doth plainly afhirm; 
but all l1eht alſo of both reaſon and noly Scripture 
(to me ſeeming) doth, as clearly as need be,con- 
firm; And laſtly, the eftect and event doth daily 
and hourly thew and preſent to the ſenſes.: 


My?) Nor this word 
oncly, bur others alſo 
of like {afhion ; for 
the Talmudiſis, and 
eſpecially the curious 
Cabaliſts do hold thar 
a Letrer ora Prick ad- 
ded, derrated, rran{- 
poſcd, or any way alte- 
7ed fiom the ordinary 
form and manner, is 
alwayes for ſome cloſc 
mcanine, 


« Ir is thought by ſome wotthy 
the Obſerving , touching this word 
nay11 (and ethers alſo of the like fa. 
ſhion), That, againſt ordinary reaſon of 
Grammar-rule, there are expreſly two 
Fods in the future of the firſt Conju- 
ation Active (commonly called Cal.) 
There may be happily ſome Myftery 
and Secret in it ; but what it undoubt- 
edly is, what ſpirit of Man can tell ? 
but the Spirit of God enly which di- 
rected the Pen of Moſes io to write, 


Some Hebrew DoRors deſcant upon it, that 1t 18 


to admonith the Reader, attentively to note and 


obſerve the double formation of Man ; His Bo-. | 


dy of Earthly matter mortal, and his Soul of Hea- 


: 
: 


venly and ſpiritual matter immortal ; If I may be 
to bold as todeſcant with theſe deſcanters, Why 
may it not as probably be thought and (aid, that 1t 


is to note Gods twofold manner of WOrung in 
[a- 
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framing Man ? Firſt extraordinary, (as all begin- 
nings and firſt conſtitution of things are) to make 
that particular firlt Adam, in that ſpecial manner 
, aSis before declared, and then ts multiply him into 
an innumerable many of his kind, according ts an 
ordinary La of procreation, as it ſhould be after- 
wards more expreſly manifefted and opened both 
by Gods expreſs Commandement , ſaying to the 
Man and his Wife, 7xltiply and increaſe ; and al- 
ſo by the effeR of that Commandement ſeen in the 
increaſe and multiplying of Mankind, as God had 
bidden, and,in bidding, promiſed that it thould be 
ſo? Or, (as I may rather think) Why may it not be 
to Note, that,as God is there expreſly ſaid to have 
once wrought, to make and form Man in his own 
Image; (o,cloſely to intimate a promiſe that God 
would work once more to reform Man, after he 
| ſhould have deformed himſelf by tranſgrefling the 
Law of his Creator ? But theſe are but conjeu- 
tal deſcants, and therefore not much to be re- 
oarded, 

The Apoſtle ſaith, There « 4 natural bady, and 
there ts a Spiritual body ; AS itis written, 7 he firſt x Cor.rs. 
Adam was mide aliving ſoul, the latter Adam 444 $546: 
was made a qnickmng ſpirit : But, that t not firſt 
which is ſpiritual, but that which ts natural, and 
afterwards that which ts ſpiruual » &c., From 
hence (as one thinketh) may be drawn a g00d Ar- 
v1ment again(t the Souls propagation formally 
with the body ; If the party would have been plea- 
ſed to have framed his Argument himſelf in 
form of Syllogiſm, I ſhould the plainlier have 
ſeen the force of it, and the eaſlier have fitted an 
Anſwer to it, if I had ſeen it anſverable, I cannot 
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conceive how a Sylloviſm might otheriviſe be fra- 
md to Objector's purpoſe, than thus : Nor 
the ſpiritual part of Man, but his natural part is 
firſt, and afrerwards his ſpiritual part; But the 
body of Man is his natural part, and his Soul h's 
ipiritual z Therefore the body of Man is firſt, and 
b:fore his Soul ; and ſo conſequently the Soul is 
not by propagation with thz boJy. 

Anſw. The main Sylloviſm (frem whence this 
con!equ2nce would borrow firengrh) 18 a Paraio- 
ovilm, and concludeth nothing, Firſt, becauſe the 
Aſſumption is framed of a faulty dittinction or di- 
vition of things, not ſo in any reaſon to be diſtin- 
euiſhed nor divided, Neither doth the Apoſtle, 
nor could he,(o diſtinguiſh them, For the Soul is 
as natural apart of Man as his body. Secondly, 
the Tranſlztion 1s not Grammatically true, nor 
proper, if it beftritly examined, For the Origi- 
nal Grezk doth not ſay, 13 evondv, That which is 
natural, is firſt, but 73 4Juxx%, that which is ani- 
mal, is firſt. I would ſay , That which 1s living- 
ſouled, if cuſtom would give me leave fo to ſpeak. 
A tone may truly be called ow pe puoic2r, a na- 
tural body ; but not o#ps LJv;zeu'y, a l:ving-ſouled 
body. And it would be but an idle and vain cavil 
for any to ſay, it had been enough for me to have 
ſ:id Gif L would needs Coln a new term) that 
which is fouled, For th2 words of the Apoſtle im- 
mediately before are plain, to have their reference 
to the creationof the fit Adam, who was mate 
a livive ſoul for himſelf and his natural Seed. And 
] think none can with reaſon deny, but a living 
Soul muſt there mean more then Soul or Life fm- 
ply andin general, For a Feaſt, a Bird, _ 
v alt 
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hath a Soul for life, as well as Man; yet is non2 
of them a living ſoul in that eminency as Adam 
was made and called a living ſoul. Thirdly , the 
main drift and ſcope of the Apolile muſt here be 
confidered, which is not, here, to diftinguith 
the Efſential or integral parts of Man, Soul and 
body, ard {o to note any difference of the Soul 
from tie body, or of the body from the Soul : Bur, 
it is to diſtinguiſh the whole Man, from the whole 
Man. As namely fuſt, the firſt Adams from tre 
ſecond ; and ſecondly to diflinguiſh every belie- 
ving Man and Woman, from him or her ſelf, in 
recard of a diverſe,not cſſential,but conditional and 
oualifyednature, Namely, what every one of us 
is by natural Generation in and from the firſt 
eAdam ; and what by grace and ſpiritual Rege- 
neration in and by Chrift the ſecond Adam. For 
the ApoRle being to illuſtrate apd make clear the 
Dodtine of the RejurreRtion of the flc(h, and glo- 
ry of the life to come, oppoſed unto the fate of 
death and corruption in this life, he ſheweth us 
two Original Roots. The firſt Root is the firſt 
eAdam a living foul, of whom we have by natural 
Generation our whole Perſons and Efſence in fin 
and corruption liable unto death and diſhonour. 
Ard this the Apotile here calleth a natural body, 
meaning not the body only ditin& from the Soul, 
but the whole perſon and eſſence of Man (forma!- 
ly conſiſting of ſoul and body) in his natural and 
unregenerate ſtate of corruption. The ſ2cond Root 
is Chriſt the ſecond Adam, a quickning fpirit, in 
and by whom we have our whole nature again re- 
formed by ſpiritual Regeneration, which Refor-, 
mation is begun in us by the you of Chiiſt in = 
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life, at our firſt Reſurrefion from the death in fin 
and treſpaſles; and it ſhall be perfeRed in the laſt 
and general Reſurreion for aneternal life and 
olory : And this the Apolile here call-th a ſpiritual 
bedy, meaning (as before) the whole and intire 
perſon, nature and efſence of Man, begun (at the 
leaſt) to be truly reformed and glorityed by the 
quickning Spirit of Chriſt, And thus there 1s(as the 
Apoſtle ſpeaketh) a natural dody, and there is a 
ſpiritual body : And the order between theſe, is 
this ; That, as firſt we bear the Image of that na- 
tural man, the firſt Adams in his natural corrupti- 
on and mortality, through the power and eff:u- 
alneſs of the Law of natural Generation ; (6 after- 
wards, we do and ſhail bear the Image of Chriſt, 
the ſecond and heavenly Adams through the Law 
and power of his quickning ſpirit : by which quick- 
ning ſpirit he beginneth our glory in this life by 
our Regeneration, and will fully perfect it in the 
veneral Reſurrection, when Death ſhall be! ſwallowed 
up in vittory,and when this corraption ſhall have put 
0u incorruption, and this mortal ſhall have put on 
immortality, honour and glory. 

© Avnguſtine (a8 Pares allo confeſſeth), from 


this place of the Apoſtle, thinketh the judgment 


and opinion of them may be (trengthoed, that kold 
The Soul to be formally propagated with the body, 
becauſe o7pa Juxmiy, the living-ſouled body (or 
the natural body,as it is commonly Engliſhed) is 
proportionably from the firſt Adams , as 5w we 
Tyvpa 7x3, the ſpiritual body is from Chriſt thz 
ſecond Adam. Therefore as this latter is in the 
whole-Man by ſpiritual Regeneration, ſo that for- 
mer muſt needs be conceived to be in the whole 
Man by natural Generation, But 


. 


, 
£ 
, 


— ———_— 


[115] 


But Hierome would (from this place) deny the 
Soul's propagation : Becaule (ſaith he) the Apoſtle 
treateth here of the qualities, not of the Soul, but 


' of the Bedy only. But let any judge, that will at- 


teatively mark the Apoliles diſcourſe, both in the 
phraſe, and in the ſcope thereef; and he ſhall plain- 
ly perceive that he (peaketh neither of the qualities 
of the Body only, nor of the qualities of the Soul 
only, but of the different qualities and condition of 
the whole Man,in his difterent tate of nature firſt, 
and of grace afterwards (as hath been ſhew.d.) 
And as touching the phraſe and words of the Afo- 
Rle, that which (44 ver. Jhe calleth oxpe $vxummoy 
4 natur al or living-ſouled body , the very ſame he 
calleth (in 45 ver.) Juxlw' Cocar, a living Soul. 

And again, that which in the former place is call- 
ed ow pa TrivuaTHAQir, a FÞiritnal body, the very 
ſame (in the latter place)is called Tri5us Cworncoy, 
4 quickning Spirit. The Apoſtle then hath in this 
place ſach a ſenſe and meaniny, as wherein a Soul 
may be called a body, and a-body a ſonl indifferent- 
ly; And (o by his calling the ſame, now a Body, 
now a Soul, and now a Spirit, he maketh it clear 

that by neither of theſe terms he would mean et- 
ther thz body. alone, or the ſoul alone, but (by a 
Synecdoche) the whole perſon or componnd of 
Soul and Body both: And therefore in all this 
place and Chapter of the Apoſtle, I can ſee not (0 
much as any ſhew or ſhadow againſt, but much 
clear light for, the propagation of the whole Man, 
as I defend and plezd for. 

13. {| They thaturge this Rule againſt the Souls 
propagation ( Ouicquid generatur, corrumpitnr ) 
ſeem by their manner of prefling and urging it, by- 
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Corruption to mean Annihiſation,which 1s an utter 
aboliſhing and bringing a thing. to Nothing : which 
1f they do,then matt they alſo by Generation mean 


Creation, that there may be a due proportioned * 


oppoſition between the terms oppoſed; And then 

will they conclude againſt themielves before they 

be aware. For,that Syllogiſm which in the Philoſo- 

phers pute and true language ipeaketh thus, Qwic- 

quid generatur corrumpitur ; Amma rationalts non 
corrumpitur; Ergo nec generatur, will in their Cor- 

rupt languace (tammer this meaning : Onicquid 
ereatur,annhilatur; Anima rational# non annihila- 

tur ; Ergo nec creatur, ] think they would bluſh 

and be athamed to hear themlelves in ſuch plain 

terms to ſpeak ſo direftly againſt themſelves : 

And yet (o they clolely ſpeak or mean, or elſe 

they ſpeak and mean nothing at all againſt me. 

For, (as | have elſewhere thewed) we do not ſay 

or mean Animan rationalem generars, in that ſenſe 
antmeaning that the Rule ſtandeth in; But, "we 

we lay, Homo generatur, and we fully and freely 

orant, Ergo & corrumpitur, BE 

Hzerly 4: © Pythagoras and Plato (as witn:ſſeth 
wt» ior Plutarch) were of Opinton that the world was 
em Ties made and created by God; and therefore naturally 
g#,% mir would corrupt and run to ruine, were it not that 
©9e97 *- God in his providence hath appointed otherwile: 
_ Lat ane therefore, by the powerful ſtrength of his 
gvyo;/F band he holdeth and ſuſtaineth it together in that 
d*5o, formal ate whereunto he hath made it, This is ve- 
Plutar.de ty avreeable to that of the Apoſtle, thit God by his 
qa a, ©on (the eternal Word) made the world ; and that 
Ecb.1,2,3 © (ame Son of God (that made the world) up- 
holdeth all things by the word of his power. oo, 

when 
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* when they ſay, All would corrupt and run to ruine, 
' they muſt not mean an abſolute corruption or an- 
| nihilation of all ; For, that is'more than all the 
power of nature or art can effeR ; Becauſe,as there 
1s an infinite diſtance between Nihil & Aliquid, 
| nothing and ſomething ; ſo mult it be the infinite 
; Power of Jehovah only, that can as of nothing 
make all, or any thing, ſo back-avain to aboliſh ut- 
terly, and bring all, or any thing to nothing. This 
then muſt be their meaning (as far as in truth it 
may be defended) that all things would run and 
return to ſuch a confuſed and ſhapeleſs Chaos as 
Moſes deſcribes all things to have been in, by the LLEL, 
firſt aR of God's firſt dayes work of the creation. Gen,x.2; 
And therefore nature, in her whole frame and eve- 
' rypart thereof may, and ever might well ſay, that 
| (if the power of Godsprevidence were not to pre- 
} ventit, ſultaining and maintaining all in Rate) 7: 
' ( hass antiquum confundimmur, but never In nhiluns 
| penitis redegimur., 
15. «© lhe Angels,and the Souls or Spirits of 
men,are ſuch ſimple or fingle eflences and immer- 
tal Spirits, that they cannot be naturally difſolved, 
nor die though they would ; that is, fo to be diflol- 
ved and die as utterly to be extinguiſhed; yet 
were it untrue and abſurd to ſay or think them to 
be abſolutely immortal and incorruptible, in and of 
their nature purely in it ſelf conſidered. Indeed, 
in their relation to natural agent cauſes and pow- 
! ers, their own, or other external, they cannot be 
|} Ciffolved or diviced, and therefore 1n this reſpe& 
they are immortal and incorruptible. Howbeit , 
yet,this their immortality is not abſolute, but by 
reaſon of their dependance on God his will ard 
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providence. He cab, but he will not kill or abo- 
liſh them, and therefore no power elſe can. For, 
it muſt be acknowledged, the only and proper 
powet and elory of Jehovah To be every way ab- 
ſolute of and in himſelf, ſo as he himſelf depend- 


eth on nothing elſe, but all things elſe depend on 


him both for their Being, and the manner Gf their 
Beit? : He hath made each thing in its kind thus or 


thus, a$ it hath pleaſed him,and he maintaineth each | 


thing accordingly, We have heard it from God in 


his word, and therefore we firmly believe it, that | 


out whole Perſons conſiſting and compounded of 
Soul and Body, (hall one day be made indifloluble 
and immortal (not ſo by nature, but) by the will 
and power of God, When this mortal ſhall have put 
ox immortality, and this corruptible have put on in- 


corruption. We know allo, and believe (which not | 


only the wotd of God, but experience alſo doth 


teftifie and confirm) that the very Angels and | 


Souls of men are by nature mutable, and therefore 
ſubje& to a kind and devree of mortality and cor- 
ruption, The Angels kept northeir ate, but fell, 
ſo many as God left to the power of their own 
changeable nxture and will. And man continued 
not a night in honour but fell into fin, and # become 
mortal like the beaſts that periſh. By reaſon of that 
his fall and change, his Soul is dead in fin, deprived 
of that life of God and the glory of his image 
wherein he was created. For, as the Soul 1s the life 
of the body, ſo is God the life of the Soul ; And 
therefore as the body is dead when the Soul is de- 
parted from it, ſo is th2 Soul dead when God is 

departed from it. Laſtly, by reaſon of fin, and the 


juſt judgement of God upon man for ſin; the Soul 
ok 
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of man is ſubject to the breaking and dividing of 1t 
from the body, wherein and wherewith it naturally 
affeReth to live; and it is not abſolutely in its full, 
perfect, and defired life, till it be again formally 


or perſonally united with the body, and both glo- 
eifyed together, And thus it may be ſeen and per- 
[ceived how,in compariſon, the Soul 18 both incer- 

raptible and immortal ; and yet withall much cor- 
'ruptible and mortal. 

16. {© One (who heard me, net himſelf, but 
-only by ſome other heard of me, that I had openly 
in my place held the Souls propagation formally 
with the body)-wiſhed that it might be reputed 
for hereſie, for any that ſo ſhould hold and endea- 
vour to maintain (as I had done) this point, 

eAnſw. Feftina lente ! If 1 ſhould wiſh,it might 
de counted herefie for any to hold the contrary 
Opinion (namely, the daily creation and infuſion 
*of Souls) might I not with as much Equity and 
Reaſon doit? Yes verily ; Jam ſumm ergo pares. 
But if { ſhould ſo wiſh, Would not this wither ſay 
or think my wiſh to be raſh, uncharitable,zand un- 
juſt ; even ſo think I is his; Et jam ſwmns ergo ae 
res, For firſt, he cannot ſay that this Opinien (be- 
ing moſt Ancient) was ever yet condemned or no- 
ted as heretical in any general Ceuncil, or in any 
National or Provincial Synod ; What ſudden light 
then is riſen, and hath ſhined to this Wiſhers eyes, 
to ſhew him herefie there, where ſo many wiſe and 
ſharp judgements 1n all Ages could never yet ſee 
any? Secondly, he will not deny but that man 
'vreat Clerks, Doors, and Reverend Farhers bot 
of former Ages, and in this our preſent Age have 
held and do hold the ſame Opinion that] am = 
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touching this point. And 1s it meet that now at 
the length, they ſhould all be condemned and no4 
ted of here(i: in this point ? and that their Book 
(which are Pubbckly and freely ſold at- the 
Stationers) {ſhould now be either. prohibited or 
called in, or their Opinions and Realons ra.ed and 


wiped out of them as by an Index expnrgaterin:?, 


Thirdly, he will confeſs chat it 1s a queſtion very 
diſputable, If 1o, then the truth may be with me 
againſt him, as likely as with him againſt me, And, 


Is it meet then chat this point of truth (ſuppoſe it, 


b: on my fide) ſhould be Rrangled before it be 
born ? Or, that a ſentence of Prejudice (as by an 
Egyptian Decree) (ſhould be ſet as a Dragon to des 
vour this Daughter of time (as heretical ),io ſoon ag 
ſhe ſhall but appear in the birth ? Fourthly, ſo far 


as truth is (whether on my fide, or on his) touching, 


this point ; it muſt undoubtedly be dcemed to be of 
that fort ard kind of truth, which is for Us and cur 


Children to know, And therefore ovght it by all 


o50d and induſtrious means be ſouvht after ſo far, 
2s both reaſon(which is one of Gods lamps) 1nd the 
Prophetical word (which is our cleareſt and per- 
fegeſt light} will lighten vs the way towards the 


finding of it, And,as by ſtriking flint againſt flint, 


fire may be ſmitten forth and kindled, ſo by match- 
ing and confl'& of realon againſt reaſon till the 
ſtrongeſt appear, and by ſetting light by lighe vl 
the clearer over-ſhine the dimmer.rthe truth in this 
Controverſie may eaGily in time be found out. And 


ſure T am, that fire and bodily light are not more , 
commodious in their kind for Mans uſe in this ' 


life, than the certainty of truth in this point be- 
hooveful, that we might more eviden'ly know and 
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Vat perceive both God in the trynes of his holineſs and 
a9 juttice towards man, and al{@-man in the depth of 


9:4 his natural corruption and guiltineſs before God. 


- Wo worth that wiſh, ſays he that fathered it, 
and Which miſſing where 'twas meant,doth back re- 
_y p And like rebounding Bullet mainly hit (conl; 


ry The Author's ſelf, and give to him the foil, 


me 1 cannot chuſe but Rhyme,to hear a Schollar with 
nd, {0 out of reaſon, 
> it; ' 21, © What (cero ſaith of Nature, That the 

be. ſufficiently bewrayeth her meaning, and what ſhe 
'an Would have us do in many duties, though we as 
Je» deaf regard not what ſhe ſaith, nor perform the du- 
| as ties which ſhe daily calleth upon us todo ; ſo may 

far I ſay of the force of truth concerning this Contro- 
ng. verhe ; ſhe ſufficiently bewrayeth on which fide the 

of | Would be known to ſtand. And therefore ſhe for- 

"ur; Ceth the Tongues andPens of all(for the moſt part) 

all | both Divines and Philoſophers to ſpeak and write 

ar, ſomething more or leſs (whether wittingly or un- 

ne” awares) that 2iveth clear teſtimony for the propa- 

2:- Cation of the whole man, and therefore of the Soul 

hs as well as of the body, Anditisa wonder to ſee, 

nt, how even they who with might and main oppugneBven_ 

h- 1t, yet unawares (not only in their other Giſcourles, gum 
he butevenin their moſt eager diſputations againſt it), w___ 
1 often ſpeak'and let flip. ſnch words and ſayings, none 

1s' holoand ſet down ſuch Axioms and Poſitions , asmore thin 
nd (being duly weighed and examined) flatly contra. Mr. 4m9e 
re, ci&tandconfound the Writers and Speakers in hel 
s' cwnopinion, and clearly would conclude for they... : 
2- | Pproparation of the whole Man, as I hold, formally 

d compoſed of Soul and body ; This remaineth at 

;- | Mmoreleiſure (if need be) to be ſhewed, Out 
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[126] 
Ont of his Anſwer toP.de Viduis, 


« Obj. Thus multitudes of Souls ſhould periſh | 
in Acts of Generation. 

eA»ſw. You are a little too quick and perem- | 
ptory in your Colle&tion. The act of Generation | 
muſt be taken and underſtood, not (as you do) [z- ' 
choate , but Complete, Now to the complete act 
of Generation, is required a proportioned Period 
of time, and degrees of the motion to proceed, 4 | - 
terming ad terminum, from the beginning of the !' 
aR, to the finiſhing and perfeRion thereof ; which * 
Period of time and order of motion ſet by God, 
haply may be called, The time of life, Gen.18.10, 
Secondly, there is required alſo to the complete | 
a& of Generation, the meeting together and co- | 
operation of many cauſes primary and ſecundary, | 
principal and inſtrumental. When all have jeyned 
and viven their full operation in time and order, as 
God (the Author, Maintainer, and Aſſifter of na- 
ture and ſecond cauſes) hath appointed and taught 
each Avent to work ; then, and not till then, is the 
at of Generation complete and ratifyed by God 
for 200d. And, if thus you had taken the at of 
Generation inits completes meaſure and form,your 
fear had been gon2, That many Souls, or any Soul 
at all ſhould periſh in ats or a& of Generation, 
But when, naming act of Generation, you take but 
2 piece of it inſtead of all, and namely that which 
1s the beginning of it, and entrance intolt, you do 
but triflz, decetvipg your own (elf, 
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